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SWAMI RAMAKRI SHNANANDA



PREFACE

N March 11, 1888, when Girishchandra and Narendra-
nath (later Swami Vivekananda) were engaged in his
presence in a heated discussion as to whether God assumes
a human body or He is ‘ beyond word and thought’ or ‘I
God is infinity, how can He have parts ?’, Sri Ramakrishna
said to M. (the author of the Gospel of Sri Ramakrishna) :

“I do not enjoy these discussions. Why should I argue
at all ? I clearly see that God is everything; He himself
has become all. I see that whatever is, is God. He is every-
thing ; agamn, He is beyond everything. I come te a state
i which my mind and intellect merge in the indi-
visible. ...... I cannot utter a word unless I come at least
two steps from the plane of Samadhi. Sankara’s non-
dualistic explanation is true, and so is the qualified non-
dualistic interpretation of Ramanuja.”

Many years later while describing the ‘ reaction-move-
ments’ of resurgent Hinduism which decadent Buddhism
gave rise to in India, Swami Vivekananda wrote in a paper,
¢ Historical evolution of India’,

“ ... The movement of Sankara forced its way through
its high intellectuality, but it could be of little service to the
masses, because of its adherence to striet caste laws, wvery
small scope for ordinary emotion, and making Sanskrit the
only vehicle of communication. Ramanuja, on the other hand,
with a most practical philosophy, a great appeal to the emo-
tions, an entire denial of birthrights before spiritual
attainments and appeals through the popular tongue, com-
pletely succeeded in bringing the masses back to the Vedic

religion.”

When with this background of knowledge and expe-
rience Swami Ramakrishnananda, a direct disciple of
Sri Ramakrishna, came in March 1897 to live in the South
and saw and felt the tremendous living influence of Sri
Ramanuja on the spiritual and philosophical heritage of
India, he almost felt an anguish—the impression of which
can be seen in his own forceful introduction to the book——
that in the Bengal of his time people unfortunately knew
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so little about this great Acharya. Notwithstanding great
hardships imposed on him by his very {rying circumstances,
he kept on studying his life from all available sources, and
from February 1899 began to write this Iife serially from
the fourth issue of the Udbodhan, the mnewly started
Bengali Journal of the Ramakrishna Order. And the
writing continued for nearly eight years, providing delight
and inspiration to earnest readers. Subsequently these
articles were published in a book entitled Sri Ramanuju-
charit.

The book which he so painstakingly wrote for the
enlightenment of the people of Bengal had been all the
time serving a great purpose being perhaps the best avail-
able life of Sri Ramanuja in Bengali. What was given
from the South specially to the people of Bengal, is today
through this translation presented to all the English-
knowing people of the world.

To be sure, this book will not give the reader any
information on Sri Ramanuja’s life which is not already
available in some book or other. But it will surely com-
municate the transforming power—and who can say we
do not require it so urgently today in this distracted world
of ours—of the great life of a mighty and magnanimous
world teacher written by an illustrious apostle of another
great world teacher.

Whether one belongs to the Sampradaya or to the
ranks of the heterodox, in the pages of this book one will
surely feel the faith as well as the fervour of the writer
who was, in the words of Swami Vivekananda, ‘more
orthodox than the most orthodox man of the South and
at the same time unique and unsurpassed in his worship
and meditation of God.’

At a time when a detailed English biography of Sri
Ramanuja is not easily available, this book, we hope and
trust, will meet a felt need of the reading public, and help
serve the cause of bhakti movement in the world.

Holy Mother’s Birth Tithi Tae PUBLISHER
January 1, 1959,



TRANSLATOR’S NOTE

Life of Sri Ramanuja is a translation of Sri Ramanuja-
charit written in Bengali by Swami Ramakrishnananda.
In Bengali literature the work is considered to be a
classic.

This English translation in its {urn was serially pub-
lished in the Vedanta Kesari—an English monthly Organ
of the Ramakrishna Order—from May 1949 to April 1954.
At the request of friends and after careful editing, the
serial is now appearing as a book.

Rare and blessed indeed is the occasion when a saint,
an illumined soul, undertakes the task of writing a
biography of an Acharya, a world-teacher, for no
writer however erudite and accomplished can bring to his
work that revealing insight which a saint does by virtue
of his illumination. On this view, Swami Ramakrishna-
nanda’s Sri Ramanuja-charit may be considered a singular
work.

The translator of such a work, written in an ornate
classical style, faces a dilemma: should he make the
translation faithful to the letter, or should he make it free
and readable ? With the help of good friends, a compro-
mise has been worked out which we hope will commend
itself to the English reader.

Coming from the North as he did, Swami Ramakrishna-
nanda could not have direct access to some of the source-
books of Sri Ramanuja’s life which are in Tamil. It would
appear that, except in case of Sanskrit source-books like
Anantacharya’s Prapannamritam, he had to depend largely
on the help of scholar-friends. It was therefore thought
proper to get scrutinized, if necessary edited, the entire
manuscript by one who was well-grounded in the original
lore and thoroughly conversant with the written and
unwritten traditions of Sri Vaishnavism. Such a scrutiny
of the manuscript has been done by Swami Paramatma-
nanda, Editor, Sri Ramakrishna Vijayam, the Tamil Organ
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of the Ramakrishna Order. As the editor of the book, he
has found the necessity of giving some footnotes presenting
some other current versions of certain incidents and
making some minor changes in one or two places in the
body of the book. The translator is thankful to him for
his ready labour of love, and to Swami Adidevananda
for writing the monograph on ‘ Visishtadvaita, the Philo-
sophy of Sri Ramanuja’, which is included in the
Appendix.

The book abounds in Sanskrit quotations which all
appear in the body of the original. In the translation, we
have put all the Sanskrit quotations in the footnote, giving
their renderings in the body of the book. Only in one
chapter where the entire Stotraratna of Sri Yamunacharya
is rendered, we have for the sake of convenience put the
Sanskrit slokas in the Appendix. In fixing up many of the
references of the Sanskrit citations and in checking up the
nuances of their meanings in their renderings, we thank-
fully acknowledge the help we have received from Sri
V. S. Venkataraghavachari, m.A., B.o.L., Lecturer, Depart-
ment of Sanskrit, Vivekananda College, Madras. In
tracing some references we have also received help from
some other scholars. To them and to other friends who
have joyfully participated in the labours of producing this
book by way of typing the manuscript, reading proofs and
preparing the Index, we tender our thanks collectively.
If the references of such of the quotations as could not he
traced are received, we shall be glad to use them in the
subsequent editions.

Certain allusions occasionally come up in the book
which, though more or less familiar to Indian readers, will
not be easily traceable by non-Indian readers. Such
allusions we have given in the Appendix which we hope
will be found useful by all who are not in close touch
with ancient Indian literature. Such Indian words which
have special associations of their own and do not have
adequate and satisfactory synonyms in the English lan-
guage, have been used in the translation as they are in
the original and explained in the Glossary.
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Apart from the usual Glossary and Index, we are also
adding a list of the Tamil equivalents of the Sanskritized
names used in the book for the benefit of those readers
who may find them more familiar. Owing to some tech-
nical difficulties, we could not use diacritical marks for
non-English words in the body of the book, but we are
showing them in the Glossary and the Index.



FOREWORD
To THE ORrIGINAL EDITION

HE life-story of Sri Ramanuja, the great saint and
teacher, was aimost unknown to the common people
of Bengal a few years ago. Once in a while during the
course of discussion on the Brahma-sutras, some students
of scripitres would come to know his name and of the
Srbhashya written by him. And they would be content
with the general notion “that the docirine of Visishta-
dvaita. preached by Sri Ramanuja, is a rival one to Advaita
as propounded by Sri Sankara, the great.” In recent {imes
it was Acharya Swami Vivekananda alone who in his
speeches made clear references to Sri Ramanuja and the
quintessence of his doctrine and thus drew to them the
attention of the common people. And it was Swami
Ramakrishnananda, the writer of this book, who for the
first ttme had written serially in the Udbodhan for the
enlightenment of the common people of Bengal a detailed
account of the wonderful lLife, teachings and activities of
the Acharya. Staying as he was for a long time in Madras,
the birth-place of the Acharya, he was in a position to
consult the necessary source-books for the purpose.

This fairly big book was published serially in the
Udbodhan for eight long years beginning from the month
of Phalgun of 1305 (Bengali Era) to the month of Kartik of
1313. And the readers of the Udbodhan are not unaware
of the charm of the Sri Ramanuja-charit. We had the
idea of presenting to the readers this book which was the
fruit of the selfless labour of Swami Ramakrishnananda
in the lifetime of its author. But owing to adverse
circumstances, specially because of the passing away on
August 21, 1911 (4th Bhadra, 1318), of the author leaving
incomplete the work of correcting the manuscripts, the
publication of the book was delayed.

Swami Ramakrishnananda, the highly accomplished
President of Sri Ramakrishna Math, Madras, attained
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Mahasamadhi at 1-10 p.m. on August 21, 1911. Himself
whole-heartedly dedicated to Sri Ramakrishna, the Swami
was one of the pioneer preachers of the Ramakrishna
Mission.

Born in 1863 he lived only for forty-nine years with
us here on earth.

On the one hand, his supreme devotion to the Guru,
fixity of purpose, absorption in service, blazing renunciation
and devotion to God made the winsome Swami an ideal to
the devotees ; on the other hand, his learning, discernment,
humility, knowledge of scriptures, sympathy and generos-
ity made him a haven of hope and peace for the people
scorched by the miseries of the world.

While yet a student, first at the Albert College and
then at the Metropolitan College, a fervent yearning for
spiritual attainment was noticed in Swami Ramakrishna-
nanda’s life. By witnessing his attachment to ritualistic
worship in boyhood, subsequent study of such books as
the Bible, the Chartanya Charitamrita, etc., and his enthu-
siastic attendance at religious lectures and the prayer-
chapel of Keshab Chandra, the great Brahmo preacher,
one could understand how keen that yearning was in his
heart !

This yearning reached its final consummation in
October 1883, when, yet a student, he came to the feet of
Sri Ramakrishna, which vouchsafed eternal peace.

Though this contact had brought about a complete
transformation in his life, he continued to live at home
and frequently visited Sri Guru. Then he renounced his
home and came to stay in the residence of the Guru in
the Cossipore garden house. And, at last, after the passing
away of Sri Guru in 1886, he lived for about twelve years
in the Baranagore Math with the sole preoccupation of
serving and worshipping his Sripaduka (holy sandals).

After his great work in the West, the most revered
Acharya Swami Vivekananda returned for the first time
io the Math in the beginning of 1897 and with the help
of his brother-disciples established various welfare projects
for the good of the people. In obedience to the command
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of Swami Vivekananda, Swami Ramakrishnananda went
to Madras in March 1897 with a view to establishing there
a centre of the Ramakrishna Math and Mission. And for
about fourteen years, from 1897 to 1911, he lived there
and, following the footsteps of Swami Vivekananda,
taught the people of South India the transcendent message
of Sri Guru which reconciles all sects.

As a result of the divine life lived and self-immolating
labours done by Swami Ramakrishnananda, a hero that he
was sheltered at the feet of the Guru, many noble works
came to be performed in Madras and in South India
generally. Great was the grief of the people of Madras
and South India at his passing away. Even today his
memory is cherished by them with reverence and gratitude.

EpiTor, ‘ THE UDBODHAN ’
(SwamMI SARADANANDA)
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INTRODUCTION

FEW in Bengal know about Bhagavan Sri Ramanuja.

This is so because here there are very few who follow
the doctrines of that Mahatma and belong to what is known
as Sri-sampradaya. But their influence is paramount in
South India. It is time that people of this part of the
country knew what religious doctrine he preached and on
the basis of what philosophical conclusions (siddhanta) ;
whether this doctrine was in vogue prior to his time ; why
his followers are known as Sri-sampradayis ; and' whether
there is any agreement between his and Bhagavan Sri
Sankaracharya’s doctrine of non-duality. It is sheer short-
sightedness to remain ignorant of the life and teachings of
that great soul, who is worshipped by his followers as the
manifestation of Sri Lakshmana, the prince among devo-
tees ; whose loving heart is the refuge of one and all, right
[rom Brahma to a blade of grass ; whose incisive and well-
reasoned arguments stand arrayed to meet the impregnable
Advaitic doctrines of Bhagavan Sri Sankaracharya of
immeasurable intellectual powers; the pure image of
whose magnanimous and self-forgetting heart, reflected in
the hearts of his devotees, however selfish, ignorant and
body-bound they be, stands as a living testimony to that
spring of love in the Rishi-heart :

Why on earth should one commit such a heinous sin for this

wretched stomach, which can be filled with vegetables and
greens growing lush in the forests ?;?

whose devotees—though surrounded on all sides by avid
eaters of fish and flesh, ready to do violence to living beings
in order to fatten their bodies, men who formally worship
Siva-Vishnu-Brahmeswara but follow the Charvakas in

1 gegegaITE IHATR TYIN | o gEecEd ¥ gAiuras aEgh

Hitopadesha : * Mitralabha’, 68.
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action—pierce through the materialism and atheism of this
end-of-the-century,! and even to-day hold violence to fellow
living beings to be the worst crime and deem the nourish-
ing of one’s corruptible body by taking away the life of
fellow-creatures to be demonic and so shun in fear even the
company of the perpetrators of such deeds. If such short-
sightedness be despicable, should it not be shunned ?

The lives of the great ones are always consecrated to
the good of the many. They descend on earth for no
selfish ends of their own. They are ever preoccupied with
the thought how to remove the afflictions of the lowly, the
indigent and the helpless. This is why searching and
thorough study of their lives is immensely profitable. By
knowing and following the path discovered by these great
ones by deep, constant meditation on the good of all living
beings, one can live one’s life here on earth in supreme
happiness and, what is more, can find one’s way to heavenly
bliss or liberation hereafter. Is it not the paramount duty
of all intelligent people to drink, from the life-stories of
the great ones, the elixir which brings good 1n this world
and the next ?

Supremely glorious and large-hearted, Sri Ramanuja
is among the foremost of such Mahatmas. The path shown
by him is established on sattva. Not being unsteady and
fleeting like those resting on rajas and tamas, it yields
everlasting results. All who aspire to share in ever-abiding
supreme bliss should follow in the footsteps of the magnani-
mous ones like Bhagavan Sri Ramanuja. ‘ There is no
other way but this.” The rich and the poor, the erudite
and the unlettered, the high and the low,—all can tread
the path shown by this Mahatma with great ease and much
benefit.

One word more. It is more profitable to study the
lives of the great ones than to repeat parrot-wise hard and
abstruse homilies. @'When the maxims—which being
abstract are difficult to grasp—find concrete expression in
the lives of the great ones, they can be easily comprehended

1The book was serially published in the Udbodhan, the Bengali organ
of the Ramakrishna Order, from February 1899 to October 1906, €
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and followed by average people. By even unthinkingly
following in their footsteps, they advance in the path of
good, gradually overcome creature-impulses, and become
fit to find refuge in the Divine. From one’s very boyhood,
one continually hears it said that to tell the truth is one’s
duty. But after witnessing the systematic violation of
truth wherever one may turn one’s eyes, one gets almost
convinced that the maxims about truthfulness can at best
adorn the pages of books of ethics and that in practice
speaking of unalloyed truth is an utter impossibility. Such
an idea would have established itself in the human mind,
like the immovable and unshakable Mount Sumeru, had
there not been born in this world those noble ones who
are veritable images of truth itself.

God, the all-powerful Father of all, out of infinite
compassion for His children, comes into this world, assum-
ing the forms of holy men to resuscitate religion and help
men forward in the path which leads to good here and
hereafter. Is it not then the duty of every one to study
the lives of such holy personages ?






I

INFLUENCE OF THE LINE OF TEACHERS

THE GLORY AND THE METHOD OF CHANTING THE
NAMES OF DEVOTEES

HE Vaishnavas of Sri-sampradaya, when they sing the
glory of the previous Gurus, Sri Ramanuja and others,
feel themselves as pure as sinless divine beings through
the influence of the holy ones. However thick might be
the pall of gloom in the heart of the Vaishnava, however
perturbed might it be with sufferings and misfortunes in
this rough ocean of samsara, all afflictions fly away as soon
as he remembers those holy names. What is this due to ?
Sri Ramakrishna has given the answer to the question. As
by a single stroke of a match-stick the inside of a room
where darkness has dwelt a thousand years can be mstant-
aneously illumined and that thick darkness dispelled, even
so by once remembering the name of any one who is as
pure and effulgent as fire, all the deep-rooted mental
agonies are put to flight. If such is the power of the mere
names of those great ones, how great must be the influence
of their real personalities ?

But darkness cannot be possibly dispelled by striking
the match-stick at the wrong end, even though one might
continue the futile process for a hundred years ; this would
only be labour lost. Similarly, for uttering the names of
the noble ones too, there are principles without the know-
ledge of which mere repetition of names not only brings
no merit but may even land one in atheism. What is that
principle ? Sri Gaurangadeva, the incarnation of devotion,
laid it down as follows :

He, who deems himself lowlier than even a blade of grass,
is pat1ent like a tree, craves not honour for himself but is
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always eager to offer it to others—he alone is fit to chant
the name of Hari.l

“ Bhagavata, Bhakta, and Bhagavan—these three are
one.” Therefore, the discipline which is essential for
uttering the name of God is also necessary for uttering
the names of those noble ones—the devotees of God. Why
is there no difference between the Bhakta and Bhaga-
van ? Because the heart of the genume devotee is the
eternal abode of God. The devotee is a slave of God and
the doer of His behests. All the physical and mental acti-
vities of the slave are, in fact, the activities of the Lord
Himself. The slave does not do or think of anything for
himself. His deeds and thoughts are not his own but his
Lord’s. The activities of my hands and feet, which are
mere servants of my wishes, are counted to be my activities
rather than those of my hands or feet. Ewven so, the deeds
and thoughts of the slave should be counted to be those of
the Lord rather than his own. Where then is the difference
between the Bhakta and Bhagavan ?

Again, the Bhagavatas too are engaged in singing the
glories of the Lord. And one can probe into the divine
mysteries through the study of the Bhagavata. This is why
Bhagavan Vyasa introduced in his Brahma-sutras the aphor-
ism? which means that Brahman is revealed and realised
through the sastras alone. Bhagavata, being permeated
with the Divine, is verily another name for Bhagavan.
Singing the glory of the name of the Bhaktas is only for
the steady, the humble, the pure and the tranquil-minded.
It is not for those egotistic ones who deem themselves
successful and omniscient merely because they have found
some cheap means to sense-enjoyment through their intelli-
gence—which is tossed about by numberless questions on
all odd topics—and imagine themselves leaders and teachers
of humanity just because they have read ‘ modern’ science
and philosophy which promise them mundane happiness.

1 quiTEfy G qURS GRSOAT | e HTRET ATA39 HrdNg: weT &8 il 1
Sri Krishna Chaitanya’s Sikshashitokam, 3.
? ArerEfeaT | L1 8.
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Nor is it for those whose entire quest has been, through
infatuation for discursive knowledge, reduced merely to
hunting for earthly pleasures; who, light-hearted as they
are, think themselves to be the very ideal of all seriousness
and gravity, and are unclean with sullenness, puffed up
with pride, and insolent. For him who thinks, “ Who is
there equal to me ? ! or “ Who is there greater than I ? ”—
it is impossible to be lowlier than a blade of grass, to be
as patient as a tree. Such a man is avaricious for honour
for his own sake ; parched up is his throat with a burning
thirst for fame. How can such a man accord honour to
others, sing praises of cthers ?

When a man has freed himself from the clutches of
temptation, when he is no longer attracted by earthly
pleasures, when he is carried far away from the tumults
of social life and is driven deep into the secret cave of his
own heart in search of the waters of peace and the bliss
which is beyond speech and mind, then and then alone,
after plunging in the transmuting river of nectar flowing
out of the fountain of the devotees’ hearts, he becomes fit
to take the Name and touch immortality. Then alone,
being aware of his own insignificance, he thinks himself
lowlier than a blade of grass, and realising that the uni-
verse is permeated with the Divine, he is ready to worship
even the tiniest insect and deserves the title of a real
Vaishnava. Is it for such a Vaishnava to be perturbed by
the rebuffs of the world ? Knowing everything to be the
sport of the Lord, he goes about at ease even as a lunatic
or a lad, playing, laughing and dancing over the breakers
of the ocean of samsara. Such beings represent the God-
head in different forms. One can earn as much merit by
singing their names as by singing the names of God. Such
Vaishnavas do not belong to any caste; they are neither
Brahmana nor Kshatriya, neither Vaisya nor Sudra. There
is another eternal, transcendental caste which can be
grasped through the purified mind and intellect alone.
They belong to this noble fold. To chant their names, one

1 Fris=arsfa @ AT | Gita, XV, 15.
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has to observe the rule laid down by Sri Gaurangadeva.
One with a heart full of devotion and faith can, with great
ease and much benefit chant their names. Though the
Vaishnavas belonging to any particular caste may not all
be real Vaishnavas in the sense mentioned above, yet they
have their devotiorn, faith and natural confidence in Vaishna-
vism as such. This is why, when they chant the name of
their previous Gurus, the light of that influence drives out
from their hearts all the darkness of squalor.

So, let us also become fit to plunge in the nectar-ocean
of Sri Ramanuja’s life by purifying ourselves by chanting
with heartful devotion the glories of the names of the
previous Gurus. In the Tamil language, the supreme devo-
tees of Lord Vishnu are called ¢ Alvars’. ¢ Alvar’ literal-
ly means ‘ one who sinks or dives deep’. The Alvars dive
deep into the ocean of the countless auspicious attributes
of God, and being overwhelmed by an insatiate longing for
incessant communion with Him, remain immersed in the
devout contemplation of His divine glories. They are the
eternal and everfree devotees of the Lord who once at
His behest came down in human form to demonstrate, both
by precept and example, the nature of true devotion to
the benighted and erring mortals below. Sri-vaishnava
tradition has fixed their number once for all as twelve,
since their peerless devotion is deemed unapproachable to
ordinary bound souls, however exalted be their illumina-
tion and purity.



II
POIGAI, BHUTA, PEY AND TIRUMALISAI ALVARS

THE sum total of that Jnana through the help of which
this beginningless and endless process of creation is
going on in a well-ordered and unobstructed manner is
called the Vedas, which are necessarily without begimning
and end. Therefore, He, from whom the universe origi-
nates, in whom it rests and finds its dissolution in a
successivé order, who is always fulfilling the desires of
all created beings, who is the truth of all truths,—that
Supreme Purusha alone is truly the Vedavit—the Knower
of the Vedas. This is why Sri Krishna says to Arjuna :

I am the Author of the Vedanta and the Xnower of the
Vedas as welll

All beings are born of Him alone. He addresses Arjuna
again to say :
In whatever way men worship me, in the same way do I

fulfil their desires; it is My path, O Son of Pritha, that men
tread in all ways.2

Consequently all religions that are in vogue on earth are
none but the paths laid by God. Obviously then the
devotees of Sri-sampradaya commit no error when they
claim that the doctrine of Visishtadvaita primarily came
out of the lotus-mouth of Padmanabha, and that the entire
Vedas preach that doctrine alone. It would be wrong and
narrow-minded to hold that none but the doctrine of
Visishtadvaita is the true one. The pure-natured devotees,
whatever might be the doctrine of their adoption, can
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never be narrow-minded. They can never be frogs in the
well. Their natural humility enables them to discern the
underlying principles of Reality. Knowing as they do how
to pay respect to one and all, they are capable of seeing
the beauty embedded within every one. No wonder, there-
fore, that in different religions they see only their own
chosen deities, 1n diverse apparels. Can such noble ones
speak ill of any religion ?

In pursuance of their example, as an invocatory rite,
let us meditate on the blessed feet of Sriman Narayana
and of the celebrated Acharyas:

I worship Sriman Narayana, who is ever determined to

establish the genuine truth of Vedanta on earth and who
shines in the midst of liberated souls and worthy preceptors.t

POIGAI ALVAR

1 take refuge in Saroyogi, who was born of a golden lolus
in the month of Aswima (October-November) under the
mnfluence of the asterism Sravana (twenty-second stellar
mansion) in the Dvapara Yuga? in the city of XKanchipura,
who 1is the incarnation of Panchajanya (the conch of
Vishnu) 3

In Kanchipuram there exists even to-day a temple
under the waters of the lake Deva-sarovara. Within that
temple the image of this Mahapurusha, known as Poigai
Alvar, is enshrined in a recumbent posture with eyes closed
in meditation. The conch-shell which Vishnu, after slay-
ing the demon Panchajana, got made out of his bones, goes
by the name Panchajanya. This conch is very dear to
Vishnu, because at its very sight the feeling wells up in
Him that He is the chastiser of the demons and people of
unclean minds, and that He is the greatest friend of those
whose minds are noble, clean and directed to the good of

! siagaTea frgrraenaa e By | fiEgrerae) gy Ared gRgeT: |
Brahmatantraswatantra Swami’s Divyasuristotram, 1.

2 See Appendix A.
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others. That very cage of bones which at one time
employed many a missile to bring about His annihilation
is now, by its tremendous sound, drying up the heart-blood
of His enemies. In the Kurukshetra, 1t was the thundering
sound of this Panchajanya that rent through the heart of
the Kurus, the earth and the heavens. In like manner,
the Panchajanya fills the enemies of Vishnu with fear and
robs them of their prowess. Such are its attributes. And
where these attributes are present, one discerns the Pan-
chajanya there. It is because the great Poigai sped like
an arrow against the hearts of atheists and wicked people
and because his sweet and moving speech threw them into
convulsions that he is regarded as an incarnation of
Panchajanya. )

To annihilate evil-doers, Bhagavan Vishnu holds the
discus in one hand and the club in another. And to increase
the joy of his devotees and the dismay of those who bear
malice towards cows, the Vedas and the Brahmanas, He
holds the lotus and the conch in the other two hands.
These, being the unfoldment of the Vishnu-power, are
verily the manifestations of Vishnu Himself. Wherever
the manifestation of the Vishnu-power is noticed, there we
acknowledge a partial advent of Vishnu. To do so is by
no means irrational. They who unthinkingly ridicule this
concept can only be told to reflect deeply over the subject.

Now let us worship the feet of the previous Acharyas
again.

BHUTA ALVAR

I adore the saint Bhuta who was born in the month of
Aswina (October-November) under the influence of the
asterism Sravishtha (twenty-third stellar mansion) from
within the blooming lotus as the manifestation of the

(Kaumodaki) club at Mallapuri (Mahabalipuram) situated
on the sea-shore.l

The earlier name of the place Tirukadalmallai, a few
1 gerfREreE g Fgiedriea: | IX geausTagTga e Teiueg 1
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miles southward from Madras, was Mallapuri, where
Mahatma Bhuta Alvar was born. Because he used to
make the atheists kiss the ground, people worship him as
a manifestation of the mace of Vishnu.

PEY ALVAR
Him I adore, that celebrated Mahatma, who was born out
of a water-lily blossoming within a well, in the month of
Aswina (October-November) under the influence of the
asterism Shatabhisha (twenty-fourth stellar mansion) as a
manifestation of Nandaka (the sword of Vishnu).?

The southern part of the Madras City is known as
Mylapore or Mayurapura. Even to-day one can find a well
there from within which Pey Alvar was born. He is wor-
shipped as the incarnation of the sword of Vishnu, for he
used to cut asunder the fetters of delusion that bind the
infatuated. The word ‘Pey’ means a ghost. As he
always used to be absorbed in God-consciousness, wander-
ing along indifferent to all the concerns of the world, he
looked like a ghost.

These three Alvars were born in the Dvapara Yuga,
i.e., before 4202 =B.c.

TIRUMALISAI ALVAR

I worship Bhaktisara, who was born as the son of Bhargava
in Mahisarapura (Tirumalisai) in the month of Pausha
(January-February) under the influence of the asterism
Makha (tenth stellar mansion) as a manifestation of the
discus (Sudarsana of Vishnu).2

The name of this great one is Tirumalisai Alvar. He is
renowned to have been born as the manifestation of the
‘discus’, because his ever-sharp discrimination would
remove delusion root and branch. He was born in the last
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vear of the Dvapara Yuga, i.e. in the year 4202 B.c., at the
village Tirumalisai, two miles west of Poonamalle. In
olden times this village was known as Mahisara. The only
occupation of this great one was to pluck flowers and
tulasi leaves and offer fascinating garlands made out of
them to Sri Govinda. Though he was no ruler of any
kingdom, he was, is, and will remain more honourable than
any sovereign emperor. The fervour of his devotion was
captivating to ail.



III

SATHARI, MADHURA KAVI AND RAJA
KULASEKHARA ALVARS

SATHARI ALVAR
I worship Sathari, the incarnation of the Commander-in-

Chief (Vishvaksena of the army of Sri Vishnu) who was
born in the beginning of Kali Yuga as a son of Kari at
Kurukapuri in the land of Pandya in the month of Vaisakha
(May-June) under the influence of the asterism Visakha
(sixteenth stellar mansion),?

URUKAPURI (Kurukur or Alvar Tirunagari) is situ-
ated on the banks of the river Tamraparni—the
southernmost river of India. Kurukur is situated near the
town of Tinnevelly. The eastern portion of the southern
part of the Deccan beginning from Trichinopoly right down
to Cape Comorin used to be called Pandyadesa. The
western expanse of the land beginning from the Cape and
Trivandrum, inclusive of the Western Ghats up to Canna-
nore went by the name Malabar (Malayaladesa) or Kerala.
North of this was the Kannada Province. West of the
Kannada country is the Konkanadesa. The south-eastern
part of Konkana was known by the name Karnataka
(Mysore Province). The eastern province from Trichino-
poly to Nellore bore the name Cholarajya of which Kanchi-
pura (Conjeevaram) was the capital. The expanses of the
land on the north of the Godavari, from Nellore to Rajah-
mundri, was called Andhradesa. From Rajahmundry to
Ganjam toward the east was known as Kalinga. To the
north and to the east of Kalinga lay the Odradesa or Orissa.

139 g Rrameral FeFTIRFTRIY | ovesy FUa w31 dv=ag 93y
ib., 6.
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The current language of the Pandya and Chola provinces
was Tamil, of Malabar, Malayalam, of Karnataka, Kannada,
and of Andhra and Kalinga, Telugu. These four are known
as the Dravidian languages which one requires to learn to
know of the devotees of South India.

Vishvaksena is the alter-ego of Narayana. He is the
commander-in-chief of the Vaishnavisena (the army of
Vishnu). Of moon-like shining complexion, he has four
arms, and is the destroyer of all difficulties. The Vaishna-
vas worship Vishvaksena i the place of Sri Ganapati and
Sri Kartikeya. Being the dispeller of difficulties Vishvak-
sena is the Commander-in-chief of L.ord Narayana.

Desirous of a son, Mahatma Kari, along with his wife,
once went to the temple of Narayana where they offered
worship and observed fasts. Pleased with them, Bhagavan
Vishnu revealed to them through an oracle that He Himself
was going to take birth as their son. Accordingly, Satha-
ripu—Satharipu, Sathari and Sathakopa are synonymous—
was born. He was of such a sweet and loving nature that
whoever happened to exchange a word with him would
lJove him as a blood brother. He was so dear to God that
He once referred to him as ‘Our Alvar’, and his name
came to be ¢ Nammalvar’, the word ‘ nam ’ meaning ‘ our’.
Another name of his was ‘ Parankusa’, the iron goad ; this
he got by controlling the wild elephants of other systems
of philosophy. Mahatma Kari, his father, was a rich land-
lord. Nammalvar was born in 3102 B.c., the first year of
Kali Yuga.

MADHURAKAVI ALVAR

Nammalvar had a very aged devotee who was known
as Madhura Kavi Alvar, because he was a singer of sweet
songs. He was born in the transition between the yugas.
Tamil scholars have pointed out 3224 B.c. to be his year
of birth.

I take refuge in him,; who was born in the month of Chaitra
(April-May) +under the influence of the asterism Chitra
(fourteenth stellar mansion) as a manifestation of Garuda,

2
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the king of birds, and who had great devotion to Parankusa
Satharipu.?!

His birth-place was near that of Satharipu.

KULASEKHARA ALVAR

I take refuge in XKing Kulasekhara (the ruler of Kerala),
who was born in Cholapattana (Tiruvanjikkolam) of Kerala,
in the month of Magha (February-March) under the asterism
Punarvasu {(seventh stellar mansion) as the manifestation of
the Kaustubha (the gem of Lord Vishnu).”

He was the composer of the Mukundamala. Rare
indeed is a devotee like him. He was born on a Thursday,
which was the twelfth day of a bright lunar fortnight in
3102 B.c. Vaishnavas worship him as the manifestation of
the Kausthubha gem of Narayana because he was a radiant
Rajarshi.

133 RO Uy @THy | SUNiEEEts 79l Rty |
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PERiYALVAR, ANDAL AND TONDARADIPPODI
ALVAR

PERIYALVAR

I take refuge in Vishnuchitta (whose mind would ever remain
permeated with Vishnu-consciousness) who was born at
Dhanvinahpura (Srivilliputtur) under the influence of the
asterism Svati (fifteenth stellar mansion) in the month of
Jyeshtha (June-July) as the manifestation of Vishnu’s
chariot, who was reputed, as the father-in-law of Vishnu (his
daughter being married by Narayana Himself) and who
belonged to the Brahmana community called puras-sikha
(who wore tufts on their foreheads).!

HE name of the daughter of this Mahapurusha was
Andal. From her very childhood, Andal would keep
herself occupied in the worship of Narayana and would say
that she was going to marry none other than Narayana Him-
self. On her growing up, the father felt concerned for her
marriage. But the daughter was determined not to marry
any one but Vishnu Himself! The father, not knowing
what to do, began to meditate on Narayana. Tradition
says that on that very night Vishnu appeared before him
in a dream and said : “ Do not hesitate to offer Me your
daughter, for she is Lakshmi Herself.” The very same
night the priest (archaka) of the Vishnu temple was thus
commanded in a dream : “ Tomorrow morning you will go
to Andal’s father’s house with all the necessary parapher-
nalia for a matrimonial ceremony and, getting Andal ap-
parelled in beautiful garments, escort her here to My
temple in a palanquin.” The priest acted accordingly.
Immense was the father’s joy when he heard this good

ey e frsyaty aftaa: gl v sy} Ao g R
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news. Andal went in a palanquin to be married to Sri
Purushottama. Countless people followed her. As Andal
entered the inner shrine, Narayana received her with out-
stretched arms and embraced her. In that embrace, Andal
dissolved and became one with that blessed image. None
did see her any more. At the anxiety of her father, Sri
Purushottama smiled and said, “From to-day you have
become My father-in-law. Please go back home. Your
daughter will always remain in Me.” Overwhelmed with
joy and thrilled to the core of his being, Andal’s father
prostrated himself again and again before Vishnu, the
sustainer of all, the Supreme Purusha, and went back
home. From that day onward he became famous as the
‘Periya Alvar’ which literally means ‘ The Great Alvar’.
He was born in 3056 =B.c.

ANDAL OR GODA

I worship Sri Ranganatha’s consort (Andal) who was born
in a Tulasi grove in the month of Ashadha (July-August)
under the influence of the asterism Purvaphalguni (eleventh
stellar mansion) in Pandyadesa ; who is the manifestation
of Bhudevi (supporter of the Universe) and who 1s the superb
artificer of language.?l

Sri Lakshmi appears in three manifestations. Sridevi
is Her first manifestation, as she sports in the heart of
Vishnu. Bhudevi, Her second manifestation is the delight
of Vishnu’s vision. Niladevi, the third one, deems Herself
blessed in singing the sweetness and glory of Narayana
and remaining ever-overwhelmed and intoxicated drinking
the elixir of His love. It was Bhudevi who incarnated in
the form of Andal.

Periyalvar had one day gone to his own tulasi-grove
to gather leaves for the worship of Sri Vishnu. As tradi-
tion has it, while busy plucking the leaves, all on a sudden
he was simultaneously surprised and moved by an up-
surge of profound affection at the sight of an exquisitely

1 TS gEwETEAT JEUFTANEATY | IToe Reaucd Maia=y
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beautiful baby lying on the ground, smiling and briskly
plying her limbs. Having no children, he considered him-
self lucky to receive the gift of such a lovely daughter.
A natural flow of love towards Narayana characterised
this girl from her very childhood. She did not like playing
with other children. One would often find her sitting
before the temple, and talking endlessly to herself. Some-
times she would be laughing and, at other times, in a fit
of pique towards the Deity, shedding blinding tears and
then, being assuaged, dancing and clapping her hands for
joy. Again, when there was none to spy, she would steal
into the temple, throw around her own neck the garland
meant for Narayana and then put it back in its place. Cne
day, noticing that she had put around her neck the wreath
of tulasi leaves which was meant for Vishnu, her father
scolded her. No garland could be offered to Vishnu that
day. At night, the Liord appearing in a dream said to her
father, “ Why, pray, did you not offer Me the tulasi-wreath
to-day ? I derive greater joy out of things that have been
touched by My devotee. Think not Andal a mere mortal.”
To his surprise, the next day Periyalvar found that the
tulasi-wreath worn on the previous day by Andal had not
faded ; on the contrary, it was looking brighter and more
beautiful than a freshly woven garland. Without any more
hesitation he took the garland and set it on the image.
Thrilled to witness the uncommon efflorescence of the
Lord’s beauty that day, his heart was filled with great
joy. As tears of love flowed down his cheeks, he became
immersed in ineffable peace.

Even after she had come of age, Andal was that same
simple child, that same heart, wholly given over to the
Loord. Devotion to Vishnu formed itself, as it were, into
an image in the person of Andal. The one hundred and
seventy-three incomparable verses, composed by her in
Tamil, with exquisitely mellifluous words drown the
readers in the nectarine ocean of love and will for all
times be counted the most precious treasures by the devo-
tees of God. It was as if her love-laden heart melted and
flowed as the sweetness of these verses.
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¢Goda’, in Sanskrit may mean the giver of sweet
hymns ; one who was given by the earth; or the gi.ver of
garlands. In all these senses the name 1s approprlgte to
Andal. Because this sweet-speaking one was married to
Sri Ranganatha another name of hers is Ranganayaki.
She descended on earth in 3005 B.C.

TONDARADIPPODI ALVAR

I take refuge in that greatest of devotees known by the
name *° Dust-of-the-Devotees’ Feet’ who was born under
the influence of the asterism Jyeshtha (eighteenth stellar
mansion) in the month of Agrahayana (December-January)
as a manifestation of Sri Vishnu’s Vanamala (the garland
made of forest flowers) at Mandangudipura (near Tiru-
chirapalli) in the kingdom of Cholas.?

The great joy of this Alvar was the weaving of gar-
lands for offering to Sri Vishnu. Hence the devotees have
concluded that he was an incarnation of the blessed forest-
flower-garland of Vishnu. Serving Narayana was his only
work and with this the Lord was well pleased. He was

born in 2814 B.C.
It is said that? one day Sriman Narayana was praising
this great devotee before Sri Lakshmidevi in glowing

1#IqUe SANTAE AvEERuIEad | Siersal gaaTsiy awifEarsd |
= ib., 11.

2The following is another popular version of the story:

It was Devadevi, a courtesan, who one day happened to observe, on
her way, Vipranarayana (the previous name of Tondaradippodi), an
embodiment of pure sattva, toiling in his garden with great devotion,
entirely oblivious of the external world. Though struck by his unigue
devotion and complete indifference to worldly concerns, she, in her mis-
chievous way, thought that he was offering a challenge to her powers
of captivating any one by her charms and wiles. She appeared in the
simple guileless dress of a devotee and expressed to him her intense
desire to participate in the glorious service he rendered to the Lord day
after day. Vipranarayana agreed and she, true to her word, bent her
body and mind to helping him in wvarious activities for months. One
evening as there was a continuous and heavy downpour of rain, she
cculd not go home and was obliged to spend the night in Vipranarayana’s
hut. She got the long-expected opportunity and made Vipranarayana
vield to temptation. He was so much in the grip of lust that he spent
the nights afterwards in her house only and squandered all his wealth
in his pursuit of sense pleasure. But on the day he became penniless,
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words that in the three worlds there was no power which
could impede the unbroken flow of love from this devotee’s
heart. The Mother of the Universe smiled at this and
said, “ There is nothing impossible for the glance of a
woman.” And to prove Her own words, She secretly
directed one of Her attendants to remain ever within sight
of this great devotee and that in her most ravishing dress.
One day when, after plucking flowers from his own garden,
Tondaradippodi was busy making a garland out of them,
there appeared before him a bright-eyed maiden of exqui-
site charm with a celestial garland in her hand, who
addressed him hesitantly : “ Swamin, will you take pity
on me and accept this garland woven by this servant of
vours and put it round the blessed neck of Sri Govinda-
deva ? A stranger here, I wish to stay for some time. But
I have none to call my own in this place. Being a noble
soul, you are a kinsman to one and all. Emboldened by
this thought, I am here at your feet.” At the sight of
that beautiful garland, the devotee naturally felt a longing
to bedeck his Chosen Deity with it. And his heart too
had perhaps melted a little at the sweet address of the
maiden. So he accepted the garland with great eagerness.
Henceforth, the maiden would every day present a garland
for the Deity and water the plants in the garden like a
servant. The modest and sweet behaviour of the young

he was mercilessly turned out of her house and spent the night in dire
distress. Unable to bear his sorrow, the merciful Lord Ranganatha in
human form, calling himself a servant of Vipranarayana, took the golden
bowl of His temple and offered 1t to Devadevi in her house in his mas-
ter’s name. This made her admit Vipranarayana into her house to his
great glee. But next morning, the Lord’s bowl was found to be miss-
ing and after a vigorous search it was discovered in the possession of
Devadevi. She was summoned to the palace to depose before the King
and admitted that it was given to her by a servant of Vipranarayana,
When Vipranarayana was next gquestioned, he pleaded complete ignorance
of the whole affair, whereupon the King put him in prison. Again the
agony of his devotee moved the Lord to appear before the King in his
dream and reveal the part that He played out of compassion for His
devotee. The King liberated Vipranarayana who, stung with remorse
for his wretched part, expiated his sin by purificatory deeds. Soon he
became his previous self again and, out of the fullness of his devotion
and humility, came to be reckoned as the dust of the feet of the
devotees.—Ed.
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woman gradually lured the mind of the great devotee away
from the path leading towards the blessed feet of the Lord.
Brooding constantly over her, he progressively became
bewitched by her. At last, instead of being mad for God,
he longed for union with the woman. And she too
employed all her wiles to infatuate him all the more.
When finally he opened his mind before her, she demanded
gold coins of him. The penniless Brahmana was at a loss
and began to weep. That day he failed to go to the temple.
Knowing the cause of the absence of His devotee, Narayana
Himself went in disguise to the Brahmana and offering
him His own golden bowl said, “ Why are you weeping ?
Take this and have your desires fulfilled.” When in great
glee the Brahmana hastened into the maiden’s room, lo!
in her stead, there he saw his own Chosen Deity,—Nara-
yvana and His consort Sri Lakshmi. At this sight, the feel-
ings of shame and self-contempt brought him near to
death. And at last when profuse tears of love had rolled
down his cheeks, he muttered : “ O Ocean of mercy, You
have saved me to-day from falling into eternal hell.
Boundless is Your kindness.” Since that day, he lost him-~
self in the love of God. Real wisdom had dawned on him.
Never more could the glance of any maiden tempt him.
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POIGAI, BHUTA AND PEY ALVARS MEET
TOGETHER

N interesting story is told about Poigai Alvar, Bhuta
Alvar and Peyalvar. One day, the sky was overcast
by thick clouds and it began to hail, while thunder roared.
Violent gusts of wind added to the foulness of the weather
and the fury of nature. The rain and storm went on for
two days incessantly. Not a single pedestrian was seen
on the way. Even indigent and homeless people had taken
shelter in mountain caves or hollows of trees to save them-
selves from the sweeping squalls and the cruel beatings
of big hailstones.

At this time, on a vast lonesome plain, bare of even
trees and creepers, a seeming madman clad in rags and
shivering in the cold, became a plaything of the fiendish
wind. All the malice of the storm beat on the poor man
as if to tear his tatters by force away from him. But the
man’s hands held his clothes securely round his shivering
frame. The wind, failing in its purpose, began to utter
angry groans. As if to help the gale, the clouds sent down
a big hail-stone, aiming it at the crown of the poor pedes-
trian: As soon as the man let go his grip over his cloth to
save his head with both the hands, the gusty wind snatched
away the wrapper. Insolent nature expressed exultation
by lashing winds, fierce lightning and crashing thunder.
Nature was behaving with this patient wayfarer as if
his was not a body of flesh and blood, as if he was an
inert thing without any sense of pleasure and pain. As
nature giggled forth when his wrapper was blown
away by the wind, the wayfarer too squared the humour
by laughing outright. Not sorry in the least, he expressed
the great delight of his own pure heart by singing a song
in the following strain :
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O Hari, fickle by nature, You rush hither and thither.
To make others dance You dance Yourself.
Some You fascinate by so sweetly smiling ;
Others, like Gopis, You captivate with Your flute.
Though You have gorged the universe into Your belly,
You steal butier mn order to allay Your hunger.
Unaware of Your trick, the fond milk-maidens in
their pigue quarrel with Your mother.
Now You startle the simple cow-boy by disfiguring
Your face with a frown.
Instantly You lock him in close embrace and kiss
his face again and again.
Now You are awful, now captivating to the heart ;
Sometimes You are volatile, sometimes You are
absolutely inert.
Once You don regal apparel, then appear in tattered robes
Who ecan ever describe You adequately ?
By robbing me of my clothes You giggle aloft.
Cunning One, I have seen through Your craft.
Play on, my Lord, have jokes to Your fill.
Your eternal servant is delighted at Your delight.

Not in the least grieved at this dire adversity, the
wayfarer wended his way dancing in joy. Though starving
for two days and tortured as a plaything at the hands of
the hail-storm, this great devotee began to dance in thrill-
ing joy, as the unprecedented outcome of the troubles he
had suffered! But now as he seemed to feel a little
exhausted, he proceeded towards a very small cottage
noticed in the front. The doors being closed hard—and
there did not seem to be anyone inside—it was impossible
to enter inside the cottage. Attached to the cottage,
however, there was a thatched terrace, where one could
lie with great difficulty curling up oneself like a dog.
Exhausted as he was, the wayfarer lay down there. When
he was almost succumbing to the soft touch of sleep—the
assuager of all afflictions—there appeared on the scene
another wayfarer in the same plight and asked the former
one : “Good Sir, is there any resting place here for one
driven by cold, rain, hurricane, and hunger ?” “ Do come,
welcome,” invited the former, sitting up instantly. “There
must be enough sitting space for two where there is lying
space for one.” The latter went in promptly to find him-
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self seated by the former’s side for the much-needed life-
saving rest. When the goddess of sleep was lulling them
both in her soft lap with a view to steal away their afflic-
tions, presently there appeared in quick steps a third
shivering wayfarer in rags, extremely exhausted, driven
as he was like the former two by the terrible gusts of
wind, and enquired, “ Good Sirs, any space for a third
man there ?”” “ Come, do come in,” said the former two
standing up eagerly. ¢ Where two can sit, three can
remain standing at ease.” Gladly the third one drew in
and being sheltered by their side, got relieved to a great
extent of his weariness.

As soon as the third wayfarer had found shelter, all
on a sudden storm and rain ceased simultaneously. It
seemed, as if only to endanger these three, the rain and
storm had joined conspiringly and brought about this foul
day. The sky now became absolutely clear. The juvenile
sun shot forth its celestial rays on all quarters. Meanwhile
the first wayfarer visualised that on the lap of smiling
nature was there shining the Crest-Jewel of the cunning
ones, holding in His four hands the conch, the discus, the
club and the lotus, smiling sweetly and bewitching the
mind. At this vision, he hymned the Lord in the following
words! :

Dear Friend, pray, why this new dress again ?

Erstwhile You were all furious intentness !

Delighted am I exceedingly to see Your fascinating figure.

Oh, how shall I propitiate You?

1 Another version of the episode is as follows:

The three devotees were spending their time in delightful conver-
sations on God, His Divine forms and attributes, etc. Suddenly in the
darkness they felt on their persons the pressure of the body of an
unknown stranger in their midst. Suspecting that a fourth man had
entered into therr madst without notice, and intending to find out who
he was, Poigai with his song lit the lamp of the sun in the receptacle
of the earth containing the oil of the sea; while Bhuta with his song
lit the lamp of wisdom in the receptacle of love holding the oil of
intense affection on which is soaked the wick of the mind melting in
bliss; as the result of the illumination generated by both the
lights, Peyalvar saw that the fourth person was the Supreme Vishnu
Himself with a tremendous form and sang of it. Then the other two
Alvars also enjoyed the beatific vision.—Ed.
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What wealth either is there on this earth 7
The lamp of this earth holds a vast sheet of oil
On which the juvenile sun appears as the flame.
With this lamp I make You light-offering to my
heart’s content.

Dear Friend, do please accept this worship of mine

And thus bind Your servant with the chord of Your love.

In his upsurge of joy, the second wayfarer too wor-
shipped the world-bewitcher in the following strain :

Ah me! so sweet Your beauty, that

All my affiictions are at an end.

Melting my heart in the lamp of love and thereupon

Kindling the flame of wisdom, I perform

Your ecstatic worship. Do accept, dear Friend,

This offering of mine and thus enmesh me with

the bonds of Your love.

Intoxicated by the supreme shining beauly of the
Lord, the third wayfarer forgot all about worship. Drunk
with prema, he began to sing while dancing :

I have seen, I have seen, dear Friend,

I have seen You to-day.

Ensnared in Your lustre, the sun weeps to be free.

The moon. and stars hide their faces in Your exquisite beauty.

And I, Your eternal slave, am to-day totally

beholden to Your feet.

While thus dancing, this God-lover lost his conscious-
ness. Meanwhile, Hari, the enchanter of the hearts of
Yogis, too hid Himself in the lap of smiling nature.

The birds now began to sing His glory in their
morning anthem. The three wayfarers had by now dis-
covered each other’s identity and there ensued a love-
squabble among them on the issue of worshipping one
another’s feet. Xach one of them had started from his
Ashrama, desiring to see the other two. Then fallen into a
strange cycle of events and driven by various providential
accidents they had at last suddenly gathered at one place
and had the vision of God. After thus realizing the
supreme ends of their life and attaining ineffable peace,
they again took different paths towards their respective
destinations. The names of the three wayfarers were
Poigai Alvar, Bhuta Alvar and Pey Alvar.



VI
TIRUPPANALVAR

E have thus sung the glories of the names of the

former Acharyas most of whom, the Vaishnavas hold,
were born either just before or at the beginning of the
Kali Yuga. After springing forth from the lotus-mouth
of Sriman Narayana and illuminating continually the
hearts of the Gurus, the Visishtadvaita-vada (the doctrine
of Qualified Non-dualism) reached the middle of the Kali
Yuga. Through what we call historical time, which is
counted from the time of the birth of the Son of Mary,
the Visishtadvaita-vada has been flowing uninterruptedly,
illuminating the hearts of the devotees, sometimes in a
discernible way and sometimes otherwise. The course of
the stream that sprang from the will power of God cannot
be held up anywhere.

1 take refuge in Munivahana known as Sripana, who was
born in Nichulapura in the month of Kartika (November~
December) under the influence of the asterism Rohini (fourth
stellar mansion) who is the manifestation of (Vishnu’s)
Srivatsa and who is foremost among singers (of the Lord’s

glory).

Tiruppanalvar was born of a ‘ panchama’ or low-caste
family. He used to pass his days even as a lunatic, always
singing the glories of God to the accompaniment of vina.
So deep was his absorption while singing the name of the
Lord that he would lose all outward consciousness. Once
while singing the glories of the Lord in single-minded
devotion, sitting on the bathing ghat in the Kaveri in front
of the gigantic temple of Sri Ranganatha, he was so much
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overwhelmed with ecstasy that he lost all outward cons-
ciousness. At that time an attendant of Sri Ranganatha-
swami, Lokasaranga Muni by name, was about to return
to the temple with the water for the holy ablutions of the
deity. Finding a man, presumably of a low-caste, across
the way, fallen asleep as it were, when he was playing
on his vina, he called him aloud three or four times. But
there was no response. At last he warned the man by
throwing a stone at him from a distance. Called back to
consciousness by the stone and realising that he had
blocked the way of an attendant of Sri Ranganatha, he
called a thousand curses on himself and, repeatedly beg-
ging pardon of the worshipper for his offence, ran away
from the spot trembling all over in fear.

On the other hand, when Lokasaranga Muni approach-
ed the temple-gate, he found the doors closed from within.
One by one, he called all the priests by their name. None
was inside and so no response came. Meanwhile all the
priests of Sri Ranganatha had assembled there outside the
temple. They were all bewildered and terrified to see
the temple door closed at this unusual hour. All the
priests were standing outside the temple ; then who could
have closed the doors ? They did not know. The bathing
time of the Lord was passing by. All kept standing there
in fear and wonder. Muni thought that he might have
committed some serious offence because of which Sri
Ranganatha Himself must have closed the doors and pre-
vented him from entering the temple. With folded palms,
he began to pray to the Lord seeking pardon for the
offence. Tears of remorse began to roll down his cheeks.
“ My Lord,” supplicated Muni, “deign to tell Thy servant
what offence he has committed. He will try his best to
expiate that.” Praying thus for a long time, he heard
some one speaking from within the temple, “ Muni, to-day
you have struck Me with a stone and I shall not allow
you to come near Me any more.” “ When did I strike you,
my Lord, with a stone ?” Muni enquired. The answer
came from within : “ The Mahapurusha who was chanting
My name with the vina in his hand on the bathing ghats
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in the Kaveri is verily My other Self. If you circumambu-
late the temple carrying him on your shoulders, the doors
of the temple will be opened, otherwise not.”” As soon as
he heard this oracle, Muni ran like a madman towards the
bathing ghat of the Kaveri. On finding Tiruppanalvar
there, he rushed to him with folded palms in sincere con-
trition. Frightened at this sight, Tiruppanalvar fled to a
distance and with folded hands submitted imploringly,
“My Lord, I am a despicable low-born. I have certainly
committed an offence. Do therefore punish me, please,
by pelting stones from a distance. Do not defile your pure
body by touching this Chandala.” But Muni rushed
toward him and seizing him forcibly took him upon his
shoulders and, carrying him thus, circumambulated the
entire seven-walled temple of Sri Ranganatha. Since then
Tiruppanalvar came to have the name ‘Munivahana’.



VII

TIRUMANGAI ALVAR AND HIS FOUNDING THE
TEMPLE OF SRI RANGANATHA

I take refuge in Kaliyam (Tirumangai) who was born iux
the month of Kartika (Novembcr-December) under the mfiu-
ence of the asterism Krittika (third siellar mansion as a
manifestation of Sri Vishnu’s Sarnga bow and who was the
crest-jewel among the poets accomplished in four kinds of
poems and the writer of six prabandhas.?

IRUMANGAI ALVAR, born in the eighth century A.p.,
was a devotee par excellence. Even from his youth,
going on pilgrimages and visiting the shrines of gods and
goddesses were very dear to his heart. He was a natural
genius, a great poet. During his pilgrimages, attracted by
the loftiness of his personality, four accomplished persons
with miraculous powers accepted his discipleship and
began to travel far and wide along with him. The name
of the first disciple was ‘ Tola Valakkan’ or ‘ The Polemic
par excellence’. He came to have this name because none
could defeat him in controversy. The name of the second
disciple was ‘Taludhuvan’ which means ‘ The Opener of
doors’. He could open any lock by a mere puff of his
breath without the help of any key. The name of the
third one was ‘ Nilalai Mithippan’ meaning the ‘¢ Shadow-
catcher’. He whose shadow he touched with his feet
would lose his power of movement. The name of the
fourth disciple was ‘ Neermel Nadappan’ or ‘ Walker on
water’. He could stroll about on water just as he could
on land.
After visiting many a place of pilgrimage, along with
his four disciples Tirumangai arrived at the temple of Sri
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Ranganatha situated on an islet in the Kaveri. At that
time the temple—a very small one and a haunt of bats
etc.—was in an almost dilapidated condition and surround-
ed by thickets and forests. Once by the day-end the priest
would come there, offer some flowers and a little water
to the Deity and then flee away thence for fear of hyenas
and jackals. On seeing this plight of Sri Ranganatha,
Tirumangai felt a strong desire to build a suitable temple
for the Lord. And soon this desire became an absorbing
passion with him. Himself penniless, he knew not whence
to get the necessary funds for the purpose. After consult-
ing his four disciples, he resolved to procure money by
begging from the rich in different parts of the country.
The campaign began ; whenever he heard the name of a
rich man, he would rush to him, explain his purpose and
beg money for the same. But none of these rich men gave
him even a small coin and, what was worse, they revealed
their godlessness by calling him a thief.

The great devotee that he was, Tirumangai did not
mind this treatment. But the thought that the Lord of
the universe stood uncared for in the forest, so to say,
without service and worship, and surrounded by hyenas
and jackals, pierced his heart and caused him much suffer-
ing. As a soft earthen pot gets hardened by fire, likewise
his mnaturally tender heart, passing through the fire of
wrath, became as relentless as a thunderbolt. He at last
burst out before his four disciples, saying, “ My boys,
haven’t you seen enough of these rich men’s devotion to
God ? They will ever remain atheists and heretics ! What
then is our duty ? Which is better,—to lick the feet of
these fiends, while keeping Sri Ranganatha in this plight
or to humble those rogues by building a temple of sur-
passing magnificence for the Lord of the universe, who is
the cause of creation, sustenance and dissolution, and the
refuge of all 2 The disciples answered, “ The service to
the Lord is our duty, not subservience to these rogues.”
“Then get prepared,” said the guru. “From to-day see
to it that all the wealth of these avaricious men is spent
in constructing the temple. These rich men who are cruel

3
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by nature have been robbing the poor, who work hard and
still want food. Come then, let us rob the rich and spend
their wealth for building the temple and feeding the poor.”
The disciples were only too ready to carry out the biddings
of the master.

Tola Valakkan said, ‘“ Revered Sir, it is not given to
any one to defeat me in a wrangle. When I engage and
enmesh a rich man and his attendants in argument and
make them forget everything else, then you can, with
your men, easily carry off his wealth.”

“ Revered Sir,” said Taludhuvan, “ with a mere puff
of my breath, I can open any door however securely it
might have been closed. The doors of the rich men’s
treasuries are always open to me.”

Nilalai Mithippan added, “ My Lord, any one whose
shadow I touch with my feet loses his power of movement.
So, from to-day the wealth of rich wayfarers is yours.”

“ Revered Master,” submitted Neermel Nadappan,
“the royal castles with moats around are always open
to me, for I can easily walk over water. Therefore, from
to-day, yours are all the treasures of kings.”

Helped by the miraculous powers of his disciples,
Tirumangai soon became the leader of a big gang of rob-
bers. And boundless weallh began to be stored up in some
secret place of the island.

Spending huge sums, Tirumangai brought the best
architects from different parts of the land and laid the
foundation stone of the temple at an auspicious moment.

The sanctum sanctorum, encircled by the first ring
of walls and crowned with a high steeple, was completed
in two years. After thousands of architects, working day
and night for two years, had finished the construction of
the inner apartments, work on the first circle of the outer
apartments began. Four years’ labour day and night
brought its construction to completion. In this way, a
band of more than a hundred thousand architects took six
years for- the construction of the second, eight years for
the third, ten years for the fourth, twelve years for the
fifth, and eighteen years for the sixth ring of apartments.
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It took sixty years in all to complete the construction of
the temple. By now Tirumangai had entered his eightieth
year. And his four dear disciples were younger by one or
two years only.

When the construction of the inner apartments was
over the kings of their own accord began to send him
money and lend him the services of their own architects,
being convinced that Tirumangai was a genuine devotee.
Moreover, he was the ringleader of a gang of more than
a thousand robbers. Such was his prowess that it struck
terror even in the hearts of kings. Lest Tirumangai
should one day come to plunder them of all they possessed,
they helped him with men and money. He used to keep
the architects satisfied with regular payments. With far-
flung fame and power he was, in fact, the paramount ruler
of the time, other rulers being either his subsidiaries or
allies. Still, his habits and behaviour were extremely
simple. Once at day-end he tock the food cooked by his
own hands out of the doles he got by begging. Few men
had achieved such mastery over their senses as Tiru-
mangai had done. So intense was his love of God that
there was no knowing when tears would gush out of his
eyes. None in that part of the land suffered the pinch of
poverty during the time of his ministry. Only the rich
used to go about terror-stricken.

Now, the construction of the magnificent seven-walled
temple was completed. Tirumangai rewarded the archi-
tects in generous measure. Not a coin was left in his
purse. Meanwhile, some other people—a thousand in
number-—who were his accomplices in robbery came to
demand money of him. He thought for long, but did not
know how to meet their demand. In a flash he took aside
Neermel Nadappan and whispered something into his ears.
Neermel soon got a huge boat brought into the northern
stream of the Kaveri. It had been used for carrying blocks
of stones for the temple. Nadappan entered into the boat
and remained there for two hours and then reported him-
self to his guru. Thinking that Tirumangai had turned
insolyent, the robbers had, in the meantime, conspired ta
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kill him outright. Just then Neermel Nadappan stepped
in and addressed them as follows : “ Dear brothers, hidden
somewhere on the northern bank of the Kaver: lies a huge
treasure belonging to our master; let us all go there and
share the wealth among ourselves. The boat is ready. 1
shall take you there and show you the spot where the
treasure lies hidden. You will apportion it as you please.
Whatever you give us, we shall be pleased to take. We
have been plundering the land for sixty years. Now, there
is hardly anything left with the people. Come, let us
pass the rest of our days happily, after sharing the treas-
ures left in our hands.” Pleased with these tidings, they
all meekly followed Nadappan, abandoning their resolve
to do away with the leader.

All boarded the boat. It was the rainy season. The
deep waters of the Kaveri, which now stretched across a
mile, were flowing at torrential speed, eddying and whirl-
ing with a terrific roaring sound. It was evening time.
The sky being overcast with dark clouds made it look like
midnight. The ship was now plying in the middle of the
river. Along with his three other disciples, Tirumangai
was standing on the southern bank gazing at the ship,
which could be now discerned only very indistinctly.
Suddenly there shot forth a horrible cry of distress from
the bosom of the Kaveri. And then all was quiet. The
boat could be seen no more. In the roaring, rough bosom
of the Kaveri nothing else was noticed. After a short
while, one man walking with steady strides over the water
came near Tirumangai and bowed down at the feet of this
devotee and former ringleader of robbers. The man was
none other than the fourth disciple, Neermel Nadappan.
Tirumangai heaved a sigh and said, “ Rise up, my child.
Sri Ranganatha has assuredly taken His children to His
lap. Do not feel concerned for that. Leaving this earth
behind, all of them have gone to Vaikuntha. Tell me, is
not that better than continuing to live the life of robbers ?
Come, let us also pass the remaining days of our life in
the service of Sri Ranganatha. That, for which we
‘adopted the way of robbery, is now accomplished. We
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have no other duty now but the service of the Lord.”

In the fulness of time Tirumangai and his four dear
disciples attained the sanctuary of Vishnu’s feet.

The northern branch of the Kaveri, the place of the
death of the thousand robbers, is still known by the name
‘Kollidam’ (Coleroon), i.e., ‘the place of murder’.

It is also said that, once going to plunder the palace
of a king, Tirumangai entered a temple therein. The
image of Sriman Narayana stood installed in the temple.!
Finding the ornaments of the Deity, all studded with
costly diamonds and jewels, Tirumangai removed all of
them but one. He could take all the ornaments, but one
diamond ring sat so close around the flower-like finger
that all his attempts with his hand to remove it failed.
Then he sought the aid of his teeth to take that out. When
his teeth touched the finger of the Lord, divine wisdom
flashed within him. Mad with the love of God, he sang
a thousand slokas in his praise. Even today these hymns
are reputed as ‘Tirumoli’ (sacred utterances).

1 Another version of the incident is as follows:

The Lord and His Divine Consort assuming human forms walked on
earth along a street within the sight of the Alvar. Both of them were
loaded with costly jewels from head to foot. Seemng them the Alvar stop-
ped them and forced them to part with all their jewels, which they did
willingly. A ring m the toe of the Lord was so tight that it had to be
removed by the Alvar with the aid of his teeth. The Alvar made a
bundle of all the jewels and proceeded to walk away with it, but lo!
it was too heavy. Alvar suspected foul play on the part of his male
captive and in a fit of rage addressed Him, ‘Have you kept me spell-
bound with the aid of mantras ?° Thereupon the captive replied, °Yes,
undoubtedly. But I shall teach you that mantra of divine power,’ and
forthwith initiated the Alvar by giving him the sacred Ashtakshara.
This initiation and the touch of the Lord instantaneously wrought a
spiritual metamorphosis and Tirumangai, the robber, became Tirumangafi
Alvar —Ed.
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NATHAMUNI ANDAYAMUNACHARYA

NATHAMUNI

BOUT 908 A.p. the stream of Sri-vaishnava sadhana

(as narrated in the Sixth Chapter) flowed with such

force into the heart of a great devotee, Sri Nathamuni by
name, that it promised to swell into a mighty deluge.

I adore Acharya Nathamuni, the greatest among the pre-

ceptors, who was born at Viranarayanapuram in the month

of Jyeshtha (June-July) under the influence of the asterism

Anuradha (seventeenth stellar mansion) as an incarnation
of Gajavadana (a courtier of Vishvaksena).l

A scion of a good Brahmana family, Nathamuni had a
son, Isvaramuni by name. In his youth, Isvaramuni—a
man of rare beauty and brilliance—married and enjoyed
worldly happiness for some time. But before long, he had
to end his play in the world. His premature death was a
heavy blow to his loving father, Nathamuni, who needed
all the strength of his wisdom to bear the pain.

A beautiful child was born to the newly married
wife of Isvaramuni. It was this child who afterwards
became famous by the name Yamunacharya. Nathamuni,
so the story goes, had visited the places of pilgrimage in
Aryavarta along with his wife, son and daughter-in-law.
Because the child had been conceived on the banks of the
Yamuna near Sri Vrindavan, he was named Yamuna-
charya by Nathamuni who was the foremost scholar of his
time.

After the demise of his son, he renounced the life of
the householder and became a Sannyasin. People con-
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ferred on him the title ‘Muni’ because he used to lead
as pure a life as the Munis of yore. He was also called
‘ Yogindra’ in view of his attainment of perfection in yoga.
He wrote some books in which he systematised his philo-
sophical views. Of these, Nyaya Tattva and Yoga Raha-
sya are and will ever be valued and venerated by all Sri-
vaishnavas.

YAMUNACHARYA

Yamunacharya had lost his father at an early age.
And his grandfather Nathamuni became a Sannyasin.
Yamunacharya was, therefore, brought up with great
difficulty by his old grandmother and his own mother. But
through the boundless powers of his intellect, he was soon
able to propitiate the goddess of fortune. At the age of
twelve he secured half the throne of the kingdom of
Pandya'!

I worship that Yamunamuni who was born at Viranarayana-—

puram in the month of Ashadha (July-August) under the

influence of the asterism Uttara-ashadha (twenty-first stel-
lar mansion) and who was reputed to be an incarnation of
the throne of Sri Vishnu.l

Because Sri Vishnu alone was seated in his heart, the
Vaishnavas worship him as the manifestation of Sri
Vishnu’s throne. He was born about 953 A.p. in Madura,
the capital of the Pandya kingdom. Though an orphan,
he proved a prodigy and excelled all his fellow-students
in mastering all the branches of study. His preceptor,
Srimat Bhashyacharya, used to hold him in very great
affection because of his proficiency in all the sastras. His
sweet nature captivated the hearts of all his fellow-
students who were only too glad to take lessons from him.
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X
YAMUNACHARYA WINS A KINGDOM

HEN at the age of twelve Yamunacharya was studying

under Bhashyacharya, a pundit of the Pandya court
was making all the scholars of South India look pale before
him by the lustre of his learning. In whatever assembly
the all-conquering pundit appeared, he would create a
great uproar among scholars by defeating all rivals. So
his name was ‘ Vidvajjanakolahala’, which means ‘One
who throws the learned men into convulsions’. The
Pandya King held him in high regard, as the invaluable
ornament of his court. The invincible Vidvajjanakolahala
used to extract, by order of the King, a yearly tax from
the scholars whom he defeated. Yamunacharya’s Guru
too had been paying him the tax. But owing to want of
money, two or three years’ dues from him had fallen into
arrears. One day a disciple of Kolahala appeared before
the chatushpathi of Bhashyacharya in order to realise the
arrears of tax. On that day Bhashyacharya had gone out
on some business, leaving Yamunacharya in charge of the
school. All the other students too had gone home after their
daily lessons. Yamunacharya was there alone seated on
his mat. As soon as he appeared at the place the disciple
of Kolahala asked Yamunacharya in a churlish manner,
“Where is your preceptor ?” At this, Yamunacharya
enquired in a steady and calm manner, “May I know,
revered Sir, wherefrom you are coming ?” Kolahala’s
disciple replied in a ruder manner still : “ Don’t you know
whence I am ? If not, hearken! I am the most fortunate
disciple of that large-hearted and noble-minded one the
lustre of whose learning illumines all South India. Well
versed in all the sastras, he is a terror to all scholars and
destroyer of their pride. The Pandya King is his most
obedient servant. By establishing his sovereignty over all
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learned scholars, he has reduced them to the position of his
tax-payers. No one failing to pay him tax will be spared
by the Pandya King. Methinks, your preceptor has lost
his head and so he has kept two to three years’ tax in
arrears. What does he mean ? Does he want to face my
invincible preceptor in a scriptural debate again ? Is your
Guru in the mood of a moth foolishly falling into fire 7 ”

Closing his ears with his fingers for fear of hearing
any more calumny of his preceptor, Yamunacharya told
the disciple of Kolahala: “Fie upon you! How stupid
you are! But what else could the disciple of a stupid one
be! As by the fruit one can judge the quality of the
tree, so by seeing you I know already the range of your
preceptor’s learning. Undoubtedly the preceptor who
teaches his disciples to be proud, and instead of cleansing
their minds makes them all the more dirty, is perfectly
hollow within. Is he not an idiot who raises a hurricane
to carry off a blade of grass ? Why challenge my revered
preceptor to defeat Vidvajjanakolahala in a wrangle ?
Should a lion go to scare away a fox ? Go you and fell
your pedantic teacher that one of the most insignificant
of the disciples of the venerable Bhashyacharya wants to
argue with him. If he 1s strong and bold enough, let him
send me word without delay. I am here quite ready to
meet him.”

Kolahala’s disciple was too indignant to give any
reply. With eyes red and body quivering with rage, he
rushed to his preceptor and described the incident exactly
as it took place. Kolahala could not help laughing when
he learned the age of his rival. All present in the court
of the King said that the disciple of Bhashyacharya had
only shown the pertness so natural in a boy of his age and
that it was proper to admonish him for that. In order to
ascertain if the boy did really mean what he said and if
he was a normal or an insane creature, the Pandya King
sent another man with the words : “If he really wants to
argue, get him here without delay. He should be repri-
manded forthwith.”

When the messenger of the King communicated the
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royal behest to Yamunacharya, he replied : “ By all means
I am bound to obey the order of His Majesty the King.
But as I am going to argue with a pundit of Kolahala’s
eminence, please submit to His Majesty that I expect to be
escorted from here with the honour due to a scholar ; that
is to say, he may either send a conveyance here to take
me to the court or send Kolahala here.”

The King and his courtiers were duly apprised of this
by the messenger. After much discussion, it was settled
that it was but meet to send a conveyance. Accordingly
a very costly palanquin was sent along with a hundred
footmen.

On returning home, Bhashyacharya heard that his
disciple had trodden on the deadly serpent that was Vidvaj-
janakolahala and he almost swooned as he had no more
hope of life, since the Pandya King, though generous by
nature, treated those who insulted his court pundit with
the utmost cruelty amounting even to capital punishment.
But the disciple consoled Bhashyacharya saying, “ There
is no reason, revered Sir, for you to be alarmed. You may
be certain that, by your grace, I will smash the pride of
Kolahala.” As the conversation was going on, the King’s
men appeared before the pathasala with the palanquin.
The boy Yamunacharya duly worshipped the feet of his
Guru and mounted the palanquin, assuming the serious air
of a great scholar. A great crowd had already assembled
on the way.

It was an unprecedented thing for a boy to go to meet
the chief pundit of the royal court in a debate on the
sastras. Men, women and children hastened to have a
glance of this wonderful lad. The Brahmana pundits bless-
ed him from the depth of their hearts : ‘“ Even as Vishnu
dethroned and displaced Bali by assuming the form of a
dwarf, so may you too return after laying low the insolent
pedant !” A huge crowd followed his palanquin up to the
palace gate.

In the meantime; in the royal court a difference of
opinion arose between the King and the Queen as regards
Yamunacharya. The King said, “ As a cat plays with a
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rat, even so will Kolahala defeat and destroy the boy.”
“ As a single spark of fire”, replied the Queen, “turns a
mountain of cotton into ashes, so will this little boy bring
Kolahala’s mansion of pride to the ground.” The King
cried out indignantly, “ What would you wager to back
your faith in this puny boy ?” The Queen replied, “I
would become the slave of your bond-slave.” The King
exclaimed, “ You fond woman, forsooth a terrible pledge
you have taken. I too promise that, if the boy defeats
Kolahala, I will give away half my kingdom to him.”

When the royal couple were thus wrangling, Yamuna-
charya alighted from the palanquin and courteously bowed
before the King, the Queen and the courtiers. Then being
offered a seat opposite to Vidvajjanakolahala, he occupied
it. Seeing his slight build and tender age, Kolahala said
jestingly to the Queen, “ Ala Vandara ? Is this the boy
who has come to conquer me ? 7 She replied, “ Ala Vandar
—yes, this is he who has come to conquer you.”

At the outset, Kolahala began to put him simple
questions on grammar and on books like the Amarakosa.
When, however, he found that Yamunacharya answered
these questions with ease, he went on to put really stiff
ones. Yamunacharya answered them playfully and told
Kolahala: “A boy as I am, you are slighting me. The
great sage Ashtavakra defeated Bandi at the court of
Janaka—was he then a boy or an old man like you ? Do
you judge the learning of a person by his size ? Then a
huge bullock would be a greater scholar than you are.”

Though Kolahala winced at this scurrilous language,
he restrained his feelings and said laughingly, “ Capital !
You have given an apt answer. Now you may put the
questions and I will reply.” The boy said, “ All right, as
you yourself wish, I will place before you three proposi-
tions. If you are able to refute them, I shall acknowledge
defeat at your hands.” ¢ Come along, no use delaying,”
cried out Kolahala. The lad said, “ My first proposition is
this—your mother is not a barren woman. Refute it, if
you can.”

“Had my mother been barren, then my birth were an
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impossibility. But it is a great shame to be unable to
refute the boy. What am I to do now ?” So thinking and
not knowing what to do, Kolahala kept quiet like a dumb
man. All the courtiers were astounded at this.

Notwithstanding Kolahala’s best efforts to conceal the
state of his mind, his flushed cheeks and drooping face
betrayed his acute mental agony. After a short pause,
Yamunacharya stated his second proposition with the fol-
lowing words : “ Sir, can you not refute my first proposi-
tion by dint of your all-conquering intelligence ? Then
here is my second one: the Pandya King is supremely
righteous. Please refute this.”

At this, Kolahala began to see darkness all around.
He was at his wit’s end. With the King seated right in
front of them, how could he say the King was unrighteous ?
Indeed, could he ever be so ungrateful as to call the King
unrighteous ? The boy would surely bring about his ruin,
he mused. His countenance turned pale. He could not
conceal his anger. At this moment, Yamunacharya released
his third contention : “ O scarer of scholars, here is my
third proposition. I say that the great Queen seated in
front of us is as chaste as Savitri. Please refute this.”

Overwhelmed with anger and shame, Kolahala now
burst out, “ You chap, your sole motive is to muzzle my
mouth. Can any loyal person ever say that the King is
unrighteous or the Queen unchaste ? True, my mouth has
been gagged, but that does not mean that I am defeated.
Now, you must refute these sinister contentions of yours.
If you cannot do that, you should, by order of His Majesty
the King, lose your life, for, you have, through your insinua-
tions cast aspersions on both the King and the Queen.”
When red-eyed Kolahala shouted this, those on his side
exclaimed : “Bravo! Bravo!”, and the supporters of
Yamunacharya shouted: ¢ Kolahala has already been
beaten hollow. He promised to refute all the contentions of
Yamunacharya and now he is angry!” In the midst of
this racket on all sides, Yamunacharya said with a smile,
“Pray, be quiet, all of you. I shall refute all the conten-
tions one by one. Please listen to me.
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“ As to the first contention : It is said in our sastras
that the woman who has but only one child is to be con-
sidered barren. So, according to our sastras, your mother
who gave birth to only one son—even if he is a man of
such great merits as you—is nonetheless considered to be
barren.?

“Secondly, in the Kali Yuga, Dharma is one-footed,
while Adharma is three-footed. In our holy texts we
read : A king who protects in every way his subjects gets
a sixth part of their religious merits, and a sixth part of
their sins when incapable of protecting them properly.2
And in the Kali Yuga, irreligion predominates. However
able a ruler the king might be, owing to the influence of
Kali, the subjects are mnaturally irreligious and the king
has to take his sixth share of the sins committed by them.
Therefore, on the authority of the holy texts, it can be said
that the King has got to bear a heavy burden of unrighte-
ousness.

“ And now to the third proposition :

“Manu says: In his regal prowess the king is the
veritable manifestation of Fire, Air, the Sun, the Moon,
Yama (the lord of virtue), Kubera, Varuna and Indra?®
Therefore, the Queen is wedded not merely to the indivi-
dual, the King. But, along with that, she becomes the
spouse of those eight regents of the various quarters as
well. How then can it be said that she is chaste ?”

The courtiers and the people were amazed and thrilled.
In her great joy the Queen exclaimed, * Alavandar, Ala-
vandar ! ” and took him on her lap. The King addressed
him respectfully and said : “ O Alavandar, to-day you have
conquered proud Kolahala by your learning and skill
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The star fades in the face of the rising sun. I surrender to
you the pedant who has brought misery to so many
scholars and who sought to bring capital punishment on
to you a while ago. You may deal with him as you please.
And please relieve me of a pledge by accepting half of my
kingdom as a prize for your victory.” So saying, the King
took him from the lap of the Queen and seated him beside
himself on his own throne. The people raised a tumult of
victory.

It is superfluous to say that Alavandar forgave Kola-
hala. After getting half the kingdom, he, though a mere
boy, ruled it with competence. Taking him to be a mere
boy, some neighbouring rulers planned an invasion of his
kingdom. On coming to know this from his spies, Alavan-
dar marched against them first. Forced to acknowledge
defeat, they now thought themselves fortunate to be
counted as his tributaries or allies.



X
YAMUNACHARYA’S RENUNCIATION

ALAVANDAR ruled the kingdom for a long time.

Deluded by mundane pleasures, he forgot that this life
was perishable. Though by nature a believer in God, he
found little time to carry on his religious practices. How-
ever, under his rule, the subjects lived happily.

Meanwhile, his grandfather who loved him dearly
passed away. Before breathing his last, he called Rama-
misra or Manakkal Nambi, his chief disciple, and said :
“ Please see that the boy, being immersed in the enjoyment
of things temporal, does not forget his duty. I leave him
to your care.”

When Alavandar reached his thirty-fifth year, the
ascetic Nambi, remembering the last behest of his Guru,
appeared at the palace gate to seek an interview with the
King.

But seeing the gate crowded with the vehicles of
tributary kings and troops of soldiers, and finding that even
the biggest aristocrats had to wait long before gaining
permission to enter the palace, the shabbily dressed San-
nyasin Nambi gave up all hope of getting in through the
main gate. Even if the sentries allowed him to enter in,
it was clear he could not converse with the King, surround-
ed as he was by kings and nobles and ever busy with
royal duties. He had therefore to think of some other
means to have an interview with the King.

Ascetics like the greens named ‘tuduvalai’, which is
said to develop the quality of sattva. After collecting some
of those greens, Nambi approached the chief cook of the
royal kitchen at the backdoor of the palace and said,
“ Dear brother, may Narayana bless you! May I entreat
you to serve every day to our King, who is spiritually
disposed, some preparation of these greens which develop
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the quality of sattva ? By this his life on earth will be
lengthened and his intelligence quickened. I will get you
these greens every day.” The cook was a pious man and
knew the rare virtue of these familiar greens. So he
accepted them eagerly and promised to serve them every
day.

For about a couple of months Mahatma Nambi supplied
a quantity of those greens every day and the cook prepared
various kinds of dishes and served them to the King.
Alavandar used to take these preparations with great
relish. Nambi came to know of this. One day he stayed
away deliberately. On that day the King missed the tudu-
valai dish and asked the cook, “ Did you not cook the greens
today ?” The cook replied, “ The Sadhu who used to get
these greens did not bring them today.” “ Who is that
Sadhu ? At what price do you purchase these from him ? *
the King enquired. “ Your Majesty, I do not know the
name and the whereabouts of that Sadhu. He does not
accept any payment. Out of love and regard for you, he
procures the greens from somewhere and of his own
accord. These greens develop sattvic intellect and make
for longevity. But I do not know why he did not come
today.” The King grew thoughtful and then told the cook,
“If he happens to come tomorrow, bring him to me with
due courtesy and honour.” “ Yes, Your Majesty,” said the
cook and went back to the kitchen. The following day,
when the noble-hearted Nambi came with the greens, the
cook told him most respectfully, “ Revered Sir, His Majesty
the King wants to see you.” Without any hesitation,
Nambi asked him to show the way. The cook took him
to the King, who, seated in a lonely apartment was then
absorbed in musing over this very holy man. Now sud-
denly seeing Nambi presented before him by the cook, he
was delighted and said, “ Sir, I salute your holy feet. I
am your servant. Please be frank with me. Tell me with
what end in view you get these delicious greens every day
for me, and take no payment for them. How can I be of
some service to you ?” Hearing this Nambi said, “I wish
to tell you something in private.” The King immediately
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signed to the cook to leave and, after closing the doors of
the room, offered a seat to the Sadhu. The Sadhu in his
turn asked the King to take his seat and so he did.

Then Nambi said, “ Your Majesty, it 1s long since your
grandfather, the great-souled Nathamuni, went to Vai-
kuntha. I dare say you have not forgotten him. I am one of
his servants. Before he breathed his last, he left with me
an immense treasure to be handed over to you at the right
time. Please accept the treasure and relieve me.” Ala-
vandar was very glad to hear of the treasure, for, at that
time he was planning an expedition against a rebel king
and needed money badly. He could well believe that his
grandfather had left a treasure for him, for nothing was
impossible for that great man. Therefore, he importuned
Nambi, “ Sir, you are really a Sadhu of great renunciation,
for, without keeping the treasure yourself, you have been
looking for the time to hand it over to me. Now kindly
tell me where the treasure is.” Nambi answered, “ If you
follow me, I shall take you there, where the treasure lies
hidden. It is installed within seven walls between two
rivers. A great serpent has been guarding it, and at the
end of every twelfth year a demon from the south sea goes
over there to inspect it.* It has been kept shrouded by
the power of a mantra. Through this mantra aided by the
power of a leaf, the treasure will be made visible and acces-
sible to you.” Eagerly the King said, “I am ready to go
over there, with the four divisions of my army. Please be
our guide.” “It is not advisable that many people should
assemble there. Your Majesty should follow me alone,”
interposed Nambi. For this too Alavandar was prepared :
“ 1 shall do whatever you bid me to. Let us then proceed
without delay.” Accordingly the King followed Nambi
after making all necessary arrangements so that the affairs
of the kingdom might go on in a well-ordered way during
his absence.

They proceeded northwards from Madura. At noon,
when he was resting somewhere, Nambi began to chant the
Bhagavadgita. For long the King had been totally obli-

1See Appendix A,
4
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vious of the spiritual world. The sweet sounds revived
his memory. The world seemed illusory. His home was
on the other shore of the ocean of samsara. Blinded by
illusion, all this time he had been considering the unreal
to be the real. He had been mistaking a tavern for his
home. Thoughts of this kind naturally began to surge-up
in his mind. He began to relish like nectar the sweet
chanting of the Gita. After Nambi had finished chanting,
the King with folded hands entreated, “ Revered Sir, if you
see no objection, kindly make this servant of yours a right-
ful drinker of the nectar of the blessed Gita. As I listen
to you, I feel like giving up all power and wealth and
moving about with you in this world like a wayfarer.
Indeed, I am a wayfarer here; my home is elsewhere.
Take pity on me and make me a rightful enjoyer of the
ambrosia of the Gita. From today I am your disciple.”

On hearing this, Nambi’s face lit up with a smile. He
said, “ O King, I am exceedingly glad to see my hopes
fulfilled. It is not for you to become a disciple of mine,
but for me to become one of yours. As desired by you, I
shall explain the meaning of the Gita according to my
ability. If there is no pressure of work, why not stay here
and study the Gita for a few days ?” The King replied,
“ Whatever the pressure of work, the study of the Gita is
the first and the greatest duty ; this I have realised while
in your company.” Accordingly Nambi continued to
expound the Gita every day. Alavandar forgot all about
his kingly duties. The fortunate one who has once enjoyed
the beauty of the Divine instantly forgets the world. So
the Gopis, separated from Sri Krishna, described the
sweetness of his beauty as that which makes one forget all
other attractions.? The blessed Gita is only another form
of the Godhead. The Lord Himself has said : “ O Partha,
the Gita is My heart ; the Gita is My very quintessence.””?
It is the sweet butter that sprang from the churning of
the ocean of Sri Krishna’s heart.

1 ST JOME | Srimad Bhagavatam, X, xxxi. 14,
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One may ask, if the Gita is really so captivating, why
then are all not attracted by it ? In reply to this we say
that, as it is impossible to feel the sweetness of form, taste,
smell, touch and sound without the help of eyes, tongue,
nose, skin and ear, in the same way, to enjoy the sweetness
of the Gita a devout heart and a purified intellect are
essential. How can a blind man find joy in the sight of the
moon ? After one has performed good deeds through many
a birth, one attains the purity of heart which brings a
spiritual disposition. Only such a devotee can taste the
sweetness of the nectar that the Gita is. As Sri Rama-
krishna says: “A bird may always utter the holy name
of  Radhakrishna’. But it has not the faculty to taste the
sweetness of that name. So, when caught by a cat, it
forgets that twin name, which is the only refuge of the
entire universe, and displays its natural fear squawking out
Kriyu, Kriyu, which is so natural with its species.” Like-
wise, though many can freely recite the Gita from the
beginning to the end, yet, as they do it like a bird, they
do not reap any benefit therefrom. None the less, the
chanting of the holy verses, which came out from the
mouth of God, cleanses the heart to some extent.

But Alavandar, as we have already seen, had great
powers of intellect. By the kingly duties, he had adopted
the faculty of rajas. Yet the sattvik nature of his father
and grandfather never left him ; it was merely hidden
under a rajasik covering. Now thanks to the help and
company of the great-souled Nambi, Alavandar got rid of
the covering of rajas. Now with his heart illumined by
sattva he could grasp and comprehend the purport of the
Gita in the right manner. Gradually the thought of kingly
duties and delights faded from his mind. When Nambi
sang with tears of love, “ Be absorbed in Me, lodge your
mind in Me ; thus you shall dwell in Me ; do not doubt it
here and hereafter ' he exclaimed, “ Alas, alas! all these
days I have lived a beastly life, with my mind fixed on
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lust and lucre. Yet I was proud of my intellect. Fie upon
my intelligence! Ah! when will that blessed day come
when I shall lift my heart away from the mire and fix it
solely on God ? O my Guru, when will that blessed day
dawn for me ?” And he became very disconsolate. Nambi
consoled him with the words : “ O King, your pure mind
rests ever on the blessed lotus feet of Narayana. Only,
like the clouds covering the sun, desire for worldly objects,
for the time being, hid from sight that blessed Image of
God, as effulgent as a million suns, the imperishable life of
all beings. That cloud is about to disperse. The happy
sun will shine again and dispel the darkness of your heart.”
Alavandar was pacified a little.

From his childhood, Yamunacharya had been brought
up with great love and care. He did not know what was
meant by suffering. After becoming a king, he had been
living in luxury, greatly respected by his subjects. Be-
cause of his intellect, he was regarded as Guru by every-
one. In this way, he had been ruling over others. He
had none to rule over him. Now the attitude of servi-
tude (dasya-bhava) surged up in his mind. “ The Mother
could not wheedle him any more with the sucking toy.”

His heart was illumined with the light of pure intelli-
gence. He mused: “ When could he, who is carried
hither and thither by desire, a slave of anger and lust,
ever be a lord ? What a blunder have I been committing
so long, considering myself the master ? A slave ought to
be dressed like a slave. I shall give up this lordly dress
and become a servant of the large-hearted Nambi.” And
to Nambi, he said : “ Revered Sir, please make me your
servant. After getting rid of slavery to lust and lucre, it
would be the greatest glory for me to become a servant
of a great man like you who has found in Narayana his
sole refuge. Do, therefore, take pity on me. No longer do
I desire to secure the wealth left by my grandfather.
Please save me from servility to lust and anger by accept-
ing me as your servant.”

Nambi’s heart was filled with joy to see the blazing
fire of renunciation in the heart of Alavandar. But he
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said in a grave voice : “ O King, can a large-hearted great
man like you be ever a slave of the senses ? You are the
eternal servant of Hrishikesa. Your grandfather was
among the foremost of the servants of God. You are born
in that noble lineage. Today I am seeing in you the mani-
festation of Mahatma Nathamuni. Blessed indeed am I.”
‘When Nambi stopped, Alavandar spoke in a voice choked
with tears, “ My master, please do not praise me. I am
really determined to renounce the world and follow you
for the rest of my life. In this life’s deathly ocean, without
a helmsman like you, my poor raft will sink, and the alli-
gators of desire will eat me up. So be kind to me.”

Nambi began to read the eighteenth chapter of the
Gita. Looking at Alavandar, when in a celestial tone, he
slowly sang the supreme verse,

‘Lay down all duties

In Me, your refuge.

Fear no longer,

For I will save you

From sin and from bondage’,
the elixir of that divine promise revived his innermost
being. Hope filled his heart. Gratefully he prostrated
himself before Nambi again and again.

After finishing the reading, Nambi said, “ Your
Majesty, let us move on towards our destination tomorrow.”
Distressed at this, Alavandar said, “ Please do not address
me as ‘ Your Majesty’. I am now a servant and a disciple
of yours.” “ My good Sir, let me first fulfil my promise.
Until I hand over to you the treasure of your grandfather,
I cannot consider myself free from the debt.” Nambi utter-
ed this in such a serious tone that Alavandar dared not say
another word.

The next day they resumed their journey. Four days’
walk brought them to the banks of the Kaveri. They per-
formed their ablutions in the holy waters of the river and
felt refreshed and blessed. Next day they crossed the
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Kaveri and set their foot on the holy island formed by
the Kaveri in the south and the Coleroon in the north.
Here stands the magnificent seven-walled temple of Sri
Ranganatha. Nambi walked ahead, followed by Alavandar
with folded hands. They proceeded towards the blessed
temple of Narayana, in whom rests the universe of which
He is the seed and the beginning. One by one they crossed
the six gates. Approaching the door of the seventh gate,
Nambi looked on Sri Ranganatha and addressed Alavan-
dar : “ O Pure-souled one, there in front of us lies on Sesha
the treasure of your grandfather. He, whose feet are being
served by Lakshmi, on whose navel-lotus is seated Brahma,
the cause of the universe, in whom lies coiled up the entire
cosmos, who is the very quintessence of supreme beatitude
and peace,—He is the treasure of your grandfather.
Being his grandson, you are the sole rightful heir to this
treasure. Take it and free me of my debt.”

No sooner had Nambi uttered these words than Ala-
vandar ran into the sanctum sanctorum like a madman
and, stretching his own body before Sri Ranganatha, fell
into a swoon. Alavandar accepted with joy the treasure
left by his grandfather. Sri Ranganatha became his.
Realising Him who is the Lord of the universe, Alavandar
had no more desire to go back to his petty kingdom. He
received initiation into the spiritual life from Nambi and
spent his days in the service of Sri Ranganatha. Alavan-
dar received from Nambi the mantra of eight syllables
which reveals the hidden treasure. Lifting the veil of
delusion with the help of that mantra, he felt the reality
of Sri Ranganatha and worshipped Him every day with
tulasi leaves. Alavandar deemed himself blessed in being
counted among the daily worshippers of the Supreme
Person, upon whom the eternal serpent spreads its hoods
as an umbrella, to worship whom comes once in twelve
yvears Vibhishana, the King of the Rakshasas, who had
found his only refuge in Sri Ramachandra.

In his later life Alavandar wrote four books in Sansk-
rit, viz,, Stotraratna, Siddhitraye, Agamapramanya and
Gitarthasangraha. In these books, the doctrine of Visishta~
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dvaita has been elucidated. He had ideas of writing many
more books. But his body gradually became disabled and
it was left to Sri Ramanuja to fulfil his desires ere long.

Sri Ramanuja was, as it were, the full efflorescence of
Alavandar.






PART II
LIFE OF SRI RAMANUJA



SRI RAMANUIJA



I
THE CAUSE OF THE DESCENT

BEFORE drinking the nectar of Sri Ramanuja’s life, the
promulgator of Sri-sampradaya,

I worship the blessed lotus feet of Her, who is endowed
with the three forms (of Sri Devi, Nila Devi and Bhu Devi),
who dwells in a full-blown lotus, who is the beloved con-

sort of the Lord and the Friend of the entire universe.l

May we through Her grace be able to complete this work
without impediment.

I worship Bhagavan Sri Ramanuja, the incarnation of
Ananta, who took birth in the month of Chaitra (April-May)
under the sixth lunar mansion in the Tundiradesa to estab~
lish the philosophy of Vishnu.2

Wherever we turn our eyes in this world, we see the
paradoxical combination of bhava® and abhava,® of the
real and the unreal. By the play of abhava on bhava, the
mirage of phenomenal existence, in its boundless variety,
is being projected. Innumerable are the physical means
invented and the mental ways adopted for securing food,
drink and raiment by living beings who frightened by
their abhava (want) are anxious to satisfy it. Who knows
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in how many directions in space atoms are thrown about
in the confusion caused by the conflict between heat and
cold ? Abhava is the root of the ever-growing tree of
samsara. We cannot hope to attain eternal peace unless
we first get rid of abhava. Therefore all peace-loving
beings, a mixture of matter and spirit as they are, seek
first to get rid of the abhava. The conflict between the
bhava and the abhava is unending. This is samsara. Does
the ultimate victory in this battle belong to bhava or
abhava ? Bhagavan Sri Krishna says that we can easily
get the answer to this question by pondering over the
meaning of the word abhava. ‘The abhava never is; the
bhava never is not.! My friend, your fear of sam-
sara is, therefore, a mere delusion. For, what springs from
the root of abhava can never be bhava. When you realise
that all your struggles are against what is not, then you
will give them up. That very day, you will earn the right
to go to the abode of eternal peace. That very day, real-
ising the fulfilment of yourself, you will know supreme
joy. That day alone, you will be the real seer of Truth,
for ‘ only the seers know the distinction between bhava
and abhava’?

To get rid of abhava is the nature of all living beings.
Everywhere in the world of sentient beings we see the
presence of abhava (want) followed by the attempt to
satisfy it. The jiva who is of the nature of bhava always
looks inimically at abhava and is not ready to harbour
it for a moment in his heart. He ever remains in the
state of ‘fulfilment’. He is indestructible, beginning-
less, endless and eternal. This is the supreme truth
about jiva.

We have arrived at these conclusions about the jiva
through reasoning. Now let us see how jiva thinks about
himself. Every jiva considers himself to be a body. This
is why he thinks that he is born with the body and dies
with the body. So the Sruti says:
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To the heedless ignorant person, the palh of the hereafter
is never revealed. He who thinks that this world alone is
and there is no other, again and agam falls a prey to
death. 1

In truth there is no creature which does not fear
death. None likes to die, for, ordinary men take death to
mean the reduction of bhava into abhava or termination
of life. This is why the jiva who is of the nature of bhava
and so an enemy of abhava, regards death with terror and
aversion. This is also a proof of the jiva’s everlastingness.
Had the jiva been by nature non-eternal or of the nature
of abhava, he would not cherish such fear and hatred for
death.

Sri Ramakrishna has explained the baselessness of this
fear by a beautiful simile :

Hari’s father brought him a tiger-mask which he was glad
to receive. He put on the mask and went to frighten his
younger sister Sarala. Sarala was at that time frightfully
busy concerning the wedding ceremony of her doll. In the
meantime, all on a sudden Hari sprang in front of her with
a terrific roar. On hearing this loud cry and seeing the
horrible face, the poor girl began to scream ¢ Mother,
mother ’, while looking for some means of escape. But un-
fortunately Hari was blocking the door. Helpless and
trembling with fear, she began to scream still louder for
her mother. Finding his sister too much frightened Hari at
once removed the mask. When Sarala saw that it was only
her brother and not a tiger, she jumped upon him and, when
the excitement subsided a little, she embraced her brother
and began to smile. Her fear gone, she resumed her play
with a carefree mind.

In like manner, God—who is the Redeemer of jivas
from the troubles the flesh is heir to—also sometimes
frightens them by putting on a horrible mask. Then you
grow extremely anxious, thinking yourself to be in the
grip of bad times. This anxiety is born of ignorance
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because vou cannot see the smiling face of the loving God
within. At times you are so much troubled by the miseries
of life ; yet why are you reluctant to breathe your last ?
The reason is this: God who also wants His fun once in
a while puts off the ¢ tiger-mask ’, reveals His compassionate
form and, by thus gladdening your mind and heart, keeps
vou 1n fetters for ever. This is maya. Therefore, Sri
Krishnadvaipayana Vyasa, the compiler of the Vedas, has
said : ‘Maya is His sweet smile that bewitches the mind
of all humanity.”? Are there any parents whose hearts
are not filled with joy by the celestial smile on the face
of an infant ? Which young man remains undistracted by
the smile on the lips of a maiden ? If mere mundane
beauty has such power, the heavenly beauty of God is
many times more powerful. The sages of olden times
would always perceive His sweetness ; they would always
aspire and ultimately succeed in visualising His entrancing,
joyful, ever-effectionate and superbly sweet Reality
behind the wrathful and terrifying appearance. Their
incessant prayers would rise to the feet of the Ruler of
the universe in the following strain :
O Thou Lord of the universe, as the wind blows showering
sweetness, as the ocean and the rivers are emanating
sweetness, so may the paddy and barley spread sweetness
over us by growing in abundance; may the nights and
dawns, even the dust particles of the earth be full of sweet-

ness ; may the high and glorious sky like a father shower
sweetness over us; may the stately irees bedecked with

various fruits be sweet unto us ; may the sun radiate sweet-
ness ; may all our cows be all sweetness te us by giving us

very sweet milk.2

By his inirinsic nature man is bliss alone. In expecta-
tion of bliss, therefore, he takes refuge in God who is
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supreme bliss. Can you say whence comes joylessness from
one, who is naturally full of joy ? True, darkness cannot
be near light. But, as light appears as darkness to the
blind, so too from lack of wisdom the joyful one deems
himself to be joyless. Ignorance is the mother of many a
mistaken notion of the nature of Reality, but they cannot
affect its essential strength. The joyful one remains the
joyful one always. The rope continues to be that very
rope ; though it may look like a serpent, it never becomes
a serpent.

But it is also to be admitted that as long as ignorance
fills one’s mind, so long one will have to struggle incessant-
ly to realise one’s true nature—one will not be able to rest
a single moment. This restlessness is called life. A man,
in whom this pulse of life is strong, will soon realise that
eternity which is also joy. But one with a low vitality is
overwhelmed with ignorance and will never find his true
self. One has to drive away tamas by the power of rajas.
And at last one has to forsake both rajas and tamas to
know one’s fulfilment in the light of sattva and thus get
beyond samsara. This is the only way. “ There is no
other way than this.”! A man labouring under tamas is
a plaything of the suffering incidental t{o life. Why does
misery have such power over him ? Because the perfect
one is thinking himself to be imperfect through the influ-
ence of ignorance. The king who thinks himself a beggar
suffers all the woes of poverty. Likewise will man who is
Existence-Consciousness-Bliss Absolute, suffer when he
thinks himself to be subject to birth, death, old age and
disease. When tamas is overcome by rajas, sattva arises,
and man is his joyful self again. God, with the tiger-mask
on, does not frighten him any more. Then the universe
appears all sweetness and bliss to him.

Misery is the constant companion of one steeped in
tamas. When a man is in the grip of afflictions he tirelessly
seeks to get rid of them. He then seeks the person through
whose grace he can get rid of them. Like a blind man
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64 LIFE OF SRI RAMANTUJA

unable to find his way unaided, he seeks refuge at the
feet of some noble soul. Hunger drives a man in search
of food, thirst in search of water, poverty in search of
wealth ; in like manner, the three kinds of sufferings which
are incidental to Iife make him seek happiness and beati-
tude. One also finds that along with abhava, entities
denoted as bhava and destructive of abhava are also
scattered all over the world. For example, everywhere
and always there is food as well as hunger, water as well
as thirst, wealth as well as poverty and happiness as well
as misery. This is the law of nature. When the air of a
region made light through heat goes up creating a vacuum,
at once air rushes in there from all sides to fulfil that
abhava (want of air). That is how great hurricanes take
place. All have experienced the fact that wherever there
is abhava, the remedy for it also comes in the wake. As
in the world of matter, so too in the realm of spirit, the
remedy comes only when there is abhava. It can be
understood clearly by a closer consideration of the world
of spirit.

In ancient India, the path of Karma and the path of
Jnana were both held in honour. Only those fully qualified
were entitled to enter either of the paths. Righteousness
or performance of one’s duties qualified one for the path
of Karma ; and the perfect control of all the senses attain-
ed through complete desirelessness enabled one to tread
the path of Jnana. Everyone acknowledged this and
accordingly acquired the fitness to enter the path either
of Karma or Jnana. Everybody knows that the observance
of duties is easier than the abandonment of desires. Is
desirelessness ever attainable by man who is born with
desire ? Desire alone is samsara. Desire may make his
mind unsteady, but what of that ? TUnsteadiness is the
very nature of the mind. Work which springs out of one’s
very nature does not cause suffering ; it is unnatural work
that causes pain. So desire is rather productive of joy
than affiction. Such are the ideas of the ordinary man.

Heavenly enjoyments are the summum bonum of
desires. The Smriti says :
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That which is free from the touch of the minutest tinge of
suffering, which will not become a prey to afflictions agam
in future, which is the highest fulfilment of desire—that
happiness alone is called heaven.?

If one desires heaven, one has to perform sacrifices.? This
is the main purpose of the Karma-kanda of the Vedas.
Pﬁeasure—lcving man does not want anything higher than
that.

But, pleasing though this happiness is, it is not so
always ; for, it is contact-born. The object of happiness
being something external, is not always within the com-
plete mastery of any one. Again, there is no limit to man’s
thirst for happiness; but earthly happiness is limited by
beginning and end. Can the craving of man be assuaged
by such happiness ? TUninterrupted happiness alone can
satisfy that craving. It will not do for his object of happi-
ness to remain without ; it must be realised within. That
is to say, none but he who finds bliss within himself can
become the master of eternal bliss. Bhagavan Sri Krishna
has beautifully explained this in the Gite. To be able to
attain to the state wherein one finds delight in one’s own
self, one has to discard all desires which are of things
external. Unless one gives up all contacts with the exter-
nal, one cannot realize perpetual bliss without which
abhava (want) cannot be got rid of either. Where there
is abhava, there will be affliction.

Therefore, the only way to attain supreme bliss is to
renounce desire. The ordinary man is unable to under-
stand this. He cannot just comprehend how happiness is
possible in the absence of objects of enjoyment. This is
why the majority of people have liking for the ritualistic
portion of the Vedas (Karma-kanda). Karma enslaves
one. Therefore, though the sacrificial rites prescribed by
the Vedas are not now so much in vogue as of yore, one
does not find any the least diminution of Karma in human
society. The doctrine of Karma has been flowing uninter-
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ruptedly from time immemorial and will flow on. The
type of Karma, however, may change.

In ancient times they would kindle a sacred fire on a
level piece of ground covered with sand for a sacrifice and
would pour clarified butter into it as an offering to the
gods and the fathers and thus worship them. Afterwards
they built temples of various designs and, mstalling images
of wvarious gods and goddesses within them, conducted
worship with fragrant flowers, 1ncense, light and food
offerings. As society changes, the mode and trend of
Karma vary. The modes of Karma that were prevalent
in the Vedic times are rarely found today. The present
mode befits the present age. Though the aim of Karma
is ever the same, the methods vary with the change of
times.

But in the philosophical portion of the Vedas (Jnana-
kanda) there has been no change whatsoever, for Jnana
is essentially the same for ever. Self-evident laws like
those of Euclid will always remain the same. The 108 Upa-
nishads are the same today as they were in ancient times
and will remain so in times to come. They all say unani-
mously, that through renunciation alone the great ones
crossed the ocean of birth and death and attained immor-
tality.! Renunciation alone can destroy man’s delusion and
enable him to realize supreme bliss.

From what has been said it can be clearly understood
why pilgrims on the path of Jnana are very rare in this
world. If a person with overwhelming desire for Karma
enters the path of Jnana he causes great harm to himself
and to society.

The basis of Karma is righteousness or observance of
one’s duties. He who is averse to observing his duties has
no right to enter the path of Karma. That a man is able
to 'perform his duties is because he has to some extent
galned mastery over his senses. The man led by his senses
is always wilful. Sometimes in the past the sacrificial
prlests and performers of yajnas fell a victim to sense-

1 .
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indulgence. The responsibility of carrying on the yajnas
being in their hands, in order to surfeit their stomachs ‘and
to indulge their senses, they inventied wvarious violent
sacrifices marked by use of wine and flesh and propagated
them as sanctioned by the Vedas.

We have seen above that wherever there is abhava
(want), there is also provision for its fulfilment. Accord-
ing to this natural law, there arose at the foot of the
Himalayas the Sarvarthasiddha Buddha (literally, the
Enlightened One who has achieved the fulfilment of all
ends), the personification of compassion and magnanimity.
Growing disgusted with, life marred by death, decrepitude,
disease and afflictions, he became a mendicant in his
youth. And at long last discovering the path to the abode
of unalloyed peace, he led all afflicted mankind—even the
lowliest—along that path and made them all rightful
aspirants for immortality. All created beings, from Brahma
the highest down to an insignificant insect, equally found
room in his expansive heart. Only these two seemed
despicable in his eyes: The horrible image of the fabri-
cated Sruti and the diabolic creator of the universe as
innovated by the sacrificial priests. Therefore, after
banishing both the ‘Sruti’ and ‘God’ of his times, he
enjoined the performance of good deeds. Good and bad
deeds will bear good and bad fruits. O man, therefore,
do good deeds and you will live happily. Ignorant people
call Buddha an atheist, for he did not recognise a Godhead.
It is a thousand times better to be an atheist than to be
a theist by acknowledging the sort of ‘God’ whom he
refused to acknowledge.

Was Buddha really an atheist ? Deeds are nowhere
found without doers. He acknowledged good deeds and
thereby recognized the doer of good as well. God alone,
who is endowed with all auspicious qualities, is the Doer
of Good. Then, how can we say that Buddha was an
atheist ?

His all-embracing and magnanimous heart wanted
the supreme good of all creatures without any distinction.
He could not pick and choose those who were fit to receive
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his doctrine. The righteous and the unrighteous, young
and old, men and women, the rich and the poor, scholars
and idiots, all were made by him pilgrims on the path of
Nirvana. But as dyspeptics cannot digest pilau, those who
were unfit failed to assimilate his invaluable precepts.
Thus his sacred and theistic teaching deteriorated into
atheism and nihilism. “When ftruth, untruth, religion,
irreligion,—everything was a mere fib and there was no
author for the universe, who then was to be feared ?”
Labouring under such ideas the followers of the Blessed
One grew wilful and intractable. There was again abhava
(want) of happiness and peace in the world. The earth
was tormented by the weight of the demoniac Buddhists.
Therefore, in order to relieve the world, the all-good God
incarnated Himself as the teacher of mankind, assuming
the name Sri Sankara.

Bhagavan Sri Sankaracharya was then a mere lad of
sixteen. But, as darkness cannot stay in the face of the
rising sun, atheism or perversity could not stay before his
bright face lit up with divine genius. Like the stars that
fade at dawn, the wayward Buddhists disappeared from
the Indian scene. The light of wisdom spread in all four
directions. The kingdom of peace was again established
in Bharatavarsha. Sankara, the master of the Sruti, again
unfolded the Vedic truth carefully to those who were fit.
The banner of Sanatana-dharma was unfurled everywhere
from the Himalayas to Cape Comorin. The gods and the
manes were again delighted with the mantras ‘ svaha’ and
‘svadha’. The Rishis—the very embodiments of wisdom—
who were slumbering for long, were again roused up by
the sacred chanting of the Upanishads. And the joy of
Mother India knew no bounds.

After accomplishing his work, the Siva-like Sankara
prassed away, in his thirty-second year, to his own supreme
abode.

With the passage of time, however, many of the so-
called followers of Sankara’s creed, who had donned the
dress of the sannyasin but were servile to the senses,
brought a great calamity on themselves and on society by
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perverting the Acharya’s exposition of the purport of the
four Mahavakyas containing the very essence of the four
Vedas. The dictum ‘I am Brahman * they understood to
mean the physical man—who is three and half cubits in
height, made up of seven kinds of secretions, and subject
to birth, death, old age and disease—is Brahman which is
imperishable, beginningless, endless, all-pervading, oimni-
scient, all-containing and the abode of supreme bliss. As
water does not moisten a lotus leaf, virtue or vice, proper
or improper conduct, truth or untruth—mnothing can touch
Brahman. So, they thought that, whatever they did, they
could not receive any stain. Could there be a doctrine
more devilish than this ? Those who, unable to compre-
hend the supremely pure religion expounded by Sankara,
laboured under such false notions, established once again
the reign of evil ways, avarice, malice and untruth in
India. Happiness, peace and truth were absent. The
noble one who incarnated himself to bring about a change
was Sri Ramanujacharya, the propagator of the doctrine
of Visishtadvaita. Nothing of the nature of abhava can
stay in the domain of bhava. Bliss, peace, truth, genero-
sity, righteousness characterize bhava ; and affliction, want
of peace, narrowness, malice, unrighteousness, untruth,
avarice—these are characteristic of abhava. It has been
proved that whenever abhava appears, its remedy also
follows. In accordance with this law, the advent of Sri
Ramanujacharya took place at the right time in the land
of Bharata.
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II
THE BIRTH OF SRI RAMANUJA

HERE is a prosperous village called Sriperumbudur,
thirty miles southwest of Madras. In the village
there is a beautiful and spacious temple consecrated to
Lord Vishnu. Within the sanctum sanctorum there stands
only the Lord Sri1 Adikesava Perumal, with a smiling
face casting gracious looks equally on all. On the other
side of the temple court-yard stands another shrine, within
which is seated with folded hands, in the place of the chief
servant, the prince among ascetics (Yatiraja), Sri Rama-
nujacharya, the Commentator. A hero among devotees
and a lover of them too, he is to Vedanta what the sun
is to the lotus. In the front a spacious tank of limpid water,
rippleless like the pure heart of a devotee, reflects within
it the entire temple. Besides, the natural beauty of the
place is attractive. Shaded by various kinds of trees and
creepers, sonorous with the sweet twittering of birds, lit
up and fragrant with blossoming flowers, and inhabited by
happy, good, healthy people the place abounds in peace,
sweetness and beauty. The sight of it strikes one as if,
the Consort of Lakshmi, incessantly engaged in the task
of preserving the universe, sometimes gets tired and goes
over here to rest with His most beloved servant.

About a thousand years ago a pious Brahmana, Asuri
Kesavacharya by name, lived in this village. Sri Yamuna-
charya (Alavandar), after renouncing his throne and
accepting the discipleship of Nambi, was at that time living
at Srirangam as_a mendicant. After the passing away of
his guru, Alavandar was accepted as the leader of the
entire Vaishnava community of the time. His uncommon
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renunciation, dispassion, erudition, humility and steadfast-
ness towards his Chosen Ideal were admired by all the
Vaishnavas. All pious men considered themselves blessed
in eagerly learning and memorising the sweet hymns com-
posed by him. Truly speaking, in his hymns Mahatma
Yamunacharya has dedicated himself to the lotus feet of
God in such a candid manner and with such tremendous
devotion and love that, on reading them, devotion springs
up in the heart of even a heretic. Devoted Vaishnavas
coming from all quarters deemed themselves extremely
fortunate in being his disciples. Among them were one or
two who, like him, adopted the life of sannyasa. By living
in his company and being engaged in his service, they
gained a sense of perfect fulfilment in their lives.

Periyatirumalai Nambi (also called Sri Sailapurna), of
advanced age, was Yamunacharya’s chief disciple. Towards
the end of his life he renounced the life of a householder
and receiving sannyasa from his guru continued to live
with him. He had two sisters. The name of the elder one
was Bhumi Piratti, Bhudevi or Kantimati; the name of
the other was Periya Piratti or Mahadevi (called Sridevi
or Dyutimati).

Asuri Kesavacharya of Sriperumbudur married Kanti-
mati. And the younger Mahadevi was wedded to Kamala-~
nayana Bhatta of the nearby village Aharam. The marriage
of the two sisters over, Sri Sailapurna engaged himself in
the meditation of God with a free mind and at last finding
a great guru like the Mahatma Yamunacharya came to
enjoy supreme bliss by living in his company.

Asuri Kesavacharya was very much attached to the
performance of yajnas and so the pundits gave him the
title ¢ Sarvakratu’, which literally means the performer of
all yajnas. So his full name was Srimad Asuri Sarvakratu
Kesava Dikshita. After their marriage the couple were
living happily for many years at Sriperumbudur. But as
no child was born to them, Kesavacharya the devotee began
to feel concerned. At last the hope of getting a son by the
grace of God by pleasing Him with the performance of
yajnas arose in his mind.



72 LIFE OF SRI RAMANUJA

The performance of the yajna is the highest dgty ;. it is
pleasing to God. It grants all desires. So yajna is the
greatest refuge.?

He decided to go to Sri Parthasarathi, the dweller of
Vrindaranya on the shores of the sea, with a view to
supplicate the Lord and perform sacrifices to that end.
Accordingly, he, accompanied by his wife, appeared in
Vrindaranya on the banks of Tiruallikeni® or the lily-lake
of Parthasarathi. There they performed yajnas with the
desire that a son might be born to them. The name of that
locality of Madras is Triplicane which is the English
corruption of Tiruallikeni. What was reputed as Vrinda-
ranya previously has now come to be known as Triplicane
after the name of that lake.

The performance of yajnas over, Kesavacharya had a
vision of Parthasarathi in a dream. In his dream-state he
heard the Lord address him and say, “ O Sarvakratu, I am
much pleased with your good conduct and steadfast devo-
tion. Be not anxious. I Myself shall be born as your son.
Instigated by evil motives and unable to know the purport
of the teachings of preceptiors, men are considering them-
selves to be the Godhead and out of pride they are
becoming wicked, wilful and perverse. So, unless I
incarnate Myself as an Acharya, they are doomed. Go
back home along with your wife. Your desire will be
fulfilled.” Having dreamt such an auspicious dream,
Kesavacharya’s joy knew no bounds. He told his wife
everything, and on the morrow they moved towards their
own village.

About a year later, fortunate Kantimati gave birth to
a son endowed with all auspicious marks. Sri Ramanuja
was born in 939 of the Saka era (4118 of the Kali era
and 1017 of the Christian era) on Thursday the 12th
Chaitra, the fifth day of the bright fortnight, when the
sun was in the zodiac of Cancer in the year Pingala. His
natal star was Ardra, the sixth lunar mansion. He belonged
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to Harita lineage and Yajur Veda. Being so born, he
appeared before all like the newly arisen sun dispelling
the darkness of ignorance. As his birth caused destruction
of evil-mindedness and brought about an efflorescence of
right understanding in men, scholars ascertain his year of
birth with the help of the word °‘dhirlabdha’ (which
literally means ‘ knowledge has been attained’). In accord-
ance with the rule ankasya vama gatih, that is {o say,
figures have to be valued from right to left, the word
‘ dhiriabdha * presents three main letters, viz,

a (dh), ® (I) and = (dk). The nine letters beginning
with % (£), T (¢) and 7 (y) are indicative of the
figures from 1 to 9. <« (dk) being the ninth letter
from g (#) indicates the figure 9. 3 (/) being the
third letter from ¥ () indicates the figure 3. Hence
by these three letters a& (dh), © (!) and = (dk) the
Saka era 939 is understood.

About the same time, the younger sister Mahadevi too
became the mother of a son. A few days after the confine-
ment, she came to Sriperumbudur with her new-born babe
to see the son of her elder sister Kantimati. Xach was
extremely glad to see the face of the other’s child. In the
meantime, the old Sri Sailapurna who came to know the
news, also reached the place from Sriranga-kshetra with
the intention of seeing the iwo newly born nephews. Both
Kantimati and Mahadevi were immensely delighted to
receive their brother after such a long time. The old
sannyasin too was very glad to see the two little things
endowed with all auspicious signs. When he saw Kanti-
mati’s son marked with the various divine traits, he was
reminded of what Nammalvar had forestalled as the
future messiah of Sri-vaishnavism in his Tiruvoymoli.?

1 This expression is a chronogram decoded in the manner shown.—TTr,

27Tt is said that Nammalvar was once brooding with some melancholy
on the failure of his own mission on earth to reclaim mortals, from
ignorance and sin, and God suddenly vouchsafed to him the vision
of a distant glorious future when with the advent of a great
Acharya the whole land will be ringing with the joy of a mighty
spirftual awakening. This vision is described in a decad in Tiruvoy-
moli, from which the following significant quotations have been selectj
ed: *“ Behold even Kali (the dark age) shall perish” (5, 2. 1). “ Kali
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He had no longer anyv doubt iwhatsoever that this
babe was that incarnation of Lakshmana, the Anantadeva
of Kali Yuga, about whose advent references are to be
found in the thirty-second Chapter of the Brihat Padma-
purana, Naradapurana, twenty-third Chapter of the Skanda-
purana,’ and that great Bhaktas will be born on the banks
of sacred rivers like Palar as is mentioned in the eleventh
Skandha of the Srimad Bhagavatam. Accordingly, he
named the child Sri Ramanuja. And Mahadevi’s son was
named Govinda. Afterwards Mahadevi became the mother
of a second son who came to be known as Junior Govinda.
The great sage Valmiki, the ancient poet, writes :

In the month of Chaitra under the ninth Ilunar mansion,
when the sun had gone to the sign Cancer of the zodiac,
Lakshmana and Satrughna were born. ?

The month of birth and zodiac of Sri Ramanujacharya too
are the same as those of the sons of Sumitra.

When the two babes were four months old, the
mothers came out of confinement and, taking the babes in
their laps, made them see the sun. Afterwards, the cere-
monies of rice-taking, the boring of the ear-lobes, the
ceremony of the first tonsure, initiation in studies, investi-
ture with the sacred thread were also performed in due
time. From his very childhood, Ramanuja gave proofs of
the prodigious powers of his intellect. By hearing a lesson
only once from the mouth of his teacher, he could grasp
its meaning, however stiff it might be. For this reason
he was the beloved of all teachers.

It was not that the power of his intellect was only

Yuga disappears, and the devas enter the kingdom of earth, The
great Krita Yuga (the golden age) begins and the flood of Divine Bliss
is flowing. The hosts of devotees serving the sea-hued cloud-coloured
Lord enter running and singing and occupy all places” (5, 2 3).—Ed.

1 We have tried our best to verify these traditional references. But
unfortunately we have been unable to trace them in the published
editions of those Puranas. Probably those were found in some versions
available only in manuscript.—Tr,
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directed outwards like the needle of a compass, that would
show him the north and the south, representing dharma
and artha, the first and the second of the four ends of life.
The cultivation of righteousness and the association with
religious men were very dear to his heart. He missed
no opportunity of associating with holy men.

At that time, a great devotee, by name Sri Kanchi-
purna, was widely known to be the best jewel among men
living in the City of Kanchi. He used to go every day
from Kanchi to Poonamalle, a village, to worship the deity
there. Sriperumbudur is midway between these two
places. So he would, every day, pass by Ramanuja’s house.
Though a Sudra by caste, even Brahmanas used to revere
him and pay him homage in view of his deep devotion to
God. One evening, Ramanuja, on his way back home from
his preceptor’s house, accidentally met this holy man and,
seeing the divine lustre of his face, quite naturally felt
drawn to him. With great modesty, he requested him to
take his meal at his house that night. At the sight of
the celestial beauty and divine marks in the boy, he could
not refuse the invitation. Finding this very holy man as
his guest, Ramanuja could not contain his joy. After the
guest had had his meal, Ramanuja went forward to stroke
his guest’s feet with his hands as a gesture of devoted ser-
vice. But the guest would not permit it. He said, “I am a
low-born Sudra. Good God! How could you serve your
servant 7”7 Saddened by this, Ramanuja said, “I consider
it my bad luck that I may not serve a noble soul like you.
Pray, noble Sir, is it the wearing of the sacred thread
that makes one a Brahmana ? He who is devoted to God,
he alone is a genuine Brahmana. You know very well
how Tiruppanalvar, low-born though he was, came to be
worthy of the worship of the Brahmanas.”

Struck by the devotion of the boy, Sri Kanchipurna
could not consider him to be a mere human being. After
long spiritual conversations, he enjoyed rest for the night
in Ramanuja’s place and proceeded towards his destination
in the morning. Since that day, both of them were bound
together in each other’s love.
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It has been hinted above that the previous Acharyas
cited the authority of the Puranas for regarding Ramanuja
as the incarnation of Lakshmana. Even when we com-
pare the character of the son of Kesava (Ramanuja) with
that of the son of Sumitra (Lakshmana), we find many
similarities. Lakshmana is indeed peerless in dutifulness,
steadfastness to truth, devotion to Rama, mastery over
the senses and rightecusness. Sri Ramachandra was the
only sovereign of the kingdom of his heart. He knew no
other bliss than that of Rama. It is no wonder, therefore,
that he stayed far away from the enticements of the world.
We realise this when we bathe in the Ganga of the Rama-
yana which springs up from Valmiki the mountain and
flows into Rama the ocean.!

When the golden deer, after deluding the daughter of
Janaka, had also deluded Sri Ramachandra, Lakshmana
cautioned the Chosen Ideal of his heart in the following
manner :

O Tiger among men, methinks the deer is none but the
demon Maricha. When the kings go a-hunting merrily, this
wicked one entices them by assuming many an illusive form
and thus brings about their ruin. This dazzling form of the
illusive deer, like the imaginary city of the sky, is nothing
- but the ruse of that conjurer. O Ramachandra, therfe is no
doubt that it is a phantom, for, where on earth is to be
found a strange deer of golden lustre like this one ? 2

The be-all and end-all of Lakshmana’s life was only
the service of Rama and Sita. After the killing of Ravana,
his departed father Dasaratha, appearing along with the
gods, blessed and admired him saying :
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My boy, by serving Rama and Sita, the Daughter of Videha,
unreservedly, you have earned both virtue and great fame. !

The summum bonum of Sri Ramanuja’s life was the
service of the Lord Narayana. When, out of conceit, the
base-natured leaders of society had robbed the human
hearts of devotion to God, even as Sita was kidnapped by
Ravana, then Sri Ramanuja, like the true younger brother
of Sri Rama, fought to the end with the heretics for the
recovery of the Sita of devotion and was ultimately
successful in his mission. By installing Sri on the flank
of Narayana, he brought back the goddess of fortune into
the unfortunate land of India. In establishing the eternal
relation of Narayana with Sri, he has only proved the word
of Maharshi Valmiki. The ancient poet sings through the
mouth of a panegyrist :

O King of the Solar Dynasty, prosperity and righteousness
ever abide in you.?2

As Lakshmana was righteousness incarnate, so too was Sri
Ramanuja. Like the son of Sumitra, the founder of Sri-

sampradaya also dwelt bevond the reach of fear and
temptation.
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I
YADAVAPRAKASA

S Sri Ramanuja stepped into his sixteenth year, his

father Srimad Asuri Kesavacharya wanted to get him
married. And he was soon wedded to an exquisitely
beautiful girl to the great delight of his parents, relatives
and neighbours. The poor were happy over the sumptuous
feasts. The festivities continued for a week. Kantimafti
and her husband were very happy to see the countenance
of the new bride. After a month of such worldly bliss,
afflictions appeared in the wake of joy. Struck down by
a severe illness, Kesavacharya reached the end of his life
on earth. Like a full-moon night overcast by clouds, the
Acharya’s family passed from high delight to profound
sorrow. Like the she-heron' that was the cause of the
burning pain for the ancient Poet Valmiki, Kantimati
suffered agony. At the loss of his father, Ramanuja was
also plunged in grief for a while, but by the strength of
his wisdom he soon rallied himself. He regained calm
and began to console his mother.

The funeral obsequies and the sraddha ceremony were
performed in due time, after which they lived at Sriperum-
budur for a short time only. As both his mother and he
himself missed peace there, they decided to shift their
residence to Kanchipura. Accordingly, after constructing
a house, Ramanuja together with his family came to reside
there.

At that time in the holy city of Kanchi there lived
a renowned professor, Yadavaprakasa by name, holding
the doctrine of non-dualism. His scholarship captivated
all and he had many disciples. Driven by his intense
yearning for knowledge, Ramanuja too became his disciple.

1See Appendix A.
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Yadavaprakasa was pleased with the graceful appearance
of his new disciple and the lustre of genius in his counten-
ance. In a very short time, Ramanuja grew to be counted
his chief disciple and a great favourite.

But this affection did not last long. Yadavaprakasa
was a rare genius. The doctrine of non-dualism as enun-
ciated by him 1s even today renowned as ¢ Yadaviya Sid-
dhanta’. He was a Suddhadvaitavadin of the type that
would not acknowledge God with form. The universe is
the changeful, ever-perishable cosmic form of God. But
that imperishable Reality which is Existence-Conscious-
ness-Bliss Absolute, beyond time, space and causation,
which is at the back of cosmic form, 1s His supreme reality
—that is what is to be accepted and known. Like the great
Sankaracharya, he would not regard Virat as maya or
unreal appearance caused by nescience or snake-trans-
formation (vivarta) of a rope, or the cognisance in one
thing of something else. In his eyes the universe was not
as unsubstantial as a mirage and totally insignificant.
It is one kind of God’s own form which is ever changeful.
It is unacceptable because it is perpetually unstable and
the Supreme Form being eternally steady is acceptable.
The Virat-seeing Atman is jiva and the self-luminous
(svarat) Atman is Brahman.

Sri Ramanuja was all devotion, a personification of
the attitude of service to God. So the doctrines of Yadava
could not be pleasing to him. Out of respect for his guru,
he would never make bold to show the defects in his
teachings. He often wished to do so, but would as often
check himself.

One day, when the other disciples had gone home for
their midday meal, after finishing their morning lessons,
Yadavaprakasa asked his dearest disciple Ramanuja to
massage his body with oil. Even then another disciple
who had stayed back was putting questions to the teacher
for the clarification of some abstruse passage in the
morning lesson. While studying the Chandogya Upa-
nishad, he had failed to grasp properly the meaning of the
word ‘kapyasam’ which occurs in the earlier portion of
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the seventh mantra of the sixth part of the first chapter.
The portion of the verse reads as follows: tasya yatha
kapyasam pundarikamevamakshini. Taking the word
‘kapyasam’ to mean ‘the nates of a monkey’ as inter-
preted by the venerable Sankaracharya, Yadavaprakasa
explained the passage as follows: “ The two eyes of that
Golden Purusha are like two lotuses which are red like
the nates of a monkey.” On hearing this interpretation
with the unbecoming and low simile, Ramanuja’s soft
heart, tender by nature and softened by devotion, melted,
and, as he was massaging, tears rolled down from the
corners of his eyes like flames of fire and fell on the thigh
of Yadava. Looking up at the touch of the hot tears
Yadava understood that something troubled his dear dis-
ciple Ramanuja. When he asked in surprise as to what
might be the cause of his affliction, Ramanuja replied,
“ Revered Sir, I have been sorely grieved to hear such an
unbecoming explanation from a noble soul like you. How
sinful it is to compare with, the posterior of a monkey the
Supreme Godhead—who is endowed with all gracious
qualities, who is the repository of all the beauty of the
universe! From the mouth of a wise person like you I
never expected this!” “ My boy, I am also very much
grieved at your audacity,” said Yadava. “ Well, can you
interpret the passage in any better manner ?” “ By your
blessings everything is possible,” said Ramanuja. With
a smile of derision the teacher said, “ Fine, very good, then
speak out your novel exposition. I see, you like to climb
higher than even Sankaracharya.” “ Revered Sir, by your
blessings everything may be possible,” replied Ramanuja
with great humility. “Instead of deriving the meaning
‘the nates of a monkey’ from the word ‘kapyasam’, we
can construe it as follows: kam jalam pibatiti—kapih,
suryah : he who drinks water, i.e., the sun ; and the verbal
root as being indicative of ‘ blossoming’, the word asa may
well mean ‘blossomed’. In this way the entire word
‘kapyasam ’ comes to mean ‘blossomed by the sun’. So,
that part of the mantra will mean, ‘The eyes of that
Purusha within the golden solar orb are as lovely as the
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lotuses blossomed by the rays of the sun’.”

Hearing this exposition Yadava said, *“ It is not the
direct meaning, but only a derived one. However, you
have here shown much skill in exegesis.”

Since this incident, the preceptor took Ramanuja to
be a staunch devotee of dualism and hence his affection
for him waned a little.

Another day when expounding the mantra satyam
jnanam anantam brahma, which occurs in the Taittiriyo-
panishad (IL.1), Yadavaprakasa said that Brahman is
Truth, Intelligence and Infinitude. Ramanuja objected to
that and explained the verse as follows: ‘“ Brahman is
endowed with the quality of truth, is not endowed with
untruth ; intelligence is His attribute, not nescience; He
is infinite, i.e., is not finite. He is endowed with the quali-
ties of truth, intelligence and infinitude. It is by no means
reasonable to hold that all these qualities are He Himself.
These are His, but not He, as the body is mine, I am not
the body.” On hearing this exposition, the preceptor
flared up in extreme wrath, “ You presumptuous lad, if
you don’t want to accept my exposition, why then come
here in vain ? Why not go home and open a school of
your own ? 7’ After collecting himself a little, he continued,
“Your exposition is not in accordance with the views of
Acharya Sankara or with those of any other previous
master. So don’t trot out your impertinence again.”
Ramanuja was naturally very humble and also devoted
to the teacher. During the hours of study he would always
try to be mute as far as possible. To contradict was not
his intention at all. But what could he do, when he found
truth being misrepresented ? He had to contradict his
preceptor, for truth was his very life. Though in the
presence of other disciples, Yadava used to make light of
his refutations, gradually there began to grow in him a
sort of fear of Ramanuja. He thought, “ This boy may in
time establish the doctrine of dualism. Now, how to get
rid of him ? He should even be killed for the preservation
of the age-old doctrine of non-dualism.” It was not due to
his excessive affection for the doctrine of non-dualism but

6
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out of intense jealousy that he came to that brutal resolu-
tion. The poet has said :
Not to bear the prosperity of others is the nature of the
great. ! The lion echoes only the thunder of the clouds and
not the howls of the jackals.?

Needless to say that this cannot be the trait of a truly
great one. To such a person “censure and praise are
equal ; he is silent and content with anything ”.* He has
neither friend nor foe. He wishes the good of all. He is
ever contented. He is full all around. The poet has spoken
here about the worldly great whom we popularly call
‘big men’, who being driven by tamas think about them-
selves, “ Who else is there like me ? ”.* Yadavaprakasa was
a big man of that category. No wonder, therefore, that out
of malice he longed to see Ramanuja done away with !
Though with the help of his great intellect, he had
mastered all the intricate argumentations of the Vedanta
and could clearly prove before all that “ Brahman alone
is real and the universe illusory ”, though the whole of
Kanchipura was aglow with the lustre of his fame and he
used to be worshipped as a second Sankara by his disciples,
yet for want of spiritual practices, his knowledge was mere
verbosity and so he could not save himself from slavery

to desires.
One day, Yadava called his other disciples in secret

and said,

“ Look here, my children, you don’t find any fault in
my exegesis. But this impudent Ramanuja every now
and then contradicts my expositions. What does it matter
if he is infelligent ? His mind is full of the heresy of
dualism. How to get rid of this heretic ?”
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“ Revered Sir, it is enough if he is not aliowed to come
to the school,” one of the disciples proposed.

“ Then, what our teacher is afraid of, that will come
to pass,” opposed another disciple. “That is to say,
Ramanuja himself will open a school and propagate the
doctrine of dualism there. Have you not heard that he
has already refuted the doctrine of non-dualism by writing
an elaborate commentary on the mantra satyam jnanam
anantam brahma.”

It was a fact that meanwhile Ramanuja had grown
to be an object of great affection in the circle of the elite
by writing a lucid commentary on the above mantra.
After exchanging words in the above manner for some time,
it was decided that there was no other alternative but
putting an end to Ramanuja’s life. They began to conspire
as to how it could be effected with ease and without any-
body’s knowledge. In the end, Yadava said, “ Let us all
start on a pilgrimage to wash off our sins in the Ganga,
the destroyer of sins. Intimate this our intention to Rama-
nuja and take good care to persuade him to accompany
us, for the purpose of this pilgrimage is to get rid of this
heretic. After doing away with him on the way, we can
wash off the sin of murdering a Brahmana by bathing in
the waters of the Bhagirathi. And thus the thorn on the
way of the doctrine of non-dualism will have been
removed.”

Thus told by their preceptor, the disciples set out to
induce Ramanuja to go with them for the holy bath in
the Bhagirathi.

It has already been mentioned that Ramanuja had a
cousin by name Govinda. He used to love Ramanuja
better than himself. When the Acharya’s family left
Sriperumbudur and came to live in Kanchipura, Govinda
also came over there and was living with them.
Both Ramanuja and he were of the same age. So
when Ramanuja became the disciple of Yadavaprakasa,
Govinda also followed suit. They would very often go
to and return from the school together. Ramanuja agreed
to go on the pilgrimage. It is superfluous to say that
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Govinda also consented very eagerly to go with them.

At an auspicious moment, the band of disciples headed
by Yadava started on the pilgrimage. Kantimati could
not object to this meritorious act of her son, though sepa-
ration from him was well-nigh unbearable. After a few
days’ steady travel, Yadava came with his disciples to the
Gondaranya at the foot of the Vindhya ranges. It was a
totally unfrequented place. Thinking this time and place
to be the most convenient, this villain of a preceptor asked
his disciples to get ready for the savage task. Somehow
Govinda came to know of this. Simple natured Ramanuja,
however, had no inkling of this devilish conspiracy. How
could his pure, affectionate and tender heart ever entertain
the possibility of such a horrible idea ? A holy man thinks
every one else to be so.

One day when Ramanuja and Govinda happened to
go alone by themselves to some wayside tank for washing
their feet, Govinda communicated all to him. He made
it clear to his cousin that on the pretext of going on a
pilgrimage, this band of rogues had resolved to murder
him and said, “ These villains will very soon kill you in
this desolate forest. Therefore, leave them and hide your-
self somewhere.” So saying, he took leave of him and
joined the other disciples. When on enquiry Yadava-
prakasa discovered that Ramanuja was not to be found in
the group of disciples, all busied themselves to search him
out. But none found a trace of him in that deep and
lonely forest. They began to call aloud his name in all
directions ; but there was no response. At last, taking it
for granted that Ramanuja must have been killed by some
wild animal, they were well pleased. But knowing
Govinda to be his relation, they began to show outwardly
marks of great mourning. Yadavaprakasa delivered
sermons on the evanescence of life and consoled Govinda
with the words, “ None is none’s”. Thus Yadavaprakasa
the preceptor was made by malice into something worse
than a beast.



IV
THE FOWLER COUPLE

FTER hearing the heart-rending news from Govinda,
Ramanuja at first did not know what to do. The
world seemed all darkness. When he looked around after
some time, he saw that his dear friend Govinda too was
hastening to join the disciples of Yadava leaving him
behind. It was scarcely half an hour then for the nightfall.
This young man of eighteen, helpless, friendiess, knew not
what to do. He mused, “Let me call Govinda near me.”
He thought again that then the other disciples would come
to know of it. Govinda became gradually invisible behind
the trees. Then, all on a sudden a great strength, never
experienced before, braced him up, as if some one from
within spoke, “ What fear ? The Lord Narayana is there.”
To save himself from the designs of his fellow-students,
Ramanuja promptly left the path and entered into the
deep forest southwards. Without looking back even once,
he went on walking at top speed for about an hour. Now
and then, when he thought he heard some one calling his
name, he would quicken his pace all the more. At last,
unable to proceed any further due to hunger, thirst and
exhaustion, he sat down under a tree. When it grew
difficult even to keep sitting, he lay down there and forgot
the entire world in the embrace of sleep, the remover of
all pains. When he woke up he saw it was afternoon and
the sun was declining to the west. But his hunger and
exhaustion had left him. Feeling himself very vigorous,
he thanked God. After washing his hands, face and feet,
he was thinking where to go, when he found a fowler
couple approaching him. The fowler’s wife came near him

and asked,
“ Ah ! my child, is it because you have lost your way
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that you are sitting alone in this lonely forest ? You look
like the son of a Brahmana. Where’s your home ?7”

“ My home is very far off from here. Have you heard
of Kanchipura in the South ? There,” replied Ramanuja.

“How could you happen to come to this dangerous
forest infested with robbers? No party of wayfarers
dares frequent these parts even during the day-time.
Apart from that, wild animals move about here unafraid.
I know Kanchipura. We are also going in that direction,”
said the fowler.

** Where is your native place, and pray, wherefore are
you going to Kanchipura ? 7 enquired Ramanuja.

“We were born in some forest-village at the foot of
the Vindhyas,” replied the fowler. “ Having lived all our
lives as fowlers, my wife and I have set out on a pilgrimage
for the good of our souls. We wish to go to Rameswaram
via Kanchipura. It is good we got a companion so good
as you, who, it seems, have lost your way. Be not afraid.
It would seem the Supreme Lord, who is the refuge of
all, has brought us here for giving you protection.”

Though Ramanuja was at first a little unnerved to
view the appearance of this dark, tall and red-eyed fowler,
yet the sobriety and affection in his face, the sweetness
of his words, and the candid and affable speech of
his wife, gradually dispelled all suspicions from his mind
and he agreed to follow them. Not much of the day-time
was left. The fowler said, “Let us quickly cover this
forest region and find our resting place for the night on the
banks of the broad subterranean river which flows by not
very far from here.” About an hour’s walk brought them
to the banks of the river. The fowler collected some pieces
of wood and kindled a fire. Then he levelled a piece of
the uneven ground and asked Ramanuja to rest there.
His wife and he then retired to the other side. The wife
told the husband,

“My dear, I am feeling very thirsty ; can you look
for some water near about ?”

“The night is almost come,” said the fowler. * Now
it isn’t advisable to quit this place, dear. Tomorrow you
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will quench your thirst with the limpid water of a good
well near by. There are beautiful steps in the well.”

Early the next morning, Ramanuja got up and after
finishing his morning duties followed the fowler couple
on their trek. Shortly, they came near the well mentioned
above. Ramanuja got down the steps, washed his hands
and face and quenched his thirst with the cool limpid
water. Then he brought up handfuls of water for the
wife of the fowler to drink. But, when, even after doing
so thrice, the thirst of the fowler’s wife was not assuaged,
he went down the well and brought up water for the
fourth time, he did not find them there. He looked here
and there, but nowhere were they to be seen. He could
not make out how within a few minutes they went out
of sight. Then it struck him that they were not human
but divine beings. Lakshmi-Narayana had become his
guide and protector in the guise of the fowler couple.

On seeing the towers of the temples and a cluster of
houses in the vicinity, he thought that it might be some
city. He enquired of a passser-by,

“What is the name of the place, Sir ?7”

Looking at his face with wonderment, the passer-by
said spaciously, “ Are you descended from the clouds, eh ?
Can’t you recognise the reputed city of Kanchi ? Your
appearance shows that you belong to these parts; but you
are talking like a stranger. Aren’t you the disciple of
Mahatma Yadavaprakasa ? I have seen you many a time
in this Kanchipura itself. Of course, you may not know
of the well wherein you have washed your hands and face
and by the side of which stands that big and venerable
sal tree. Its water assuages all kinds of misery pertaining
to the flesh. So people from various places come here as
they would do to a place of pilgrimage, with a desire to
drink of its water.”

Saying this, the passer-by went away, without caring
for a reply, and Ramanuja, like one awakened from sleep,
unable to make out anything, looked awe-struck. The
next moment he remembered the fowler couple, and
understood clearly that the limitless grace of Lakshmi-
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Narayana alone was the cause of his deliverance. With
his heart overwhelmed with love, and tears rolling down
he sang in adoration of the lotus feet of the blessed Lord
Narayana : )

Again and again I salute that Brahmanyadeva, Govinda,

Krishna, who is the doer of good unto the cows and the
Brahmanas and the universe at large.?
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INTOXICATED with love of God, Ramanuja repeatedly

circumambulated the well beside the sal tree and,
perhaps in the hope that Sri and Her Consort might again
bless him with their vision in the form of the Fowler
couple, he cast his glances hither and thither. About an
hour had elapsed after the dawn. One or two women with
water pots on their flanks were coming from the city for
the limpid water of the well, from where Kanchipura was
just a mile away. With forests on the east, north and west,
the place was sequestered. Hence with open heart Rama-
nuja sang the endless glories of the Lord of his heart. He
hymned the Lord in the words of Kunti:

Again and agam do I salute Krishna, Vasudeva, who is the
son of Devaki and the darling of Nanda and who is
Govinda. I salute the One of lotus navel ; I salute the One
wearing the lofus garland ; I salute the One of lotus eyes;
I salute the One of lotus feet.!

Like Kunti, he prayed to the lotus feet of the Lord :

O World-teacher, may distress always befall us, for it is
during times of distress alone Your vision, which makes
another birth impossible, is made possible. Those, who, by
birth in high families or possession of wealth, beauty or
erudition, think themselves to be immensely glorious, have
no right to take Your name, for it is Your indigent devotees
who see You face to face. O Lord, You are the only trea—
sure of the devotees who have nothing whatsoever in this
world to call their own. You being beyond dharma, artha
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and kama, are ever in supreme communion with Yourself.
There being no urge of desire in You, You are all-quiet ;
You are the giver of deliverance to all the jivas; I adore

You.l

As Ramanuja lost in love of God, was filled with the
sattviec marks of tears, perspiration and tremors, there
appeared near the well three housewives with pitchers on
their hips. At the sight of them, he checked his emotions
and proceeded towards Kanchi.

Sorely sad at the separation from her son, Kantimati
was weeping at home. She could not at first believe her
eyes when all on a sudden she found her son standing
before her. Her doubts were dispelled only when Rama-
nuja prostrated himself at her feet and humbly addressed
her, “Here I am come, mother. All is well with you, I
hope.” After blessing him and offering him a seat, she
enquired : “ My dear child, how is it that you are returning
so soon and alone? Where is Govinda? I am told it
takes six months to return after the holy bath in the
Ganga.” When Ramanuja had narrated all from beginning
to end, she was shocked to hear of the evil designs of
Yadavaprakasa. Yet she was beside herself with joy,
remembering the grace of the Lord and regarding the face
of her son.

She immediately entered the kitchen to prepare offer-
ings for the Lord Narayana. But so great was her joy
that she did not know what to cook or what to do. As
she went near the hearth she discovered that there was
no firewood left. For, two or three days earlier, the stock
was over. Ramanuja was not at home and, since his going
the new daughter-in-law also was living in her paternal
home. For whom then was she to cook ? She would pass
her days taking some fruits or roots offered to God. Thus
she had forgotten all about procuring firewood. Especially
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this day, her mind had grown very restless for Ramanuja
and so she was sitting in a corner, shedding tears. Nothing
of the household did she remember. She should now
herself go to the shop to purchase firewood, for the maid-
servant had not yet come ; she would not give any trouble
to her son who had just returned after a long journey.
When she was so musing, there appeared by the other door
of the house, her younger sister Diptimati accompanied by
her daughter-in-law, and after saluting at her feet, enquired,
* Dear sister, is it not all well with you ? The maidservant
told us that you had abandoned food and sleep and were
simply weeping day and night for your son. So we have
come to see you. Why do you worry ? There is Lord
Narayana. He will protect the boys. Many are the
persons who are coming back after ablutions in the Ganga.
Be at peace, dear! TUntil Ramanuja and Govinda come
back, I shall stay here with you. I have brought our
daughter-in-law also with me. After purchasing firewood
from the shop, the maidservant . . .” Before she could
finish, Ramanuja came and bowed at the feet of his
mother’s sister. Diptimati was beside herself with joy to
find her nephew before her. She lifted Ramanuja up from
the ground and blessed him. Then on enquiry she came
to understand everything about Govinda. Kantimati’s
joy was at its zenith to receive her sister and daughter-in-
law. At the unexpected return of her beloved, the shy
bride out of great joy fell at his feet and washed them
with tears. It seemed as if the Acharya’s house was
transformed into a heaven for the nonce.

In the meantime, after the maidservant had brought
ghee, sugar, rice, greens, salt and firewood, the two sisters
cooked a variety of offerings for Lord Narayana. As Rama-
nuja came out after making the offerings to Lord Narayana,
he found Sri Kanchipurna waiting at the door to see
him. He had heard of Ramanuja’s return from some
people and so came to see him. Just as the sea swelling
with joy at the sight of the full moon raises its high waves
as arms to clasp the moon’s rays, so did Kanchipurna, with
horripilation of joy, hold Ramanuja in his arms, and as
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the young man tried to bow before him forbade him to
do an act contrary to custom. Ramanuja then requested
him, “ Great one, I am very fortunate to have your darsan.
Do kindly dine with us today. Xverything is ready.” Sri
Kanchipurna agreed.

After the passing away of his father, Ramanuja’'s home
had never known such delight. Diptimati was to be a little
distressed, for Govinda was away. She, however, loved
Ramanuja as her own son and such was her faith in the
Lord’s unfailing grace that, instead of feeling distressed
in the least, she was the happiest person in that house
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RI RAMANUJA continued his studies at home. He
spoke to both his mother and her sister about the
Yadavaprakasa affair but asked them to keep it a secret.
He himself did not reveal this to anyone else. After three
months, Yadavaprakasa returned to Kanchipura along
with all his disciples but Govinda. On enquiry about her
son, Diptimati came to know as follows: After the dis-
appearance of Ramanuja in the forest, the pilgrims pro-
ceeded towards Varanasi without any rest. At last, after
reaching their destination safely, they felt themselves
blessed to have the darsan of Visvanath. They stayed
there for a fortnight. One day going for bath in the Ganga,
Govinda got from under the water a beautiful round
symbol of Siva (Banalinga). Seeing this Yadavaprakasa
congratulated him many a time and said, “ My child, the
Consort of Parvati has been immensely pleased with you.
So he has come to you as this invaluable symbol in order
to accept your service. By serving Him with the utmost
care, you will attain both devotion and liberation.”
According to the words of his teacher, Govinda engaged
himself in the service of Siva from that very day. Gradual-
ly his devotion grew so firm that coming near Kalahasti,
he said addressing his preceptor and brother disciples, “I
want to pass the rest of my life in the service of the Consort
of Uma. This place is very pleasant and lonely. I shall
live here and meditate on my Chosen Ideal. Please com-
municate this to my mother and her sister.” So saying
Govinda took leave of them and went to the neighbouring
village, Mangalagrama. He purchased a plot of land
there, installed his Chosen Deity, and by consecrating his
life and mind in His service, got rid of all the fetters of
the world.
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Diptimati was overwhelmed with joy to hear of her
son’s good fortune. She was not morbidly attached to her
son like ordinary women. She too had very deep love for
God. So, instead of feeling distressed for her son, she felt
blessed knowing herself to be the mother of a worthy son.
With the consent of her sister, she went to Mangalagrama
to see her son. Her joy knew no bounds at the sight of
her son’s devotion to God. She held the son in her arms,
blessed him and then returned to her sister.

Yadavaprakasa again started his work of teaching.
At the sight of Ramanuja he was at first a little frightened.
But taking it for granted that he did not know anything
about his murderous designs, he expressed feigned joy and
told him in the presence of his mother, “ My child, it is
the greatest joy to me to see you once again. How to put
into words the suffering we underwent for you in the
Vindhya forests ?”” Ramanuja bowed at his feet and said,
“ All is but your grace!”

Yadavaprakasa had many virtues, but clinging fanatic-
ally to the doctrine of non-dualism, he was totally blind
to the beauty and sweetness of other doctrines. But today
seeing Ramanuja’s humility and remembering his own
monstrous behaviour, he felt mortally ashamed. Then he
told Ramanuja affectionately, “ My child, from today you
should come to study with me. May God do good unto
you.” From that day onward Ramanuja resumed going
to Yadava’s place for studies.

A few days later, the venerable Alavandar, accom-
panied by many disciples, came to Kanchipura to have the
darsan of Sri Varadaraja. One day, while returning after
the darsan, Alavandar saw Yadavaprakasa, the lion of the
doctrine of non-dualism, coming by the way, with his hand
resting on the shoulders of Ramanuja and followed by a
retinue of his other disciples. At the sight of Ramanuja’s
spiritual lustre and his incomparable beauty, the venerable
Yamunacharya felt intensely attracted towards him and on
enquiry came to know that the young man was the author
of that elaborate commentary on the mantra satyam
jnanam anantam brahmae (Brahman is Existence, Intel-
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ligence and Infinity). Alavandar was exceedingly pleased
at this, but felt very much concerned to find him living
in the company of the dry polemic that Yadava was and
prayed to Sri Varadaraja in the following strain :

I take refuge in that boon-giving Deity by a fraction 