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of modern trends of philosophic thought..........
It pays a glorious tribute to Sri Badarayana who o &
deserves all that.-.... and even more. I have not ]
A ? read till now any appreciation so thoughtful, scholarly ;
N and critical- ... ... in respect of that unique work :
= the Vedanta Sutras.--..... The picture that is §
$ drawn for us of Badarayana is simply superb.” E
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SRIKARA BHASHYA

VOL. 1, INTRODUCTION

BY
C. HAYAVADANA RAO

T HE Srikara Bhashya of Sripathi Panditacharya, who
probably belonged to Circa 1400 A.D., is one of
the principal Commentaries known on the Vedanta
Sutras of Badarayana. Coming after the well-known
Commentaries of Sankara, Ramanuja and Ananda-
tirtha, this Commentary, written from the Virasaiva
point of view, reflects philosophically the Bhedabheda
view. The text of the work is for the first time now
presented to the publicin Vol. II. In the Introduction,
to which Vol. I is devoted, an attemept has been
made to give an account of the author and his work,
together with an exposition of his views and the
views of those who preceded him as commentators
and whom he notices in his work. Incidentally the
absorbing question of how far the teachings of the
Upanishads have affiected Western religious and
philosophical ‘thought is discussed in the Introduction.
In the Preface to the work, the fundamental basis on
which Badarayana’s Sutras have been framed has been
sketched out and the august place occupied by
Badarayana is brought out in a manner at once vivid
and striking. Of this Preface, Mr. V. Subrahmanya
Iyer, a very competent critic of Vedantic studies
generally, writes:— “The Preface is a masterly survey
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Professor Ganganz:th Jha, .EX'
Vice-Chancellor,' Allahabad Univer-
sity and Professor of Sanskrit Litera.t-
ture for many years in the Muir
Central College, Allahabad, writes:—

“As regards the original Text
(of Srikarg Bhashya) itself, it is nctt
Necessary to express an opinion as it
has stood the test of time, and the
‘Bhedabheda' view has long been
regarded

€nce rational— view.

“The opinion that has to be ex-
Pressed js ip regard to your work—
regarding the editing and above all
the 'Introduction'——all of which leaves
‘n‘:'thing to be desired ......... the
Inh’oduction' in reality. ...embodies

2 Very readable account of the entire
Dl’lllosophy_
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he various Appendices and

as the common—sense—-—and.
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““ There are two ways of approaching a great philo-
sopher. The one way is to study his precise teaching,
setting it into relation with his age and with his contempo-
raries and immediate predecessors. I have the greatest
admiration for those who perform this work of scholarship,
which is the only satisfactory and respectful method of
understanding a philosopher, requiring, as it does, both
historical research and the most sympathetic philosophical
insight.» > =« -- The other and easier method (is) of inquiring
what a philosopher can teach us in our present problems.”
—S. ALEXANDER, M.A., LL.D., F.B.A., Hon. Fellow
of Lincoln College, Oxford, and Professor of Philosophy in
the University of Manchester.
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PREFACE.

THOUGH the existence of Sripatipanditicharya's Blaskya
on the Vedanta-Stutras of Badariyana has been long known,
it has not so far been available in print. An incomplete
Telugu edition was published many years ago but this
is the first time the whole text is offered in the D&vanagari
script. The circumstances under which this edition has
been undertaken have been set out at some length in the
Introduction that follows and it is needless, therefore, to
say anything further on that head here, except to state
that it is entirely due to the public spirit and liberality
evinced by the Mysore Lingayet Education Fund Associ-
ation that it has at all been possible.

The publication of a work of this kind, a well-known
commentary on the Fédanta-Sutras, raises the question
whether there is any utility in making ancient works of
this kind available to the general public. The criticism
has been offered suggesting that there are systems of
philosophy which though they have not yet passed away,
still “drag on their barren life, a fixed monotony of
centuries ”’ and the specific instances offered are * the
schools of Brahmans and Buddhists and Confucians, who have
drained off the life-giving words of their ancient masters
into labyrinthine canals and stagnant pools. There in the
overteemed East is the limbo of unchangeable systems
preserved from the fertilizing breath of change by a
universal inertia.’”* That the East has been prolific in
producing systems of thought may be admitted, but the
suggestion that the systems have proved ** stagnant ”’ or have
been overtaken by ‘‘inertia’ cannot, perhaps, be easily
demonstrated. Faint echoes of the criticism above refer-
red to have been heard now and again, repeated or reflected,

* Sir Frederick Pollock, Spincza: His Life and Philosophy
(1899), 80.
B F




x PREFACE

in the remark? that commentators in India have been content
to build up their own systems of thought, profound though

2 Presidential Address at the Indian Philosophical Congress,
1930. See in this connection Das Gupta, History of JIndian
Philosoplry, I. 63. A similar charge of sterility can be preferred
against contemporary Western philosophy. *“The scoffer may
pretend,”’” remarks Professor Wolf, after offering an account of recent
and contemporary philosophy, ‘‘that all these philosophies are little
more than the reminiscences of the thought of past ages. He may take
to pieces all these philosophical tapestries (from Haeckel to Smuts,
ranging from 1834 to 1934) and show that they are mainly a patch-
work of scraps derived from Heraclitus or Parmenides, Plato or
Aristotle, Descartes or Spinoza, Locke or Liebniz, Kant or Hegel,
Schelling or Schopenhauer. And he may reiterate the oft-repeated
charge that there is no progress in philosophy. Such disparagement,
however, would be unwarranted, even if we admit some of the points
on which it professes to be based. After all, the whole history of civili-
zation is so short that it has been described as a ‘ provincial episode ’
when measured in terms of terrestrial time, to say nothing of cosmic
time. And of this ‘ provincial episode ’, the whole history of philo-
sophy is but a single aspect, which only emerged about twenty-five
centuries ago and has been more or less smothered more than half
the time. Moreover, the problems of philosophy are peculiarly
difficult to answer in a manner that may command general consent.
For they do not lend themselves to the kind of empirical verification
which secures something like general agreement in the sciences. In
fact, as soon as any group of problems becomes amenable to empiri-
cal verification, it forsakes its parental philosophic home, and sets
up as a separate science. In this way, philosophy always remains
the limbo of highly speculative questions, which it is very difficult
to answer satisfactorily, but which most intelligent persons find it
equally difficult to suppress. And since times do change and we
change with them, each age needs at least a re-statement of old
problems and old solutions in terms best adapted to its own habits
of thought or speech. An excessive straining after originality, or
the appearance of originality, may do more harm than good. A
knov.vlt.':dge of the history of one’s subject is probably a universal
requ|SI-te,. but especially so in the case of philosophy. For of philo-
sophy it is particularly true that all history is contemporary history.”
(A. Wolf in dn Outline on Modern Knowledge, Chapter XIII, on
Recent and Contemporary Philosophy, 589.) What Professor Wolf says

in regard to modern Western philosophy may, #psissima verba, be
said of Indian philosophy.
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PREFACE xi

they be, ““ onlyas appendages to the Védasand Upanisiads ™.
Remarks like these miss the main point that the Védas and
Upanishads enshrine philosophical thoughts far too fecund
to be allowed to rustaway. They simply refuse to die.
Philosophy is yet philosophy whether it is found in
the Veédas or in the Upanishads or even in the mathe-
matical formule in which Spinoza, of all modern philo-
sophers, set it.  Philosophy, whether in the East or in the
West, has emerged from religion as often as it has
entangled itself in its meshes, and the intermingling is not
to be regretted if it has helped in the elucidation of truth.
Nothing better brings out the justice of this observation
than the lines on which Western philosophy itself has
developed. To take but one instance, the case of Spinoza,
who, perhaps, has most influenced European philosophical
and even political thought in modern times. How much
of his system, if a system it be, he owed to his Rabbinical
masters, how much to the Neo-Platonists and through them
to earlier Hindu thinkers and how much again to Descartes ?
Then, again, how much did the Christian Platonists of Alex-
andria and St. Augustine annex of the grand philosophy of
religion built up by Plato and Aristotle, and Plotinus,
Proclus and the rest of the Neo-Platonists during a period
which covered some eight centuries of human thought?
And how much of St. Thomas Aquinas is based on the
later Platonists? And how much Neo-Platonism itself,
as a system of philosophy, which tried to resolve the
absolute or God into the incarnation thereof in the Logos,
or reason of man, and which aimed at demonstrating the
graduated transition from the absolute object to the
personality of man, a concretion of European and Hindu
philosophy and religion so-called? If philosophy is the
science of religions or things in general, if it is properly
an attempt to find the absolute in the contingent, the
universal in the particular, the eternal in the temporal, the
real in the phenomenal, the ideal in the real, or in other
words, if it is to discover, as one interprets it, the single
principle that possesses within itself the capability of



xii PREFACE

transition into all existent variety and varieties, which it
presupposes can be done not by induction from the
transient, but by deduction from the permanent as that
spiritually reveals itself in the creating mind, then the
philosopher should be a man, to adopt the words of Goethe,
who stations himself ‘in the middle (between the outer
and the inner, the upper and the lower), to whom the
Highest has descended and the Lowest mounted up, who
is the equal and kindly brother of all.”  Philosophy passes
the borderland as often as not of religion in its speculations.
And if religion is a craving after responsibility to a Higher
Power ; a mode of thinking, acting and striving after God;
or determining one’s spiritual relationship to the unseen
World ; then philosophy needs must do this. Nor is
philosophy mere Science either ; it is something more than
Science. If Science has for its province the world of
phenomena, and deals exclusively with their relations,
consequences and sequences ; if it can never tell us what a
thing really and intrinsically is, but only why it has become
so; and if it can only, in other words, refer us to one
inscrutable as the ground and explanation of another inscrut-
able, then philosophy has a function to fulfil and a réle to
play. Where Science is silent, there steps in Philosophy.
No wonder it has been described as ‘‘divine wisdom ”’
instilled into and inspiring a thinker’s life, irrespective of
the sources from which the inspiration is drawn.  Religion
and philosophy cannot be kept in watertight compartments
any more than religion and science can be to-day.® If men of

3 6

All good moral philosophy, as was said, is but a handmaid
to religion.”’—Francis Bacon, in Proficience and Advancement of
Learning, Book II.
“ Religion is the elder sister of philosophy.””—W. S. Landor,
Imaginary Conversations (David Hume and John Hume).
Keats claimed much more for philosophy. He sang:—
“ Philosophy will clip an Angel’s wings,
Conquer all mysteries by rule and line,
Empty the haunted air, the gnomed mine,
Unweave a rainbow.”’
—Keats, Zumia, I1.
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PREFACE xiii

science can invade philosophy and professing metaphysicians
adopt the scientific methods and modes, there is no reason
why religion and philosophy should stand divorced from
each other, though they should normally function in their
respective domains.

What is important is that the method pursued should be
scientific, for philosophy is a science, if not, indeed, as Bacon
has it, the great mother of sciences. There is no need to-day
to elaborate this point. But it is necessary to stress the
fact that the synthesis offered by Badardyana is not only a
scientifically drawn up one but has for its essence a system

Schopenhauer went to the other extreme and said, ‘' Philosophy is
not science but an art "’—if so, it must be held to be an art based on
principles. Otherwise, reasoning which fills so large a space in
philosophy would be without any justification and philosophy entirely
restricted to an emotional something which can neither be proved
nor disproved.

* There is a sharp line of demarcation separating religion and
philosophy. The goal of religion is salvation and that of philo-
sophy is truth, Yet even the most abstract type of philosophy
contains a religious element, and the greater its development the
faster its expansion.”’—Melamed in Spinoza and Fuddha, Introduc-
tion, page 19.

Professor A. Wolf has recently remarked that ‘‘ one of the most
interesting features of recent and contemporary philosophy is the
renewed co-operation between men of science and philosophers ™.
After warning against the possible ** dangers’” of a hasty swing of
the scientific pendulum, he refers to the “ dangers ’’ lurking in
““the unusually friendly relationship which is loudly proclaimed to
exist now between Science and the Churches’. He suggests that
' philosophy will be in a healthier condition when it has entirely
ceased to be a handmaid to theology, and pursues its cosmic
problems as independently as possible of vested interests” (loc. cit.,
589-592).

An absolute divorce between Philosophy and Theology is sug-
gested by Bertrand Russell when he says: ' Philosophy cannot itself
determine the end of life, but it can free us from the tyranny of
prejudice and from distortions due to a narrow view."”

Pierre Boyle (1647-1708), author of the famous Dictionnaire
Historique et Critigue, maintains the impossibility of reconciling
faith with reason.
























































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































