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FOREWORD

Fully conscious of the immeasurable treasure that lies embedded in
Sanskrit, Telugu, Persian and other Indian languages and realising the need
to acquire, preserve and make it easily accessible to all those interested in it,
the Government of Andhra Pradesh established the Oriental Manuscripts
Library and Research Institute as part of the Directorate of State Archives.
Judicious collection and scientific preservation of valuable ancient manus-
cripts in all the languages so that what is contained therein is not lost to
humanity is very essential. Equally essential is it to see that the treasure
does not lie hidden always but is made available for everyone to share its
richness and beauty. This triple task ol collection, preservation and publi-
cation is entrusted to the Oriental Manuscripts Library and Research
Institute and one can derive a  certain sense of satisfaction from the
achicvements ol this Institute so far. T would like to refer to the scholarly
contribution made in this direction by the Joint Director Dr. Vadlamudi

[
>

Gopalakrishnainh,  His erudition and capacity to appreciate the importance
and value of the manuscripts available in this Institute are veflected in the
publications so far brought out.

Within a short time that the Institution has been in existence, very
uselul publications have come out. Some of them arc Secthakalyanam
(Yakshagana Nataka), Sringara Padamulu (Songs and Classical Poems),
Indumati Parinayam (OId Poctry) all in Telugu, Radha Vamshidhar Vilasa
Natak an ancient Yakshagana Natak in Hindi and Sri Gita Govindam-
Gita Sankaram two Sanskrit musical works with notation.

Shortly, a few more books are to be published which include a book
revealing some historical facts in the two copper plates inscriptions, »iz.,
“ Sri Virupaksha > and ¢ Srirama ’, another rare work in Sanskrit origin of
Telugu words of grammar ¢ Vaikrita Chandrika’ by Manchella Vasudeva
Kavi and a Purana in Telugu Old Poctry ¢ Nardeeya Puranamu’,

This book for which I have been asked to write a foreword is an
English translation of the Telugu oviginal ¢ Kasiyalra Charitra’ compiled
by a friend to whom Sri Enugula Veeraswamy had written letters
from time to time after Sri Vecraswamy started on pilgrimage in 1830 to Kasi.
The letters highlight the cultural, historical, social and cconomic aspects of
life in the regions travelled by the writer. The tour was undertaken at a
time when modern modes of transport were absent. It was thus a leisurely
progress of a pilgrim and reflects his views on what he observed. Starting
from Madras on palanquin he went to Tirupati, Cuddapah, Srisatlam,
Hyderabad, Nirmal and Nagpur. From there he proceeded to Kasi via
Jabalpur, Reema, Mirzapur, and Allahabad. The return journey was
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part from Patna, Gavi, Monghir, Raja

performed via East Coast touching a ! 1
[ other places Tike Srikakuliom,

Mahal, Krishnaghar, Calcutta, Ghatrapur, anc
Rajahmundry, Masulipatnam, Nellore and Tiruvallur,

The travelogue of Sri Enugula Veeraswamy s treasureshouse of
information compiled by one who was endowed with o keen power of
observation and understanding. Here is an instance o [ piety being combined
with a capacity to catalogue authentic information.  Posterity s deeply e
debted to this pilgrim.

It is interesting to note that although 1t sas written origimally in
Telugu it was first published in Tamil. Sri Veeraswinny  himsell desired
to bring out an English translation and had few chapters transhated, Bt
unfortunately the work was not completed. The tu whitton s also not
available. Thanks however to the enthusiasm and keen interest and aense
of dedication on the part of a lormer Divector of State Archives
Sri P. Sitapati, r.a.s. We have the entive work translated o Faglish,
Sri Sitapati and Sri Purushottam, descrve all pradse for the competeney
and authenticity of translation, and also for the flowing style which mukes
the work a highly readable one. The scholarly preface  written by
Dr. Vadlamudi Gopalakrishnaiah is o valuable addition to the  book
and brings out vividly the salient aspects of our ancient culture aud hevitage,

| what | |
I have every confidence that,have heen brought ont wned whot will
be brought out by this Institute will find good response from o discerning
L3 ¥ l

public. In this task of publication, I wish all those assoctated with it &
good wishes.

¥
g
I

Hyderabad, N, Ry Rasasewrrin
29-3-1973. Pilucation Secretary,
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INTRODUCTION
I

No apologies are needed for the translation of a book of such absorbing
historical interest and eminence, such as the ‘ Kasiyatra Charitra’ of
Sri Yenugula} Veeraswamy. Literary evidence in support of the study
of history of India is conspicuous in India by its rarity and Sri Veeraswamy’s
Journal recording his tour impressions of India in the years 1830 and 1831
is a book of great historical and literary value, which is now being presented
to the world of scholars. This is the first travelogue from the land of the
Telugus and the author Sri Veeraswamy has done a service to the Indian
community by recording his impressions on an all-India tour covering a
period which is important in the history of India. Sri Veeraswamy started
at Madras on the 18th day of May, 1830 on a long tour of this country.
During this historic journey by palanquin, he covered a considerable part of
the country staying at places such as Tirupati, Cuddapah, Ahobalam,
Hyderabad, Vemulavada, Nirmal, Dhan®ra, Nagpur, Ramatenki, Jabbalpur,
Reema, Mirjapur, Prayag, K3si, Paina, Gaya, Monghyr, Rajmahal,
Krishnanagar, Calcutta, Gopalpur, Cuttack, Puri-Jagannath, Chilka Lake,
Ganjam, Chatrapur, Berhampur, Srikakulam, Vizianagram, Simhachalam
Rajahmundry, Ryali, Machilipatnam, Bapatla, Chinna Ganjam, Nellore,
Gudur, Naidupet, Sullurpet, Ponneri and returned to Madras on the 3rd
of September 1831. Hundreds of other historically important places were
also visited by him in this pilgrimage to Kasi, Prayag etc. During this
journey he maintained a journal. This journal maintained in Telugu 1is a
veritable mine of information on the social. political and economic conditions
ofthe first half of the 19th century. Sri Veeraswamy’s journal is particularly
valuable to us as it throws much light on the conditions of the country during
the period indicatedabove. He is a keen ohserver and his observations on Hindu
holy places, rivers, on religions such as Hinduism, Islam, Christianity, Hindu
mythology, astronomy, the customs, manners, castes, laws of the late
Governments of the several places make a very interesting and absorbing
study. The journal of Veeraswamy is therefore an important literary source
for the study of the conditions of India in the years 1830-31, specifically
and the first half of the nineteenth century.

Sri Yenugula Veeraswamy alias Yenugula Veeraswamiah, a Niyogi
Brahmin of Madras, son of Yenugula STmayya Mantri of Srivatsa Gotra is
said to have retired from the service of the East India Company in the year
1835 ; it is therefore presumed that his date of birth may be round about
1780 A. D. He lost his father at the early age of nine years and was thereafter
brought up by his mother. He started life in a poor way ; Veeraswamy
however exhibited unusual precociousness for his age and was proficient in

T Wherever the word Enugula’ occurs, the E may be pronounced as E.
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English even before he was 12 years old. g{[c was a scholar in Telugu, 'l«l"‘:x.x'tz;‘xil
and Sanskrit also. He joined the then Bo rd of Trade under the East India
Corapany as a volunteer at the early agk of twelve, and sccured soon an
appointment to the post of Interpreter anid Translator to the Collector of
Tirunelveli. He is said to have come to Médras in his 15th year as a * Bokki
Phakeer’ and then quickly rose to the then enviable position of head-interpreter
in the Supreme Court of Madras. It is said that his services were very much
appreciated by the European bosses of the Coompany and he was presented a
snuff box made ofgold by the Board of T'rade in recognition o [ his versatility

‘‘‘‘‘

and loyal services. He was a quiet unassuming scholar and a philanthropist.
He was a friend of the renowned Telugu lexicographer, ¢ P. Brown. A
testimonial given by the then Chief Justice of the Supreme Court of Madras
bears out that Veeraswamy possessed exgmplary character and served  his
masters with an untiring loyalty and dev dtion which brought him e and

[

riches ; he is said to have translated several ihooks like “Smruthichandrika™ ete.

Veeraswamy’s journal itsellstands in eloquent testimony o f the greatness
of this son of Andhra Pradesh. His views on religion, caste, untouchability
etc., show his liberal mind and an attitude which is highly progressive and far
ahead of the times in which he lived. The journal shows that he performed
several rituals enjoined on all orthodox Hindus visiting holy places 1 however
his observations and reflections, show an active questioning and thinking
mind which could appreciate the real greatness of @ universally appealing reli-
gion such as Hinduism, while at the same time being conscious of the practices
and superstitions which had crept into it, and its insistence on Varnashrama,
Dharma. His hypothesis on the first migration of Dravidian Brahmins to
the South, his observations on Pancha Goudas and Pancha Driividas, the rigid
attitudes ofSouth Indian Brahmins vis-a-vis the other Varnas based on historical
considerations etc., particularly deserve notice. The observations he has
made on the Native States of India, their rulers, their diwans ete., would
supplement any scientific study of the social, cultural and historical conditions
of these States in the 19th century. An analytical study of the journal from
 this point of view is being made in the second volume of this journal which
is under issue separately.

It stands to the credit of Veeraswamy that he was a great soul which
could grasp the universal truth of God being manifest and revealing to all the
peoples of the world in diverse religions following different paths. Veera-
swamy was a philanthropist who spent substantial sums to feed the poor in
the great Guntur famine of 1832-33. It is said that he had thousand to two
thousand ‘Thumus’ of rice cooked fc:a.c;h day and fed to the poor during the
famine. He was the founder of the ¢ Hindu Literary Society’ in Madras which
~ had the laudable objective of the improvement of education in this country. |
~ The greatness of Veeraswamy in the educational field would be clear when
we notice that Macaulay’s scheme for English education to Indians was

. conceived about this time in the years 1833-35. This was again the period

whcn R3ja Ram Mohan Roy had taken up the cause of modern

" Indian
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education and went to England personally to plead for the cause of the ex-
Moghal Emperor of Delhi as well as to make a study of the manners,
customs, religion, political and educational institutions of Europe. Lord
William Bentick was the Governor-General of India then, whose social and
educational reforms such as abolition of Sati, and adoption of western
education in India deserve particular mention. This was again the period,
when Thuggi prevailed in India, and vigorous measures were taken on hand
by Lord William Bentick with the assistance of persons such as Sir William
Sleeman and Meadows Taylor, to weed it out of India.

The Hindu community during this age was under the grip o forthodoxy
and superstition. "The rumblings of a national movement, and theawakening
of a national genius which through a period of struggle and a vigorous renais-
sance of cultural values, blood and tears culminated in the independence of the
country nearly 120 years later, were still in the womb of history, as the
national and cultural renaissance of India can be dated only {from 1885
when the Indian National Congress took its birth.

Veeraswamy was a true Hindu. He issaid to have becomea Sany@si
in his last days, after a period of Vanaprastha, attained union with the ultimate
while meditating on the Supreme Being ; he expired on 3rd October,
1836 A.D.

This unique travelogue should rank among high class literary historical
source books of India, and accounts of travellers who visited this country
and left their impressions of the country.

Translations of any kind are difficult and the translation of a journal
of this kind is not an easy task. The Editor and Translator of this journal
have been loyal to the original text as far as possible, while the general objective
was to catch the spirit in which Veeraswamy looked and made his observations
on men and matters of his day, |

The Andhra Pradesh Government Oriental Manuseripts Library and
Research Institute came into existence as a result of the far-reaching foresight
of Sri P.V. Narasimha Rao when he was Minister for Education; being himself
a scholar, versatile in several oriental languages, such as Sanskrit, Marathi,

lindi, Telugu etc., he gave us all the support for putting an infant insti-

tution such as the Andhra Pradesh Government Oriental Manuscripts
Library and Research Institute on its feet during its initial period of teeth-
ing troubles as a new-born institution.

I am thankful to Mr. S. R. Ramamurthy, 1.A.s., Secretary to Govern-
ment, Education Department, who assisted me in obtaining the Original
Manuscript of Sri Enugula Veeraswamy from the Omental Manuscripts
Library at Madras for transla.tmn by me.

I acknowledge the assistance of my chlldren Kumari P. Jyothir Lakshmi
and P. Krishna who recmded a major portion of the 1ranslatccl version in
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long hand. Messrs. M. Muniratnam, E.Hanuma Sastry and R. Viswanatha

Rao helped me in obtaining a readable version of the detailed original Telugu

Manuscript, kindly lent to me by Sri P. Parthasarathi the Curator of the
 Madras Oriental Manuscript Library.

I am particularly grateful to Kumari P. Jyothi and Srimathi P. Rama
Devi Sitapati whose encouragement made me dabble in Telugu Literature
for the first time as Director, State Archives.

It is hoped that this journal will be another important source book for
the study of Indian History apart from being a delightful contribution to the
literature of travelogues in India.

P. Seetapathz, 1.A.S.

II

Itis indeed, a great privilege to have been associated as a translator
with such a magnificent work as “ENucULA VEERASWAMY'S JOURNAL.”
When I was first approached by Vangmaya Mahadhyaksha Dr. Vadlamudi
Gopalakrishnaiah (Kala-prapoorna), the Joint Director, Oriental Manus-
cripts Library and Research Institute, Government of Andhra Pradesh,
I undertook the work thinking that it would be just another work of
translation. But when I actually started the work of translation, I perceived
the multiplicity of the problem. Earlier 14 chapters (18 in translation)
contained mainly a narrative part of the travel occasionally touching points of
discussion on religion and social conditions, and description of the two main
pilgrim centres Kasi and Prayaga including the legends of the places. Ashe
proceeded on, Sri Veeraswamy dealt with, in the later chapters, highly compli-
cated subjects as Theology, Evolution, Astrology etc. His observations are
based on principles of philosophy. Philosophy is an enquiry into the nature of
life and of existence. While dealing with reality if we depend on the free
exercise of reason and thought, thatis called philosophy. Though religion and

~mystic beliefs might have influenced him, Sri Veeraswamy adopted a method of
intellectual construction and considered that the mystery of existence must be
~ solved on the rational plane and so he deserves to be included in the rank of
‘philosophers. While dealing elaborately with the cults based on the worship
of Siva, Vishnu and others, whatever be the name and mental image of the
Supreme Being he used, he never denied the divinity or the truth of the God
of other denominations. Itis because of this catholic outlook, whenever

- dn Veeraswamy encountered a discussion with westerners, on such toplcs he
_ came out of it in flying colours.

Sl Vceraswamy was a keen observer of even minute and common
lace things in life as can be seen from his observations. The language of the
fal 15 archaic and there are innumerable compound sentences running into
irrparas. ‘Generally speaking itis the curse of language that no one word
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can include all the meanings which attach themselves to the idea meant to be
represented and in such a case, there is every chance that while translating
such an archaic expression into a modern and an alien language English, the
spirit of the original text getting diffused. However, being an artist myself,
I cannot afford to dabble in any form of art or literature much less in such
a noble venture of translating one of the authentic and earliest travelogues of
the 19th century, I took every care to see that the basic thought of the original
along with the angularities, subtle witticism and pungent and scathing
observations of the author are faithfully brought outin the translation.

I am thankful to Vangmaya Mahadhyaksha Dr. Vadlamudl Gopala-
krishnaiah (Kala-prapoorna), Joint Director, Oriental Manuscripts Library
and Research Institute, Government of Andhra Pradesh for affording me this
rare opportunity.

V. Purushotiam



PREFACE

The way of life through generations—great grand parents, grand
parents, parents, children, grand children and great grand children—through
the stream of life, incidents and happenings in villages, towns, states and
countries is considered as history. During a certain period, a particular
region might have been considered as backward or under-developed. The
same region might have become well-developed with skyscrapers, beautiful
groves and other symbols of prosperity during a different period. This is
generally known as culture. Dispassionate description ofthe well defined bounds
of human activity, their aims, and their meteoric rise and fall is considered to
be the cultural history. Eating habits, attire, way ofliving and customs, the
way they exchange their ideas by speech, good and bad, the medicines
they take, the utensils and furniture they use, their living quarters, their
neighbours, the weapons like dagger or knife they use—many a thing they
use on many an occasion—all these things are living symbols of human culture.

In this gigantic universe, it is not an easily comprehensible thing to
everybody to know the actual circumstances prevailing and the culture of the
people living in any country, state or even a particular region. Unless a person,
prepared to bear the hazards and high expenses that are involved, undertakes
a purposeful tour knowing minutest details ofanything small or great in their
different facets, the history of culture cannot be written. Diaries oftravelogue
and works of history with anecdotes thereon are the basic material that go
into the making of a cultural history. The present work ‘“Enugula Veera-
swamy’s Journal >’ belongs to that category of useful books. This is actually
not a diary. The title given to this book in its Telugu manuscript copy was
“Narrative of Enugula Veeraswamayya’s Pilgrimage to Kasi.,”” In the original
manuscript it was given as “This is the narration got composed by Enugula
Veeraswamayya.”” Since it was mentioned as got composed, it is clear that
it was not prepared by Veeraswamy himself, but it was got prepared by others.

Sri Komaleswarapuram Srinivasa Pillai, a friend of Sri Veeraswamy
was the compiler of this work in Telugu. Before Sri Veeraswamy was setting
out on pilgrimage Srinivasa Pillai met him and requested him to write regu-
larly about the places he visited, the important events that took place and such
other things. Accordingly, Sri Veeraswamy used to write regularly detailed
letters. Sri Pillai compiled all these letters in a beautiful book form arrang-
ing them chronologically, eliminating usual matters pertaining to welfare
and other personal things. It wasto this work that the title “Narrative of
Pilgrimage to Kasi got composed by Enugula Veeraswamy’’ was given.
Nevertheless it was not Sri Veeraswamy who prepared this work but it was
his’ friend Srinivasa Pillai. | | J

XV
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Though this work was brought into its original shape in Telugu, it
was not published in Telugu first. It was first published in Tamil. In those
days, one Mr. Panayuri Venku Modalari, the postal writer in Karakambadi
first translated this work into Tamil and then it was published.

This work was also got translated into Marathi by Nagapuri Veera-
swami Mudalari but it is not known clearly whether it was ever published
or not. |

The resident at Nagpur sought Veeraswamy’s permission for translat-
ihg this Marathi version into English  so as to give it wider publicity. Sri
Veeraswamy wrote back saying that he himself was getting it translated into
English and he also sent some portions of the translated - work to him. But
. unfortunately, the translation which was being carried out under the direct
supervision of the author, was never completed. All these details can be
read from the introduction to the Telugu version of ‘Kasi Yatra Charitra’
by Srinivasa Pillai and also from the biographical sketch of Sri Veeraswamy.
It is really a matter of regret that even the portions of the English translation
of this work which were done under the supervision of Sri Veeraswamy are
not available today.

Sri Veeraswamy set out on his pilgrimage from Madras proceeding
through Rayalaseema, Hyderabad, Nagpur, Jabbalpur and thence to
Banaras, Calcutta and Orissa. Erom Orissa he proceeded to Andhra region
passing through Vizianagaram, Visakhapatnam, Rajahmundry and then cross-
ed the rivers Godavari and Krishna. Then towards the end of his circuitous
pilgrimage tour he passed through Guntur and Nellore districts. Thus he
covered more than half of the country during his pilgrimage. With an
ardent desire of paying obeisance at various sacred places, he took one year
three months five days and ten minutes to complete the pilgrimage. During
the course of this tour, besides the importance of each centreand the various
customary worship attached to particular deities he collected abundant in-
formation, observed and carefully noted down information regarding the
secrets of Vedas, the social customs of the people etc. More important aspects,
which everyone of us should know are being quoted here.

 God’s powers and worships

‘There is a temple of All-pervading Paramatma as the image of Sakti
in a village called Pedda Palem near Madhavaram. This deity, it appears,
is reputed to bestow the desired miracles to the devotees. It is a general
custom everywhere to have brahmins as the temple priests (Archakas).
Though there are a number of brahmins in this village, the temple priests here
are lower caste sudras (p. 1). Similarly, near the °gorge of Anjalamma’
‘there was a powerful deity ¢ Anjalamma *> which also granted desired miracles
(p-2). In the well-known sacred pilgrimage centre of Srisailam, the
temple priests are Jangams since a long time and the idol Linga here can be
touched and worshipped by anybody without any caste, creed, distinction®
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Yet at the time when Veeraswamy visited the place, there was restriction
that brahmins alone should touch the Linga and perform anointing. And
the priest that attends on the worship of ‘Bhramaramba’ in the same place,
it appears, never lived after serving for one year as a priest there. Nobody
knows, how many priests died thus! It was a great news and a great occasion
indeed, that one priest Rajasri Bhattu survived for more than five years as a
priest here! However, in recent times priests at Bhramaramba temple
are living happily without any such curse for years together (p.15).

At Omkaram, another pilgrimage centre, if one takes a dip in the
tank there and stays in the water submerged for a few seconds, one used to

listen strange sound ‘OM’ (pp. 10-18).

There was a charming, shining spherical stone, 12 miles from
Jadcharla at a place called Manojipet on a mound. It was called “ Golden
- Ball.”” For outward appearance it used to look like theidol Shivalinga with

the projected Linga and the broad cylindrical base beneath. How can we
explain this natural and real appearance of the Lord Shiva! As there
are some flower trees in nature, which are luckily endowed with beautiful
flowers in the shape of hoods of great serpents, created which sprung up
just near the Linga so as to enable them to shower their flowers on the Lord,
there are in nature, stones in their natural creation resembling the idol

of Shiva Linga. There is little wonder in that (p. 21).

The significance of Triveni Sangamam (confluence of the three sacred
rivers) is very great. It is a significant thing in nature that at this coufluence
besides the two rivers Ganga and Yamuna with their two distinct colours of
water, the third sacred river Saraswati remains invisible as a concealed river.
There are 2 number of legends attributed to this sacred place. The law of
creation is not without purpose. Just as the earth revolves round the Sun, the
constellation and the planets revolve round their respective Lords. We can
attribute a reason for their so revolving butif an enquiry is made into that
reason, it will become difficult for the modern science to give the original
picture. These constellations and planets are interlinked. Earth is one
of them. There is a sort of correlation between Astronomy, the Earth and
‘the creation on it. This is a vast subject. The significance of Prayaga as
attributed to Triveni Sangam is only symbolic. (pp. 88-93).

‘When we pay obeisance to a particular deity according to customary
worship, we also fulfil the vows that we take. In some temples, people offer
their hair completely whether males or females. Though there are several .
temples where such vows of offering hair are made, Lord Venkateswara’s
temple at Tirupati is a very important one. However, while those members
of the family fulfil the vows they earlier took by offering their hair, the
womenfolk of the family, though not under any obligation of a vow, offer a
few hairs as per tradition. But according to custom womenfolk visiting
Triveni Sangam must offer their hair and it is not a single one too. Before
offering their hair, they must invite a few women whose husbands are alive,

K—ii
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adore their arms with new bangles, give them new clothes after giving them
oil bath and then, accompanied by these ladies they must go to. Triveni
Sangam to the accompaniment of auspicious music of a band and chantings
of Veda incantations. Then they must offer their hair there at the confluence
of the three rivers. This is called a correct offering. Veeraswami’s wife
was accompanied by twelve such women when she offered her hair in a tradi-
tional manner. (p. 93).

Sometimes one may get a doubt. While offering something to God,
why, of all the things, hair is offered? Veeraswamy also had the same doubt.
It appears that a philosopher Raghunathacharya of Tiruvallur pronounced
that offering of hair in order to appease god is equivalent to offering one’s
own life and it seems he proved this by quoting ancient texts (p. 192).
But it is common to think whether cutting a plait or a complete shave that
constitutes correct offering of hair as a vow. Some people will be content by
offering a plait and some feel that when the question of offering comes, it
shall be a complete one and so let us offer hair completely. There was a
controversy amongst Vaishnavaits and Saivaits of Andhra regarding the
meaning of ‘ Nasagra’ (Tip of the nose). They raised doubts and started
arguing whether the tip meant the edge of the upper lip or the lower edge
of the forehead. This controversy of ‘Venidana’ is similar to that (p. 92).

There are three deities Bhogamaya, Yogamaya and Kali-Bhogamaya
near Vindhyavasini with all the attending priests performing daily worships
and offerings. Yogamaya, also called Ashtabhuji (eight shouldered) is
situated on a mountain four miles away from Bhogamaya. The place is
ideally suited for religious meditations. The presence of the deity Kali near
this place is a centre where sacrifices are offered. Articles of food taken into
Bhogamaya Temple should not be brought out after offering them to the
deity but it is not known, what happened to those offerings. (pp. 84-85).

We cannot say when the practice of offering living things as sacrifice,
started in our country. We generally come to the conclusion that sacrifice
means killing an animal body and offering it. But actually, it is not so.

. The regent deities of the eight quarters or regions of the world are offered

food like material. Even this food which has nothing to do with killing a

life, is called ‘Bali’ sacrifice. Nevertheless the word sacrifice reminds us

of sacrifice of living things, sacrifice of some part of the human being or self-

immolation. We still see today living animals being offered as sacrifice to

‘some deities. ~ We come across incidents sometimes where even humans are

offered as sacrifice out of stubborn, blind belief at some places. Some people

say that during the ancient past, sages used to offer sacrifices of different animals

and also human beings on certain occasions. We find in the old texts that

some ascetics offered their limbs in order to acquire mystic powers, and some -
performed self immolation to get their desires fulfilled. We do not know

whether these are factual or fabricated stories. It is said that whoever does
penance for some time dipped in the water to the waist at Triveni Sangam
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and cuts his body in two shall be born as an emperox Muehukunda Brahma-
chari, a staunch believer in this theory performed this task strictly in
accordance with the principles. His d15c1p1es also ended their lives in the
sacr 1ﬁc:1a1 ﬁxe in order to fulﬁl then desire to be 1ebom as his' attendants (p. 90)

Klll:mg and Tortumng

Torture of Ilfe is a natural thuw m cr eatlon \\’hen‘ a cock is let free

it starts eating every insect that it plcks Small ehmkens are snatched away

by kites and even by crows sometimes. Smalle1 species of fish are devoured
by lar ger fish. Even if it had no desne to eat, a mungoose kills a snake that
it comes across and tears it into pleces Leavmo aside mungoose, we can
~ safely surmise that some hvmg beings kill some other animate bodies for
their food. Yet, when sacr ifrces of d1ffe1ent kinds, though they are in strict
‘adherance to the scriptures, are offel ed to’ achleve some supernatural powers
‘we feel it strange' Gomments on offerings of hmbs etc., as sacrifice is proved
to he unsc;tenuhe thmuOh my researches into the, Arsha Vignana (sciences
ofsages). Yet there is a mention in ancient books about such sacrifices devoid
ofany peril and I am not denymg that fact. But it appears that incompetent

persons, unable to interpret the intricacies of these sacrlﬁces correctly by

achievement and through meantauon ‘under such circumstances, wrongly
link up these sacrifices to, 1{1111ng of ammate bochee and thus conduct such acts |
of v1olence S - '

Conquermg one’s sensoxy orq,ms by per fo1m1ncr penance and by =
chantmg the Mantra of Bhuvaneswaxl for two years in the temple of Bhuva-
neswari one can achieve all the - powerq desired. A pcreon -who plucks

hoth his eyes gets Foxesxght Similar ly, one who serves one’s ears, achieves =

- distant listening. If anybody puts his head.in ‘the large palr of shears and
”cllps his head, the head will join the body again, bestowmg upon him the
powexs to kill anybody in a fight. Ifa person wants to be a king he should
offer a sacrlﬁce of a bea,uthell young damsel with extmordmary talents for

singing. A few outstandmg fa,voum that can he derwed by pr0p1t1at111cr the |
delty Bhuvaneswam Mam are mentloned hexe |

Leavmg apart the powexs zmd a.ehlevemente that could be demved
by incantations let us see’ the. achievements. that could be derived by such o
sacrifices. These are five in numbex which appear to us to be endowed w1th

different powers. The' powers that oould be achieved by’ euttmg tongue are .

of one category. The powers that could be achleved by cuttmg ears, pluckmg
eyes, etc., are of a d1ﬁ"exent eategory Exoept gettmcr the power of dlstant ‘
listening there 1S nothmg more in cutting ears; except gettmg foremght there
~ is nothing more in plucking eyes and rest of the thmgs are a.lSo similar. How-
B ever there 18 every p0551b111ty of aChwlt":Van’ all these powers by Cuttlncr tonguc{ :
the powers of this. knowledge one can atta.m any one of the perceptlons 11ke
fores1ght distant Iistenlng; conquermg death or emperorshlp Not only

“
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that, one can also achieve youthful longevity, power to move about in the sky
and on different planets and also enter the heavens with the mortal body.

If we look into the sciences of sages with deep insight and conduct
research, we may arrive at a conclusion that these sacrifices of limbs of living
beings are not correct. It can be surmised that a person who constantly
chants the incantations of Bhuvaneswari millions of times, naturally perceives
gradually through his deep concentration, that he himself severed his legs,
plucked his eyes and ears one after the other. If that person steadfastly,
withstands this feeling by his will-power, the deity grants favours to him and
thus he could achieve the desired powers. Some persons who are ignorant
of the intricate interpretations of the achievements that result from Dhyana-
yoga which are complimentary to the powers of incantations, wrongly
attribute these sacrifices to live limbs and mislead ignorant public as well
as public by suppressing the real meaning of the sciences.

It appears to be a customary practice to offer gifts and charities and
give feasts to brahmins after achieving the desired results from penance,
or performing yagnas and yagas. '

Though such incantations and other rituals are not there now, there
are people who, with an eye on righteousness, and in order to appease the
elements, offer feasts and gifts. When we read Bhagavatam we find that Lord
Krishna was weighed in gold. Even some kings in olden days weighed them-
selves in precious metals in Andhra. Rajah Kochherlakota Venkataraya
weighed himselfin gold during the 18th century and afterwards performed
several yagas and gave feasts to several lakhs of brahmins twice. However,
the incident of Lord Krishna weighing himself and the others are entirely on
different planes. When the Lord was attempted to be weighed, no amount
of gold sufficed, whereas there was no such significance to the subsequent
weighings of humans which are very limited in concept.

Vedas

The controversy whether Vedas are three or four in number is a very
old one coming through ages. “ Trapee Vedah’ is an authentic first saying.
But according to tradition, the vedas emanated from the faces of Brahma
and as Brahma had four heads, the Vedas must also be four. The Vedic
Pandits of Godavari region clarified that originally the Vedas were three but,
in order to propitiate the war weapons by incantations, those incantations
relating to them had been taken out from the three Vedas Rig, Yajur and Sama
and then compiled Adharva, the fourth Veda. Out of all the yagas ¢ Sarva-
tomukha yaga’ is the greatest. There are specific ¢ Adhwaras ’ (religious
ceremony) to each of the three vedas, namely Rig, Yajur and Sama, whereas,
there is no separate ‘ Adhwara ’ for Adharvana Veda thus clearing the doubt
that it is not a separate Veda by itself (p. 199). Some people may think
it an impediment in the theory that Vedas emanated from the four faces of
Brahma. This has to be interpreted in this manner: studded with the multi-
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faceted knowledge, the three Vedas emanated from the three faces and the
incantations that are attributed to use of weapons came from the fourth face
as believed by our ancients. Even Brahma is not averse to destroying the wicked
by using.war weapons in order to bring peace to humanity and in such a case,
if one face of Brahma is attributed to have given forth to the compilation of
all the Mantras that are related to war weapons there is nothing inapt in that.
So the saying ¢ Trayivedah’ is not untrue.

There are differences of opinion regarding Veda Swara (Vedic accent)
in the country. Itis an unquestionable scientific truth to say that accent
has got a power in itself. There is also reason in saying that when there is a
change in accent there is a change in meaning. Vedic learning spread over
the country in millions of branches. Yet, the accent of Andhra Pandits 1s
accepted to be correct by all the people of other states. It is of course true
also. But one thing must be said. It is not correct to say that the Vedic
accent of Andhra Pandits alone is authentic. It is evident that during olden
days, different recensions of Vedas had different traditional accents in vogue.
It is clear that even in Yajurveda alone the different recensions Madhyandina,
Suklayajus, Prathama, Taittireeya were being learnt in Kasi with different
accents. So it is evident that when the section changes accent also changes

(p. 107).

Though the sections are different, Vedas are all the same. Where is the
question of a difference between persons belonging to different sects ? In
recent times, it has become a problem for girls in brahmin community to
get married due to this orthodox clinging to the sect differences. So, late
Jatavallabhula Purushottam started a movement of inter-sect marriages.
I think this rigid adherence to marriages within the same sect is of a recent
origin and was not in existence in the past. People of Andhra never used
to verify the sects of Velanadu, Kasalanadu, etc., while performing marriages
(p. 34). Whether it is in strict tradition or not it appears that our ances-
tors never observed this strictly.

Worships of Gods and Women

When we accept the existence of supernatural powers, they exist in all
the living beings irrespective of position, high or low, or male or female,
Whether final emancipation, heaven or hell, are attainable by men alone or
whether females and other species of living beings like birds etc., also attain
that state ? These questions may appear queer to us. The ready answer for
this question will be that all are worthy. There are a number of stories in

our puranas where we hear, some celestial beings, demons and even human
beings irrespective of sex, suffered curses and consequently took birth
as insignificant creatures. By the grace of God, some attained high places.
So there is no question whether women go to heaven or not. In fact when
there are differenceslike male and female in the Deities also this question will
not arise at all. However there are instances where men are lured by
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 heavenly pleasures 11ke a,ssocmtlon W1th celestml nymphs like Rambha if they
performed good deeds durmc their human lives. So conversely, if a woman
performed good deeds on earth and attains a posx.tlon in heaven should she
- also not get contact with some celestlal male P But this 1s not to be seen
anywhere For an external obser ver it may appear to be unjust that women
“are denied the prlvﬂeges ergoyed by men. Butif examined dispassionately,
. 1rrespect1ve of levels in birth, a husband is equal to God in the eyes of a
" woman. A chaste woman Pa,tlvxata always prays that her husband should
alone be her husband i in every future birth of her. So, when she goes either
to heaven or hell or even to Kailasa, she always gets her hushand alone as
her partner. Whether she achleves this.or not, she always craves for it. If the
' destmy is otherwise we cannot say but a. Patlvrata never entertains any craving
. for pleasures other than through the r1ghtful path.. When a woman becomcs |
. wayward and. ‘becomes a free bird, it is immaterial for hm whether she gets
the pleasures. of Indra in heaven or pleasures of Yama i in Tell! ‘When she is
~ not obligatory: for the plea.surcs of her husband alone it.is of no consequence
- whosoever _else it might be. A woma,n who Cons:tders her husband as God
can even face God in an encounter if reqmred For such a woman heavenly
pleasures are of nouse. Iti is for this reason that our ancients never mentioned
‘women whcnevc:x the toplc of heavenlv pleasm ¢s came up (p 99).

Them were 2 number of women in 1hc pa st, well read in Vedic literature.
‘During the later period, women’s educatmn received a sct back. Particularly
during the 1ecent hundred to two hundred years there is a decline in the
number of women who are well read even in literature and Puranas. However,
~attending and 11sten1110 dlscourseq on Pmanas is 'widespread in the country.
When a pelscm {rom another pmvmce wnh a hig entourage of ‘palanquins
and luggage ‘was pa35111g by thh much ado, mmc of the congregation of two
hundred and odd men and. ‘women, sitting in rapt attention listening to a dis-

course of Purana under a tree in hot 'sumrnex near Gop1ganj, even turned

their heads to see ”them‘ Itis really sur prlsmg that they were llstcmnq to the '

~ Purana with Such s:mcrle-mmdcd dcvotlcn zmd it ppmxb lhey Werc a]l‘
~ observing fast. - (p 86) o

Womenfolk of Andhxa and Tclanga.m reglon used to par uclpate in
different social and sp1r1tu_a1 pursuub together with thc:n menfolk. DBut in

~the domestic sphere women dommated over men in any f'mmlly‘_ affairs or
- disputes. (pp 34—35) T | .

Nature of the Thlrd Eye
A Sectarml mark nn the ﬁorehead

- There are certiin tradltmns m ihc Ilght of Arshaw,gna,na. wh1ch are

~deep rooted since ages in the Hmdu so<:1ety ‘As a scientific course of 1hought | |
~ regarding tl‘rese traditions wcre ellded even then, whosoever wanted had |
o propouncled thc:u own 1"easons for these Lradltlons m fhelr own way. |

| ‘Bottu a mark on the forehca,d 1s presumed to be a rchgmus symbol byl .
- many. As a matter of fact 11: is no’c a symbol of rellglon Accordmg to the g
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heavenly pleasur es like assoclatmu wnh celcstul nymphs like Rambha if they
performed good deeds during their human lives. So conversely, if a woman
~ performed g sood deeds on earth and attains a position in heaven should she
~ also not get contact with some cclesna,l male P But this 18 not to. bhe seen
~ anywhere. - For an eMcrnal observer it may appem to be unjust that women
“are denied the pmvﬂeoeb Cl’lJOYCd by men. Butif examined dispassionately,
: 1rrespect1ve of levels in birth, a husband is equal to God in the eyes of a
5 woman. A chaste. woman ‘ Pativrata’ always prays that her husband should
alone be her husband i in evexy future birth of her. So, when she goes either
to heaven or hell or even to Kailasa, she always gets hcx husband alone as
her partner: Whether she achmves this or not, she always craves for it. If the
S destmy 18 otherwme we cannot say but a PéLllVl ata never entcrmlns any cravmg
for pleasures other ‘than thro ugh the rwhtiul path. . When a woman becomes
i wa.yward and becomes a ﬁee bird, it is immater ial for her whether she gets
the pleasurcs of Indra in heaven or pleamucs of Yama i in hell! ‘When she is
- not obligatory: for the pleasurcs of her husbancl alone it is of no consequence
- whosoever _else'it might be. A woman who conxlcler,s her husband as God
can even fa.ce God in an encounter if rcqun ed. For such a woman heavenly
‘pleasures are of no use. It is for this reason that our ancients never mentioned
‘women whcnevcx thc toplc, of heavcnly plc‘,mu €$ came up (p 99).

T hercwere ' ”number O'f WOmm in'the p'w,t well read in Vedic literature.
‘During the latcr period, women’s education received a sct back. P'"z.r't:ic*uldrly

. during the rccent hundred to two hundred years there is a decline in the

‘number of women who are well read even in literature and Puranas. However,
attending and listening dlsc:ouxscq on Pllldl‘l&b is widespread in 1hc country.
When a pelso,n ﬁom another pmvmu, wuh a. blg mmm a,z,c* of palmlqulrm |

hundred and odd men md women, mttmo in mpt auc*ntum lmtcnn‘u‘: to a dis-

~ course of Purana undel a tree in hot summer near Gopiganj, even turned
their heads to see- them' Tt is rcally suxprmmg that tlmy were 11stcmug to the‘

- Purana with ‘such- smgle-—mmdcd devotlcn zmd 11 ¢ppm1a they Were all
_ observing fast. - (p 86) ' xy , S |

Womcnfolk of Andhm and '1f*langd.m 1"69;1()11 uwcl 10 parti¢ipate in
different social and Spmtual pursmw mgcthex with their menfolk. DBut in

the domeitic sphexe women domnmtcd over men_ in any tam1ly dﬂdll or
* d1spute (pp 34~35) | , e

Nature @f the Thlrd Eye
A Sectarml mark on the forehead

There. a,rf: certein tradltmns 1n 1he l1ght of Arshavxgnana whlch are
’ ‘;;ﬁdeep rooted since ages in the Hmdu soc:1ety ‘As a scientific course of 1hought |
‘mgardmg th:ese 1rad1t10ns wer e«hded even then, whmsaever wanted had
| ”‘propounded thelr own reasons for these traditions in ithelr own way.

i ‘Bottw’ ‘a mark on’the forehead is pre&umcd to be 2 rcllgmus symbol byis
;s[’fmany As a matter of fact 1t is nota,‘ symbol of rel1g1on.‘ Accordmg to Lhe
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time of Ramanuja. It has been in vogue from.the times.o'f “Vedarshis.”’
Third eye will not look like ordinary eye in 2 h.omzontal position. It can bc:
observed from the pictures of Trinetra (Lord S1:va). | It is a fact even if 1? is
judged from the Vedic science. The three longish lines on forehead, wlllf:h
the Vaishnavites wear, are the symbols for the third eye. Naamu ( the white
substance used to make longish mark) as a symbol of white part of th‘e eye :':md
Kasturi (musk) as a symbol of the pupil in the eye have been used 1n'a1101ent
days. The reddish “Srichurna’ or “Kumkum”.had not been used in those
days. Therefore Lord Krishna has been described as one whc.) carries the
Kasturi mark and therefore is called as “Kasturi Tilaka Dhari.”” In the
pupil in the eye, blue and all other colours are harmoniously b{en'deq. Black
colour is not only the colour that dominates in it. Light also is in it. Even
““Chitkala” (Origin of Jnaana Netra) is also there. It can be known only if
we acquire the “Akshipurusha Vidya.” As there are all the colours in the
pupil in the eye, Kasturi also contains all the colours besides red and black.

Though the longish marks of Vaishnavites and others are taken the
shape of “Trishula” it was originally the symbol of third eye only in ancient
days.

Mangalya

Similarly, there is a custom of wearing ““ Mangalyam >’ by married
women. Several people wrote in several ways regarding this custom of
wearing Mangalyam. Women is the image of Sakti, the female deity. It is
a different matter that Sakti is divine. In a different angle, Sakti represents
Manovakkayakarma (Organs of perception, speech and body). There are
the Trinity and their three consorts Vishnu’s wife Lakshmi (Goddess o{wealth)
stays on his chest. This signifies the heart. Brahma’s wife Saraswati stays
on his face. This signifies the speech. Maheswara is Ardhanareeswara
and Parvati is half of himself and this signifies the body. Perhaps keeping
in view the example of the celestial couples our ancestors prescribed this
‘Mangalyadharana’. Women signifying the three Mano, Vak, Kaya.
They are the symbols ofmales and not females. There are three sacred
threads that are tied at the time of marriage. One is a usual one. Oneisof
black beads. “You are my heart, and you are Lakshmi of my heart”. Signi-
fying this, one Mangalasutram is tied and another, signifying “you are my
face and you are my Goddess of speech.” But, signifying the body as a wife
man can assume the conjugal relationship and cannot assume the shape of
Ardha Nareeswara. However to signify wife as part of the body, a third
Mangalasutra used to be tied as per custom in olden days. This custom is
found rarely now-a-days in some parts. Parents of the bride used to get
- those Mangalasutra made. As the girl is born and brought up at their house,
they offer the girl saying ‘““we are uniting our daughter with you.” And the
bridegroom ties the Mangalasutra in her neck stating “I am accepting your
~daughter as my better half.”” Our ancestors arranged this with so much of -
significance attached to Mangalasutra. The third Mangalasutra was in vogue
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till very recently in our society. In the Patna region, there was no practice of
tying Mangalasutra to Gayavali womenfolk and Panchagowda Brahmin
womenfolk, at the time of marriage (p. 153). Though this practice of
Mangalasutra system is a very old one in our country, it is not known since how
many centuries this was extinct in the above particular region.

Sex

When the creation started there started unchastity. It cannot be
stated with certainty that it exists in one country or region and does not exist
in another or region. Similarly we cannot for certain say that any particular
race, caste or creed is free from unchastity. But as the desires of carnal
gratification vary from the climatic conditions of different regions, the preva-
lance of unchastity may also vary accordingly. Northern part of our country is
colder than the southern part and so southerners may have more desires than
those in north. In this context there is no difference of sex. It is equally
prevalent in both sexes. However, our elders presumed that womenfolk of
south in those days were more tickle minded than women of north (p. 49).
Whether it is more or less, it continues to exist. A person in the habit of
theft, wherever he goes and whatever time it might be, he would always be on
the lookout to snatch away anything that comes across. That is his natural
disposition. There is no wonder when a theifvisits a temple to pay obesicence
to God, his mind strays wayward that which of the ornaments are vulnerable
to snatch away! In south a number of voluptuous men used to quench their
desires when they pretentiously go to visit religious celebrations. Similarly,
men and women of Mirzapur region used to fulfil their amorous desires going
to the sacred Ganges under the pretext of a sacred bath (p. 82). Just as
a jaundiced person looks the whole world yellow, those persons bent upon
lowly habits are prone to have that bent of mind wherever ~and whenever
they go. There are three imminent dangers in Kasi always, widows, oxen and
stairs. Wherever you go you come across thirsty looking widows looking
for an opportunity to quench their lust! Innumerable oxen left there un-
attended by different visitors!  Narrow lanes with uneven surfaces always
mossy with water, you find steps at every turn! Nobody knows what deadly
- diseases pass on to you if you succumb to the desires with such women.
If you walk on these narrow passages anyone of the oxen may go at you at
any time. If you do not see and walk carefully, there is every likelihood
of your falling down and breaking your limbs (p. 107). When the freelance
wanderings of voluptuous men and women here are compared to the care-

free oxen, it can be imagined how this unhohness was spread over in such a
holy place as Kasi! |

In olden days there were separate sects of women who were having
‘debauchery as their profession. Yet even amongst these professional
debauchers there were very good people. Some of the women in this
profession in Andhra were very great scholars of Sanskrit and Telugu. They
wrote some literary works too. Some of them, though they were in this
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profession, used to learn music and dance and acquire extraordinary talents.
They used to learn and follow Sangeeta Ratnakaxa of Sarangadeva, and
Bharata’s Natyasastra (p. 204). |

Women — Remarriages

Just as light is to darkness and pleasures to plights, good is compli-
mentaxy to bad. If wedo a thing of good, along with that good there follows
a little of bad along with it. The knife that is intended to cut fruits, will
also cut the throats. Similarly if we do a thing intending it to be good, that
- may be twisted and put to a bad use by some others. Man has been given
the right to marry if his wife dies but woman has been denied this right to

 marry again. It is but natural for anybody to fulfil their desires and conse-

quently it may also be possible that widows may deviate from their path.
It s only to prevent the miserable plight of widows that some elders agreed
that second marriage for w1dov\> 1s right and they encouraged this in society.
This change in outlook in our society must have bettered the lot of many
S a w1d0w On some occasmns women who disliked their husbands even
 resorted to k1111ng their husbands by poison and then remarry. This is
'~ another danger that resulted in agreeing to remar riage in women (p. 49).
| Why should we. think that it is in women alone. Do not we find in some

~Instances where husbands abandoned or even killed their unwanted w1vcs

and remarried ! - Is it.not unjust to point out an accus:mg finger at women
= alonc JUSt as one-eved blght

Peoplem—Morahty and ]ust:n.ce

Good m‘ld evﬂ do not confine to one race, sect or family. A demon
mmded son may be born to a saintly person! Conversely a demonly minded
~person may be the father of a saintly son! In this vast society of ours, -

~ 'we cannot pmpomt good or evil on a particular individual. The residents,

of Atmakur village near Srisailam used to dislike ‘and neglect the travellers

that used to visit the place and at the same time the hill tribes living neaf"‘

who normally resort to way-laymg of txave]lers, used to beg alms from the
travellers (p. 11). There is another place * Peddacheruvu * ‘near Srisailam
where the travellers have had no other go but to halt. Under these circum-
stances normally, the local residents would have squcezed money from travellers
to provide them facilities 1o stay there, and thus enrich themselves. But the
“residents of this village belong to ““ Chenchu, Boy1°" community and their
leader, though belonging to a'savage barbaman tribe, is a very righteous man.

‘He used to collect three paise per head strlctly in accordance with the orders
of the Government. Not only that, it is a matter of great wonder, he used to
provide all the facilities to the travellers. This is really a great thing here

| -_(p 13). He used to offer rice and utensﬂs to poor travellers who were

~ suffering. So, we cannot say that tra1ts l1ke morahty, cqurty and righteousness
. are the [property of any partlcular person [

| Even amongst the palanqum bearers, “chase traits of morality, equity
and mghteousness arc found lea,rers used t0 undergo any amount of .
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hardslnp: pasama‘ through knee deep mud, pincerpinching stoney paths,
thorny shrubs, canals, rivulets, and high and low gradients of mountains.
‘Normally bearers would demand more when they encounter such hazards
and abandon the travellers if they were not paid the excess amount they
demanded. What could ‘enybody do under such circumstances but to
yield as they had entirely to depend on the mercies of those bearers. But
the bearers that accomphmed me in this tour are not such selfish fellows.

They all used to stand on one word and never wavered under any circum-

stances lest they get a bad name. If any body used to back away they used
to square up the differences amongst themselves by mildly censuring ‘that

particular individual. These palanqum bearers never had. the temperament‘ .

‘to earn money and ‘enrich themselves by troubling others - (p. 60).  What i
‘amount of pra1se will sufﬁce to desc1 ibe lhe morality o{ such uneducated hard -
| workmg persons P o ; R

One anna per an 1gnora.nt and f our anna coin fm a pandlt at Jagannatha
Kshc tra is considered to be a proper dakshlna that gives contentment to them.
The Pandas here, when anybody offers them hundred rupecs as gift, dls"tmbute
it among themselves according to the status and according to their reSpectlve

shares and be satisfied. But the Panda Purohlts ‘would not be content even

if they are offered three ‘hundred rupees. ~ When people frem - north visit
Jagannath pllcrmmage they gave gifts en l'ugex qczede'f The southerners,
when they go there used to pay les% but talk weetly S0 1he Pandas here |
| call southerners as Rakshesds (Demons) (p. 194). A Purohit who is not -
| contmt when offex ed even three hundr ed rupces is he a PUIOhlt or a devﬂ‘

@’Various : Customs

‘In olden d«xys thele used to. bc an eldcn man in each town among the
brahm‘m .famlhes He was Called Sabhapam nd everybody used to obey his
commands. The Panchanms in Andhra and Telangana. regions in those
days used to be full of discrepancies. They never used to make special .,
mention of Sunya thlthls and thithidwayas. Consequently one thithi used to
~ appear instead of another. FEven at the time of invoking blessings, pumhlts‘

‘used to be in full attire of turban, shirt etc., ‘and thus complete the function.
Beyond Nagpur bra.hmms and sud1 as used to take meals sitting one opposite

the other Pex haps these brahmins never he. d the custom that sudras should
‘not see while Brahmins eat. (pp- 34-45) Brahmins used to take water offered

by sudras They say that water has no sin of deﬁlement by touch. Then,
cannot we attribute the sa.mc pr 1nc:1ple to fire. Brahmms accept fire from

_ anybodys h'md It 1s not bemg cleaned with water ‘when touched by a

non-brahmm " The sin that is not a.ttr:lbutable to ﬁrc, how can it be attmbuted
L to water. Flre is born out of water.. There is. water even in fire. Thex efore

' is it not strange to say that water has the sin of defilement by touch and fire

has not? Even though dlffcrent ponds on thc four banks of tanks are ass1gn.edt
to dlfferent sects, the wa,ter in the tank is not considered to have pollutmn of
o deﬁlement by touch So When there 1s a largc quamty Of water there w111
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not be defilement and when there is a small quantity, there will be defilement!
Actually, Earth, Water, Fire, Air, and Ether—all these ﬁvs: elemf?nts should
naturally be free from any sin of defilement by contact. Air that is breat‘h.cd
every second by every living being has no defilement but water has that sin!
How incongruous it is (p. 47).

Vegetable—Non-Vegetable

Even lower caste Sudras in Kasi are not non-vegetarians it seems,
Another strange thing is that when an Andhra Yadava lady went in the
past and settled in Kasi she employed her own caste people there as her
servants. When they saw the Andhra lady eating meat, they refused to serve
her and left her. Lower caste Sudras here won’t eat food cooked even by
brahmin community of Gujarathis because it is called ‘ Pakka Rasuyi”
and' it included unorthodox preparations (p. 113). It was mentioned
earlier that torture of life is a natural thing in creation. Human being cannot
even speak or move his foot without committing some sort of harm. Itis only
for this, some limitations have been prescribed for this hurt. If we cannot
give cognisance to these limits we may have to conclude that there is no
human being on this earth who is not a non-vegetarian. It is a different
matter regarding those persons who achieved Amrita Sidhi as prescribed in
Arsha Vignana. Such a strict vegetarian like Sri Veeraswamy had to face
a strange question. Every south Indian irrespective of caste or creed including
Sri Veeraswamy who consume betel leaves regularly generally use shell-lime,
using of rocklime is scarce. One Bengali questioned Veeraswamy “‘you said,
Brahmins in your state will not eat fish, don’t they consume shell-lime while
eating pan.” Veeraswamy was really perturbed by being questioned in this
way but he contradicted this by stating a lie that south Indians do not use this
lime. Ifthe northerners eat the bodies of the live fish, the vegetarian souther-
ners use the burnt up material of the out shells of some of the aquarian
animals calling it lime. Thereby the southerners who generally accuse
northerners as sinners, also joined them (p. 179).

- We adore cow as sacred mother. Slaying a cow is a greatest sin.
Persons who eat cow’s meat are greatest sinners, we say. There is a subtle
secret abhorism of morality regarding violence and non-violence. Even in
violence there are two distinctions, violence that results in pain and violence
that is harmless. To kill a cow in order to eat its flesh is cruelty
and consuming its milk is not cruel. Some may think: it is not true. The
milk contains richer food than the meat and in addition rich in protein
content. Milk ofa living being constitute the essence of energy of that being.
How can it be not cruel to consume milk and curds or buttermilk, butter,
- ghee which are full of the essence of all energies of that being including
proteins P However taking milk from a cow is not a cruelty that inflicts
~pain.  To milk a cow by force when there is scarcely any milk in ‘her is
~ cruel asit inflicts pain. To milk a normal milche cow is not cruel. Not only a
~ cow, but it applies to any living being. It applies to even a mother who
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gives birth to a child. When the breasts are dry any mother will push back
her child out of pain. Ifthe child does not take milk when the breasts are fulj
the mother suffers the lumpiness in her breasts. Therefore that pain
inherent in the body which does not cause outward pain is generally not
considered as inflicting pain or resorting to cruelty. Why ? Persons who
take not only meat of other living beings but also their own flesh cannot be
treated as humans ? Yet there are a few persons in this world who are
endowed with extraordinary powers. They shun food and water and even
leafy foods and live on air alone. This can be attributed to self infliction of
cruelty. When timely external food is not supplied to a living being, first
and foremost thing is the body consumes the internal waste and gradually
it consumes the internal flesh blood and the being will be left skeletal. Is this
not consuming one’s own flesh ? Can’t we call this cruelty ?

Loss for justice

We come across a number of incidents arising out of selfishness and
passions. Some times a thief becomes an elite andan elite becomes a thief.
A person fighting for righteouesness and truthfulness. ““ A person defeated ina
court of law cries openly, the person who won cries privately ’ is our proverb.
““ Lost money and gained misfortune ** is another proverb. Residents in the
Nagpur region, when they lost something in thefts and when they lodged a

complaint with the authorities handing over the thief to them, they and
their witnessess had to go around the courts spending money, and neglecting

their families and daily occupations. After undergoing all this trouble, the
thief used to be let out without any proper enquiry or punishment, just after
being kept in the prison for a few days. Ifsuch is the case even if anybody
saw the theft being committed, who would come forward to be a witness ?
This is exactly what happens everywhere, why at Nagpur alone (p. 63).
Not only thefts and debauchery cases but many a deliberate daylight murders
fail to be proved for lack of proper proofs. ~

Since our ancient times our culture developed and spread in many
directions. Many living symbols reflecting our ancient culture are there
““ Kondakammaris > of a number of villages in Cuddapah district, used to
manufacture iron from ore without the help of any mechanicalaids (p. 7).
If this art of manufacturing iron is imbibed in the crude and uneducated
Kammaris, how can we explain how it came to them and from where ? |

Wonders of Nature

" Nature is full of wonders. As a matter of fact, nature itselfis a wonder.
When the outer shell of the seeds of greengram, blackgram and gingily seeds
dry up and break a peculiar ‘ Tup’ sound emanates. The same sound is
produced when calatropies gigantea flowers blossom. But it will not
normally happen when rose buds blossom. But in the rose gardens near
Patna when the buds blossom into full flowers these sounds used to emanate
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(p. 117). We do not know what kind oi rose flowers they were and I don’t
think such flowers are there now.

It is a common thing for a crow to snatch away any eatables from a
child’s hands convementlv Mothers usually - entice children while ceding
and occasmnally use mock threats calling a crow totake away the food if the
child won’t eat. Sometimes a real crow may appear and snatch aws ay the
food cven from the mother’s hands. There used to be a big menace of crows
in Patna, when people used to take food in open alr or on the terraces of their
houses, they used to keep four pmple cu:mcd with guns on the four corners as
guards ! They could not eat anything wuhom such. a guard I (p. 118).
There are places in south also where this menace of crows is there. But
they are not of thclt 111.115¢1,11-cc: value as to, kcep armecl gl‘mrd. |

We generally see children and cllSO some grown up men whllc taking
bath in streams and rivers, swim under the water for some dlbl&n(“@ and reach
the bank at some far ends Farm. labour some times hclVC‘ to cross the streams
‘with loads of cornor gramsced bundlezs Wh@n the. crossing streams are deep
these labourcrs usually throw  the bundles in the water and wade through
the water with the help of 1he ﬂoatmg bundles and cross- the streams. Ebb
~ and flow effects of the near sea used to be ‘experienced even in the river
~water right from Nadlya onwards in Bengal. When pc,c:xple want to go to
Nadya from Calcutta they used to travel duri ‘ing the times of ebhmq and from
Nadya to Calcutta during the times of ﬂow.‘ I coplc used to anchor their

 boats and stop when they encoumered any difficulty m plymw their boals

~ (p. 168). Discerning minds can ﬁnd seveml\ such unmemng 11111“1@,:, in this
e Ka31yatra Ohamtra AR SRR RS ‘

Sn VeerasWamy C‘ulture and Qualxtxes

Sr1 Veeraswamy wa.s a good maxmt‘homan za,nd a schc‘)lar in ancient

- texts too He kncw the science of Architecture ancl to some extent Ayurwcl |

“the mdlgenous system. of mcdmme. By his detallc:cl debcmptmn of the Bota-
nical Garden§ on the other side of Ga.nga at szlcutm (p. 174) we  can

* assess his kcen mterest in Botany and Ayur\fcda .scmnc‘es.‘ He was interested

. in fine arts too. . He withessed a da,ncc and music pmgmmme presented by

~ the nautch glrls at Srlkakulam (p. ‘704:) revcalmq to us his mteresi in these

‘_-arts Greatest ofall, he had a keen and receptive mmd ‘He was fortunate

,}"Cnough to be rich and had a benign disposition to perform deeds of charity.
. He. undcrtook such a formldable and gigantic tour which' (;01.11('1 not have

* been undcrtakcn by any. Zammdar in those times, so succcssfully and com-

- fortably. When he himself expressed “By the grace of God almighty I

could pcrform th1s g1cat Journey Iastmg for more fhan 15 mén‘ths with:.a Iargc -
entourage ~r1th0ut even slightest feeling - of pain such as'a thprn in thc foot ”;\,
< 229). We ‘can understand how ha: pily he ' compléted  th ‘S«‘f' JOurney
g0es t Benaras (Kam) or burif”"’ng ghat‘fihever r‘etUr i
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a pilgrimage to Banaras. A person was considered to be reborn after returning
from a pilgrimage to Banaras (Kasi). It was really providential that even
during such a period as described above, Sri Veeraswamy could undertake

such a successful and comfortable tour not onl\ to Kasi but travelled more
than half of the country.

Besides his womenfolk many pilgrims were among the entourage of
Sri Veeraswamy (p. 67). He has many palanquins for his travel (p. 86).
Sri Veeraswamy engaged palanquin bearers from Uppada and Berhampur
(pp. 205-206) and several yokemen to carry his luggage which included tarpau-

lins and other accessories to pitch tents wherever necessary and detachable
cots for sleeping comfortably (p. 51).

We do not know how much money Sri Veeraswamy spent during this
tour. Besides the expenditure involved in feeding his followers and servants,
it is not known how many thousands of rupees he spent in charities. The
gifts he offered to various deities and temples is not known. The fact that
he gave ornaments and other household objects of daily use besides new.
clothes and two thousand rupees to a Gayava.h at Gaya reveals to us
his unrestrained charitable disposition (p. 138) There is no end to small
| deeds of presenting glfts and charities at various places.

As he was a man of fore51ght Sri Veemswamy used to gathex infor-
mation before hand about places, things and people he was going to visit on
his onward journey. He never even hesitated to offer bribes, 1f necessary,
in order to have a comfortable travcl (p. 102). He med to send an advance
messenger with some money and an introduction letter to the V1Hage officials =
for making arrangements for their stay (p. 30). In order to make a,rrange-—_f; .
ments for a convenient, comfortable and easy travel after Jabalpux,:f
~ Sri Veeraswamy engaged a responsible person with Whom he even entered
into an agreement and executed a bond (p. 103). We may gct an idea how
- keen Veeraswamy was bent upon to have a comfmtable journey, from Kasi
onward Magistrates used to send their ] peons to assist Veeraswamy duri ing his

~ journey (p. 129). Kochherlakota Venkataraya received Sri Veeraswamy and

~ his entire entourage and kept them in his house for some time and ‘when'
| "they set out on their onward journey, the Zamindar accompanied them till a
distance of 64 miles and bid them farewell s it not a matter of wondcr!

(p.215).

'There are of course a few minor 1nC1dents like a ﬂy in the pie, il health
;due to weather and local conditions at a few places. The otherwise
- comfortable journey was marred by these regrettable incidents. Nevertheless
Veeraswamy being a knowledgeble person, could overcome these obstacles
by keeping some common medicines with him. He himself used to give

e ] mechcme and cure Whe:n the yokemen and bearers fi ellilldue to different ma.ladles -

- Itis buy natural that men on such a long travel of more than a year could not,
3W1thstand separauon fmm the1r womern, suppressmg the1r urge for sex ! So
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obviously some of the bearers used to be entangled in sexual pleasure with
some wayward lowly women. One such yokeman, a strong fellow contacted
gonorrhoea through such indiscretion and ultimately he was reduced t'o.' such
pitiable condition that he was unable even to walk. Veeraswamy himself
tried several medicines first and later got him treated by others at Calcutta
but in vain he was not cured. Veeraswamy left the fellow with some friends

and proceeded further (p. 183).

There are two very sad incidents which are worth memioning. One
peon died of excessive vomitings after the party left Hyderabad. There
were no suitable medicines with Veeraswamy to control this disease it appears.
He confessed that for lack of proper treatment, the fellow died. By the time
the party arrived at Mirzapur twenty persons in the party were attacked by
malaria fever. Most of them got better by using the medicines administered
by Veeraswamy. Butone yokeman who came from Madras died on the banks
of Ganges at Mirzapur (p. 83). These are the two sad events during the
entire pilgrimage. |

Sri Veeraswamy was dispassionate and he was a seeker oftruth. It is
very necessary that persons writing histories and biographies should possess
these qualities. We can safely say that Sri Veeraswamy possessed these
qualities.

Brahmins in some villages of Andhra are not of a helping nature.
““ Brahmins are not religious ”* he wrote (pp. 5, 11, 13, 20), and further he said
“1in some villages, of course Brahmins are very kind (p. 9). By this we can
safely say that he was dispassionate while giving facts even about his own
caste people. By narrating the incidents of kindly disposition of the tribal

people near Srisailam, we come to know that Sri Veeraswamy was noble
hearted.

Though he knew the science of Ayurveda, SriVeeraswamy was not a
practical doctor. Being a person of worldly knowledge, he used to hesitate
to treat the afflicted with his half knowledge and he used to consider it as a
sin (p. 52). Those who shun deceit usually have the apprehensions of sin.
Sri Veeraswamy felt very sorry for a long time after giving a wrong statement
to a Bengali that people of Madras would not use shell lime (p. 179). Not
only that, he avoided using shell lime from that date after coming to know

of the interpretation that shells were nothing but the outer bodies of aquarian
animals. |

- Though Sri Veeraswamy knew several things, his knowledge was not
- deep. Some times beautiful thouglits, and fine logical points struck to his mind.
He saw many mountain ranges on his way after crossing the Krishna river.

g He thought that the globe was full of water and in order to create a stable
- state, God created those huge mountains. He felt that while seeing these

,mopng‘{cains,trees and fqrésts, one begins to feel wonder and not feel inclined
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God and Creation

During a discussion with Mr. Nepean, he was questioned whether he
would believe the rivers and temples as Eswara the all-pervading. Veeraswamy
gave a logical reply. “ You have not seen Madras. If I bring a map and
point out Madras in that map, can it be real Madras. When it is not possible
to take you personally to Madras and show it to you, we employ such means
as maps or plans to show you the locations of Madras. Similarly, we find
out about several countries and places. Simply because we are not able
to see them with our eyes, we do not deny their existence. Similarly our
ancestors symbolised the all-pervading in these temples and rivers of worship
for those who cannot comprehend the all-pervading through virtue and
knowledge (p. 95). As a matter offact this argument will not suffice to give
an idea of the creator of this universe. Yet, this argument acted as an
effective answer to Mr. Nepean 1t is really a matter of surprise.

Sri Veeraswamy touched, though lightly about the existentialism and
non-existentialism. The philosophy of heretics say there is nothing like god,
but the universe is moving on its course by its own natural influence and
force.  This is not abusive to the existentialists.”” To those intellectuals who
possess ideal vision there is nothing like a name, shape or quality. And that
‘ natural course’ called by heretics is attributed to one of the five premordial
elements in the universe by the thinkers namely  Paratatva.” Thus though
there is a difference in nomenclature, fundamental unity is there in approach.
‘Therefore atheists and existentialists are of the same school and not otherwise’
says Sri Veeraswamy bringing atheism closer to existentialism (pp. 166-167).

- When he encountered Dr. John Davidson in Gaya and was asked
whether God was one or the thirty three crores of celestials are considered as
 Gods, Sri Veeraswamy gave a reply ““Ekameva dwiteeyam Brahma.”” According

to this tenet God is one. To that extent his answer was correct. But to
compare Siva, Vishnu, Ganesha and other celestials to the saints of chris-
tianity was not appropriate. There is a mountain to mole difference between
the celestials like Eswara etc. and the saints. Though the ‘Nada’ is the
‘same there are different shades in that sounds, similarly the light is the same
but the sparkling rays of the light are different. Likewise though the Para-
matma Tatwa is the same, there are variations in the celestials. Ifone wants
to find out the fundamentals of this thing one has to delve deep and conduct
researches into the sciences of the universe, cosmos, creation, etc. Each
one estimates his god highly just as Saivas, Vaishnavas and Ganapatyas
adore their individual deities in esteem. In a broader perspective all are no
doubt grea.t but in a minute sense it dlﬂ'ers (p- 148)

Vceraswamy believed the ex1stcncc of Jagadlshwa.ra and he also
behcved thesaying of elders that Jagadiswara can transform a blade of grassinto
a mountcun Th1s is not an ordmary belief. This is a real belief which can
bc sa1d to be true under grea.ter oath It is vcry good that he expressed his
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strong beliefin the Lord. But the reason he cited for the belief was that his
safe return after a fifteen months odd long and hazardous journey! It is
ridiculous (p. 229). Had he not returned so safely, there would not have
‘been god then! What an absurd thing! |

It appears that Sri Veeraswamy had belief to some extent and also
disbelief as to the power of eight Sidhis like Anima, Mahima, Laghima etc.
to say thatit is futile to waste efforts in a vain hope to achieving them is nothing
but to contradict the Yoga Sastra and condemning as useless. This Yoga Sastra
written by the great sage Patanjali gives meanings in five different ways
(p. 150). In this case, due to lack of depth in scientific pursuit and Arsha
Vignana, Veeraswamy acted very hastily.

Sin, Holy-Deed and Result

One has to suffer for one’s own sins, so one has to enjoy the results of
one’s good acts and suffer the results of one’s misdeeds which is inevitable.
Yet there is a feeling that by constant praise of god we can seek his blessings
and circumvent the sins and the consequences thereof. Are these two not
contradictory to each other ?

Sri Veeraswamy cleverly argued this point and concluded that ““if
the children commit some misdeed parents generally punish them and love them
as usual and in the same way God almighty also shower his blessings on us ™’
(p- 77). Our sages also said that by invoking the Lord with the prayers
* Purvadurgati Nasini > we could get rid of the sins got accumulated through
number of previous births. This he said keeping in view the secret of
purification from sins. A person endowed with Arsha Vignana cannot
progress if he cannot identify this path. Even great sages like Viswamitra
used to perform this purification to replenish their powers of penance lost by
them due to their lapses. In our modern society, repentance is considered
as punishment for any wrongful act and pardon granted thereof. Similarly,
contemplation”of god cleanses one of one’s sins and so this contemplation is
to be considered as punishment and the purification as pardon. |

~ Many people in Ganjam district were greedy. So some people used
to plunder houses during night time while everybody was asleep and in so
‘doing they never hesitated even to kill. There was an infection called ¢ Melady’
a strange fever and it killed thousands of people sinners as well innocents
alike. Veeraswamy’s opinion was that god created this epidemic in order
to kill the sinners.  If anybody questioned that while sinners were being
~ slain, innocents also suffered the same fate, Sri Veeraswamy had a ready

- answer to that. A teacher and his student were walking on the sea shore,

and\’thefy saw a ship with thousands of passengers sinking in the sea. When
udent asked the reason for that calamity, the Guru replied that there

- be a sinner in that ship and hence the ship sunk. The student asked

- or thc partofGoto kﬂl‘ts’o' many innocents for the :sa,k«:‘ i

uru kept quiet for some time and they proceeded to
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walk. After sometime the student found a nice conch shell and he hung it
in his neck. There were deadly ants inside the shell attracted by flesh inside
the shell. The student was bitten by an ant and then he discovered the
cluster of the ants inside. Instinctively, the student took it out of his neck
and threw it in the sea. The Guru reminded him of the sunken ship and said
““ when you are bitten by one ant, You killed all the other innocent ants >’
(p. 201). This logic of Sri Veeraswamy may appeal superficially but even
according to logic itis not completely logical. Let us agree that the student
accepts it to be a mistake to kill the innocent ants. Then the Guru also should
accept it as a mistake of god to kill thousands of innocent people for the
sake of one sinner. So Veeraswamy’s agrument cannot hold good.

When the question of virtue and sin comes, it is none else than God that
can decide. Are there not people who appear to be virtuous outwardly
and who commitsins in secret. Are there not people knowingly or unknowingly,
who commit sins directly or indirectly? Can anybody say with his hand on
his heart sincerely that he never committed an iota of sin? Who can say that
all those people who died of the fever or in the ship never committed an iota

of sin in their lives.

There is a legend for every one of the temples in our country. It will
be written there as included in the Vishnu Purana ifit is a Vaishnav Shrine,
or as included in Skanda Purana if it is a Saiva Temple, and or as included
in Brahmananda Purana ifit is a common shrine. Sri Veeraswamy, after
carefully investigating into several of these legends, specifically mentioned
that any of them were not to be found in the ancient Puranas and that they
were all spurious. He even mentioned that some are of recent origin. So
we can imagine the spurious interpolations that might have crept into the
Puranas as original. When we have to question the authenticity of some
of the old Puranas themselves, how can we take as authentlc every legend of
every temple. (pp. 126-127).

He claims that there is interpolation not only in Puranas but also in
Smritis. He quoted as standard, 18 smritis and he had also given their names.
He gave a very good example offorged currency to these spurious upasmritis
and parts of Puranas. It i is but natural that the value of the orlgmal gets
affected. (pp. 125-126).

While discussing about creation and its related aspects Sri Vceraswan;ﬁr

said that the first man was born in India but he never substantiated this state-

ment with any further elucidation. Nevertheless if we look into this through

the perspective of scientific’ knowledge of the celestial sphere of our sages,

we may say that it might be truc For lack of space it cannot be substantiated
with proof here. | |

Foufteen‘ Woﬂds, Seven Seas

“The heavcnly worlds are seven above and seven below totallmg
14 as statcd by our a.ncmnts. Some modern sc:lcnmsts of geophysms are of
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the opinion that the fourteen worlds described by our ancestors are nowhere
else but on this globe. This theory is nothing but a conjecture based on no
reasoning and not a theory propounded after exploring the infinite cosmic
science. Not comprehending the difference between the earth and the.
premordial egg out of which the whole universe came out, Sri Veeraswamy it
appeared thought that earth itself was the premordial egg and hence the
fourteen worlds were included in earth itself (pp. 156-157). This is not true
according to the sciences of sages. Sages propounded that worlds above
and below are millions of miles away from the earth. It is not easily recog-
nisable or possible to find out the location of any of these worlds even to the
modern science which is advancing towards moon and other celestial objects.
Scientists to be born in future generations have to conduct such research.

Sri Veeraswamy discussed about salt sea, sea of milk, etc., numbering
seven in all. He expressed his opinion that just as seafarers, in order to locate
their positions in sea named Red sea, Black sea at certain portions of the sea
though it is all one and the same, these milk sea, salt sea etc. are same (p. 157)
According to Arsha Vignana this is not correct. When 1t 1s accepted that
wherever it might be the entire sea was one, how could you locate seven seas
in that sea. Itis a different matter if modern mariners named certain portions
of the sea as Black sea, Red sea. etc. That sea presumed by our sages of vedic
age, as to be Milk sea, is millions of miles away. Astronomers of modern
times call this Milk sea as ¢ Milky way’ and we Telugus call it “Pala punta.’
The great churning of the milk sea by celestials and demons was not done in
our sea. Is there nectar in this sea? Did they achieve nectar by churning
here ? Was the great destructive poison ‘ Halahala’ born out of this sea ?
Had the celestials living in heavens millions of miles away and the demons
living in the worlds millions of miles below come over here for churning
the sea on our globe ? Our earth has not got that much of importance even
in our universe, much less in the 14 universes. This world earth is an admix-
ture of the good from the celestial abode above and bad from the wicked
abodes below, sandwitched between the two. At one time it might have
been associated with the celestial abodes but gradually it may lose its good
and accumulate bad and it may be associated with the wicked worlds below
or vice versa. The main point to be stressed is that milk sea is not in this world,
but it is millions of miles away somewhere in the cosmos. When we call
the sea on our globe as salt sea, should we not prove the existence of the

other seas ?
““ The well known 56 countries of 56 language people are spread over
from Kanyakumari to Kashmir in our own country but due to the invasion

and Muslim occupation for over centuries, the boundaries of these countries
got mixed up ~* thought Sri Veeraswamy (p. 156). |

Some Wonders

| On the way to Jagannatham from Gaya at a place called  Balubalu’ |
and at Rajagrihi near Gaya and on the banks of Ganges near Monghir
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(Seethagundam), in the region of Hurji (Taptamanikarnika), near Dacca,
and Badarinarayan there were hot springs one at each place. Rice thrown
in Taptamanikarnika will boil. In the hot awater at Badarinarayan anything
can be boiled it seems! Veeraswamy had the modern outlook of science
regarding these hot springs that these are caused by the deposits of sulphur
beneath the surface at those places. Yet, he also thought that God might
have created these hot springs for the good of people in those colder regions

(p. 120).

There were large mounds floating in a tank known as “Revaleswar™
near Jwalamukhiand nobody could explain the phenomenon. There was noth-
ing new in those things before his eyes as god creates such funny things in order
to while away his time, thought Veeraswamy. He surmised that there might
be something in the core of the mound so as to keep it floated! (p. 120).

Religions

Veeraswamy feels that the advent of Dwaita and Advaita have created
a set back to the real Brahma Tatwa (p. 128). What I feel is, Sankara and
others, instead of delving into deep secrets of cosmos, spent their time in
discussions of Brahma tatwa. It is just like performing gymnastics without
any base below. |

Veeraswamy states that low caste people were not ill-treated and kept
away from the upper classes in north and so Christianity could not spread as
much as in south where the low caste people particularly Harijans were ill-
treated and consequently thousands of them took to Christianity. His idea
was because of the ill-treatment even against sastras, meted out by Brahmin
community many low caste people got converted to Christainity (pp. 108-109).
Tt might be the situation in 1830 but there are a number of instances here,
allowed by monéy and educational and such other facilities offered many Hmdus
converted into Christianity.

Mohammadans used to torment Hindus by burning their books destroy-
ing their temples and force them to take to their Mohammadanism. Number
of people who refused to be converted were even beheaded. That was the
main reason why majority of Hindus never adpoted that religion. But Chris-
tians spoke nicely and baited people with money and other facilities and
privileges and so some people naturally turned to them explained
Sri Veeraswamy (pp. 186-187).

Indians became corrupted and sin got accumulated in our country
and the English people were god-fearing, just and were endowed with good
qualities and hence God almighty destined that the English should rule the
country said Sri Veeraswamy. How can we say that his idea is wrong,
when everything was attributed to the Lord’s joyful acts (p. 109). |

India—Castes :
Sri Veeraswamy’s idea was originally there was no caste system in
south and people of that region were stupid. Some people who were very
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rigid about the karma aspects, migrated from South to North crossing the
Vindhya mountains. After attaining scholarship they returned to South
again and finding that there were no castes, they called themselves Brahmins
and by virtue of their profession, they called some people as Vaisyas and
called the remaining people as Sudras. There were no people fit to be called
as Kshatriya, they never assigned a separate caste as such. However there
are no proofs available to substantiate his arguments. Veeraswamy cited
an example for his above conclusion that there were two sects amongst Vaisyas,
who fought that they themselves were vaisyas and the others were not (p. 123).
Even in this statement there is no substance or truth. Just as mankind
increased 1its tribe in many fold, the differences of castes, creeds,
colours spread and even amongst each caste different sects developed as a
natural process. Taking these differences into consideration some people
claim themselves to be of high order than others in the same caste. This
struggle pertains to every caste. Even in brahmins there are different sects
but nobody accepts one sect of people to be greater than the others. Beside
Surya and Chandra dynasties in Kshatriyas there are innumerable sects like
Agnikulakshatriyas etc. Amongst Vaisyas, Aryavaisyas claim themselves to be
of high order. Similarly there are several differences in Reddi, Kamma,
Kapu and other communities. These differences have their roots in the
economic conditions, prosperity, influence and development of society.

Maharshis

Were there no brahmins in south ? People used to consider all those
brahmins living beyond Vindhya in the north as sages. To substantiate his
argument Sri Veeraswamy said that while performing Sandhya incantations
we pay our respectful tributes to all those sages in the north living beyond
Vindhya mountains. He himself said often that landlords.of south looked
with veneration the brahmins who returned from the north and considered
them to be not only sages, but also as the sun descended on to earth. They
- showed gifts of lands and other facilities on these brahmins to settle them in
their domains (p. 123). Out of respect for their erudition some landlords
may have given land gifts to brahmins. It is not correct to presume that all
the brahmins who returned from north were treated as sages. These surmises

are based on the history that Aryans first went to north and later migrated
to south due to invasions of aliens. That portion of Sandhyavandana
incantations that refer to the sages of north propounds a theory that
sages lived in north but not that every brahmin that lived in
‘north was a sage. The crops and other radish like roots, fruits etc. which
are grown in north 400 miles away from sea level, contain very rich food,
according to our sages. This opinion is not unfounded nor it 1s unscientific.
- The salt content in the air that is breathed and the land that we cultivate is
widespread to several miles from sea coast. So, the influence of saltishness
diminishes the good in everything that we grow. So, we find this difference
in quality if we examine the products that are grown bcyond Vindhya in the
north and products that are grown in south Our anment Ayurvedm Pandlts

1
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never accepted roots and herbs from south in their preparation of medicines,
because of the same reason. It was only after considering all these aspects
with a scientific outlook that learned persons and particularly those sages who
wished to undertake penance used to select the land between the sacred rivers
Ganga and Yamuna for their ascetic pursuits. Those who wanted to be
away from the base desires chose Himalaya regions for their pursuits. There-
fore it is incorrect to presume that all the brahmins living at Ganga Yamuna
basin as sages. Who is a real brahmin ? Brahma Gnani. He is a real
sage. If we want to recognise a person as sage what are the attributes we look
for in him ? He should be ever youthful and not succumb to old age and
should be able to control his longevity and live as long as he wished. He should
be able to see the great balls of fire like the sun. We may consider a person
to be a sage if at least these qualities are in him. How many such persons

do we come across now-a-days.

There were unending controversies in the name of these differences
due to the ignorance and lack of knowledge to distinguish a real brahmin
(sage) a nonbrahmin (common man). When somebody questioned that
while all the human beings were made up of the same flesh, blood and bones
what was the reason for calling certain people great as brahmins;
Sri Veeraswamy retorted thus, ‘ When all the mangoes ripen on the same
tree, why are the sweet and sour mangoes are so called?” (pp. 186-187).
Though this reasoning is logical just as selling the fruit under the good name
of the tree, the name sake brahminism without the real Brahmagnana will be
of neither any real credit nor credence.

However with considerable forethought Sri Veeraswamy said that
actually there were no castes and they were the creations of man. In the
coming generations through ages these caste barriers would automatically
vanish he said clearly (p. 125).

On the ‘one hand he denied the existence of castes and on the other
hand he went on to say that due to the unjust rule of the kings, brahmins
killed kshatriyas out of wrath and hence there was a void for a just ruling class.
- Perhaps the purport of this statement may be that due to degradation from
their rightful path man became corrupted (pp. 185-186). While stating this
Sri Veeraswamy might have kept the incident of Parasurama in his mind.
When we see such self contradictory statements we cannot but come to the
conclusion that Sri Veeraswamy lacked comprehensive and consolidated out-
look in his interpretation of things. While accepting the truth that it was not
known when and where the intermixture took place through ages and genera-
tions he never raised the topic of the complexities of caste system

 When the topic of adultry came up, he said that when encountering
persons of their own state women naturally start loving and even succumb
to the earnal dcs1res (p. 211). There may be a few incidents of this type
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but it will be hasty to conclude that such desires spring up only when persons
of their native land appear before them.

Social Reform

Whatever might be his opinion, he lived a very principled life. How-
ever he and his family members had to ignore and omit certain common
principles out of necessity. (p. 67). Sri Veeraswamy was a reformer of
society at least he ardently desired to be one. He used to reject the rigid
traditions that came into vogue out of stupidity. Sri Veeraswamy argued
and proved in an assembly of scholars that it was nowhere in olden texts

to be found that the wife should also perform sel{immolation when the husband
died (p. 126).

The outlook of justice according to the English was letting off the
scoundrels was much better than punishing a doubtful family man. But
our precepts say that letting off one scoundrel amounts to punishing thousand
innocents. No doubt there is much more greatness in our outlook than the
outlook of the English. If we cannot chase wicked we cannot protect the
innocent. Ifhe left off even such a simple principle of justice in the hands of
God without properly explaining, we cannot but doubt the perspective
of Sri Veeraswamy in such matters. When we look into his truthfulness

and candid uttering we cannot even say that he cleverly circumvented the
real issues (p. 203).

When there was a hailstorm in Calcutta, Sri Veeraswamy described it
as a storm of stones and that the stones produced sounds similar to that of
stone when they were put in a container and shaken (p. 179). When we

read this portion in the or1gmal we feel as 1f Sri Veeraswamy never knew the
word °hailstorm.’

Though he was writing letters about the details of the pilgrimage at
the request of Srinivasa Pillai, it can be surmised that he had in mind of writing

such a travelogue. It is also evident that he read the travelogue written by
Mr. Ellis after his visit to India (p. 119).

Though these letters appeared to have been written date-wise, it could
not be said all the details of each day were correctly reported. The custom
of offering hair as vow should have been mentioned in the letter written from
‘Tirupati region but it was not. But this was mentioned in a letter regarding

Triveni Sangam (p. 92). He mentioned at this juncture that he was forgetful
sometlmc |

It is a matter of chance that he had a disposition to undertake such a
~ gigantic task of such a pilgrimage at a huge expense and he had also the
- inquisitive mind and patience to collect information regarding different
| p«eople, their customs, culture and history, and last but not least Srinivasa

lai had the methodlca.l approach of collectmg, arranging, editing and pub-
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lishing all those letters written by Sri Veeraswamy in Tamil and Telugu and
got a translation in Marathi prepared.*

We do not know what happened to the parts of this work translated into
English under the author’s supervision. This task could be, to some extent
fulfilled after nearly 140 years. I really appreciate the idea of getting this
work translated into English and I congratulate Sri P. Sitapati, IL.A.S., for
this. Salient features connected with the life of Sri Veeraswamy as given
by Srinivasa Pillai in hisforeword to the Telugu work and also by Sri
Dignalli Venkata Krishna Rao in his foreword to the revised edition, have
been given by Sri Sitapati in his introduction (para 2 to 6).

English Translation

The title ofthis work has been given as Enugula Veeraswamy’s
Journal in English. The word °Journal’® was used by Sri Veeraswamy
himself in his English letter to C. P. Brown on 15-12-1831. But actually this
is a compilation of gist from correspondence and not a diary.

The Telugu text contained 25 chapters. When he was working as
Director, State. Archives, Sri Sitapati, with the assistance of the Assistant
Director Sri R. Viswanatha Rao, Assistant Archivists M. Muniratnam and
'E. Hanuma Sastry translated the first 14 chapters, splitting them into 18
chapters. As the remaining 11 chapters were not translated by him, I requested
the wellknown writer and translator Sri Vadrevu Purushottam and he comple-
ted the same. |

The English chapters are not kept in translation as they were in Telugu
by Sri Sitapati. Perhaps thinking that some chapters are lengthy, he may
have redivided them. Though it will not pose any difficulty to the readers
as such, but for those who want to read the Telugu and English versions
parellel to compare, it will be a little bit irritating. For the benefit of readers

* In the 18th Century, Sri Komaleswarapuram Srinivasa Pillai stayed at Madras

and served the people. He was a famous Andhra person. His father was Sri
Muniyappillai. He belonged to a well-to-do family. In the year 1807 ®Mane’
choultry was established and for which a famine relief committee was constituted
with 11 English people and 9 Indian trustees. Among them was Srinivasa Pillai
in the year 1833 Sri Eenugula Veeraswamy and Sri Srinivasa Pillai helped the poor
in distributing food and clothes.

Sri Srinivasa Pillai was not only a bountiful person and a person of foresight
and therefore he utilised all his energy for the development of education. He liked
social reforms. He had liberal thoughts. He was particular to give education to
girls. He ran a school for girls by himself. He worked for the spread of education

among people. At the time of his death, he donated Rs.70 thousand for the
development of education. This discloses his love for the country and devotion for
the development of education. After his demise, a Hindu Girls School was established
with the assistance of the amount donoted by him. A third school was established
attached to Pachchayappa College from the amount collected by him as donations.
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the chapters in Telugu original as divided in the English translation are given

below.
Chapters i Telugu Chapters in English

1 [—I1°

9-3 [II—IV?

3-4 V-VI-VII-VI1II*
5-6 | IX—X¢

6 X1¢

7 XTI

8 XIIT*

9 XIV*
10 | XV*

11 XV
12-13 | XVII/
13-14 e ~ XVIIIY

Sri Purushottam translated from chapter 15 onwards up to the end

without disturbing the original distribution of chapters in Telugu. However,
as the number of chapters increased in the portions translated by Sri Sitapati.
Chapter numbers in the later portions have also had to be altered. So, the
Telugu chapters 15 to 25 have been 1enumbered in translation as chapters
19 to 29 in their sequence. |

Sri Sitapati’s translation is not complete in the sense that certain

portions in the Telugu original have been cut short. Page 3—23-30 May 1830 :

()
(6)

()

()

(o)

G
e with 17 December) have become chapter XVII m English.
(e

- in Enghsh (pp- 120 Telugu. chaptcr 13 is up to 2nd para)

'The first chapter in Telugu has been divided into chapters I and II in English.

Part of the 2nd chapter in Telugu has been split up and made as chapter III in
English. Remaining portion of chapter 2 and two paras in chapter 3 in Telugu

(2nd chapter ends with para one on page 24 in Telugu) have been recast as chapter
IV in Engllsh

' Part of chapter 3 in Telugu has become chapter V in English. Last portion of

chapter 3 in Telugu(3rd chapter in Telugu is up to the first para on page 32) and
a part of chapter 4 in Telugu have become chapter VI in English.  The remaining

~portion of chapter 4 in Telugu has become chapters VII and VIII in English.
‘Major portion of chapter 5 in Telugu has become chapter IX in English. Remaining

portion of chapter 5 and earlier portions of chapter 6 in Telugu (pp. 54-29th August
onwards chapter 6 starts in Telugu) const1tuted as chapter X in Enghsh

Remammg port1on chapter 6'in Telugu has become chapter XI, in Englxsh
Chapter 12 and part of chapter 13 in Telugu (pp- 111 chapter 13 in Telugu starts

RemaMg part of chapter 13 and chapter 14 in Telugu have become chapter XVIII

No cha.nge is eﬁ‘ected in. thcsc chaptcrst L
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After the first para some portion has been omitted. The subject that was
discussed in three pages starting with the last para of page 125 has been
considerably reduced in translation.

As much attention was not bestowed in translation a few lapses crept
in. The matter given in 8 lines on page 17 in Telugu under the date 20th

June 1830 (pp. 21-21 Telugu). It looks as though a different matter from
somewhere has been inserted here.

It was mentioned earlier that Sri Veeraswamy used to send an advance
messenger to make arrangements for their comfortable stay. He started
making such arrangements from Medicharla onwards. (p. 41 Telugu).
Yet in translation by using the word ‘here’ in such a away that it gives scope
to surmise that he started making these arrangements from ° Bhikkanuripeta ’.
[An arrangement made by me enabled meto obtain accommodation all along
the route here—(p. 30 English)].

While Sri Veeraswamy wrote that he took along with him detachable
cots Sri- Sitapati translated as portable cots were taken (Portable cots are
obiviously different from detachable cots). (p. 72 Telugu p. 51 English).

While Sri Veeraswamy mentioned that when the rose buds blossom into
flowers a peculiar snapping sound emanates (p. 180 Telugu). Sri Sitapati
translated it as *“ When the rose water buds open out one hears the noise of a
““ Chitika (noise) produced by the snapping of the fingers.  (p. 117 English)
which is not correct. People in those days used to call roses as Panniru Poolu
(Rose water flowers as rose water used to be processed out of these flowers.
When Sri Veeraswamy used the word Panniru Poolu, instead of using Rose
buds, Sri Sitapati brought it outin translation as Rose water buds. As a mat-
ter offact no rose water comes out at the time of blossoming. How can there
be water in the buds, if at all any water is there, it will be on the petals or inside
the stem. The ‘ Amadas’ used throughout by Sri Sitapati have been con-
verted into miles and the ¢ Ghadiyas’ converted as hours and minutes so as
to be easily understood by readers. Itshould have been 29 June to 21 July 1830
on page 25. | S

Leaving aside such lapses, it is really a credit to Sri Sitapati to have
successfully undertaken such a laborious translation work. Sri Purushottam
is a well-known figure in literary field and he received a word of praise from
renowned personalities like Sr1 K. A. Abbas and Sri Narla Venkateswara Rao
and many others. Some time back he translated the book in Telugu entitled
‘““ Panchabhoothalu ’> written by Sri R. Bharadwaja into English with the
name * Phantomy Quintette.”” This translation was appreciated by well-
known writers and critics.

Though one or two original quotations given by Sri Veeraswamy were
omitted by Sri Purushottam the purport of the original text was correctly
given and the translation throughout is very smooth and scholarly. As it was
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done with the help of some subordinates, Sri Sitapati’s translation was not
uniform throughout while the later portion done by Sri Purushottam is in
uniform and fluent style, being adept in such translation work we find homo-
geneity in his translation, truthful adherence to the thought and content of the
original and at the same time in comely style of his own. He never tried to
over-ride the known bounds of his task as translator by using his facile pen
over-emphasising or interpolating his views on the author’s.

I heartily cbnoratulate Sri Sitapati and Sri Purushottam who translated
‘this work for the benefit of vast English reading public all over the world and
for the benefit of history and cultural herltage of our country.

I am proud as Joint Director that this work is being published by
Andhra Pradesh Oriental Manuscript Library and Research Institute on
behalf of the Government of Andhra Pradesh.

Our thanks are due to SriS. R. Ramamufthy, I.A.S., for the keen interest
evinced by him to bring to light invaluable old texts and to therevival of our
ancient cultural wealth. We are thankful to Dr. N. Ramesan, M.A., Ph.D.,
I.A.S., for his kind encouragement in the development of Andhra Pradesh
G.O.M.L.&.RI., to the Assistant Secretary Sri I. Raghunatha Rao. Our hearty
congratulations to Sri K. Kesavarao, B.A.,B.L., who assumed charge recently
as Deputy Secretary, Education Department.

We are grateful to the Andhra Pradesh Text-Book Press authorities
for taking keen and patient interest in bringing out this book nicely. Owur
thanks are due to the Deputy Directors Sri G. Ramakrishna Rao and
Sri D. Veeramanie who rendered us their invaluable help whenever required.

My hearty congratulatlons to Sri P. Narayanan, Sri M. R. Sabhapathi,
Asst. Directors, Sri V. Gangadharam, Sri K. Narasimha Rao, SriY. Sreeramulu
and Sri B. James, and others who helped in the printing work of this book.

Mahasivaratri | R
3-3-1973. | Vangmayamahadhyaksha
HyDERABAD | VAbpLAMUDI GOPALAKRISHNAIAH,

‘KALA-PRAPOORNA,’
Foint-Director, |
A. P. Govr. ORrIENTAL MaNuUscriPTs LIBRARY &
REsearcH INSTITUE
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ENUGULA VEERASWAMY'S JOURNAL

18th May, 1830

e

I left Madras on the 18th, Tuesday of May in the year 1830 at 9 in the
night and camped at Madhavaram village. This place is situated at a distance
of about an hour’s journey from my garden at Thandayaruveydu. A salt
canal, which has been bridged, has to be crossed on the way. The water-table
is high in the soil here. Water is also sweet and plentiful. The Dravida
Vaishnavas who reside here make a living by trading in Samidhas! and such
other materials at Madras.

19th May, 1830

Starting on the morning of the 19th, I arrived at Venkatesa Nayadu
Choultry, through Palavaya Chathram.? This choultry located near a
tank is in a dilapidated state. This place is situated at a distance of about
ninety minutes from Madhavaram. The path is straight and an easy traverse
for carts and carriages. There are shops at this place. I reached Pedda-
palem this night, crossing Korathal€ru® on the way. The path is straight
with several villages on the route. There is a Sakthi temple in this Palem,
where worship is by tamasa* practices. This temple is small ; the Sakthi
here is a small Sivalinga which has manifested itself from the earth. Worship
here is by Sudras. The Palem s which is on the fringe of a jungle stream,
is habitable and an agraharam of Brahmins. In addition to the Siva temple,
there are habitations here of all castes. The Palem is at a distance of
sixteen miles from Venkatesa-Nayadu Chathram. |

20th & 21st May, 1830

I stayed at Peddapalem during the day-time and arrived at Tiruvellore
on the 20th night. Korathaléru had to be crossed again enroute. From
here the path is easy and suitable for use by carts. There is a choultry
at Vengali village on the way. Tiruvellore is a Vishnukshetra. The holy
‘theertham ¢ here is called Hrruthapa Nasinee. Devotees worship at this

1. Samidha (Singular) : Samidhalu (Plural) in Telugu; Twigs used for sacrificial fires and
rituals, ~ . |

Chathram : Choultry.
3. XKorathaléru : Yeru stands for stream.

4. Tamasa practices as opposcd to Sathvika practices; involves worship through sacrifices.
Sathvika practices involve bloodless sacmﬁccs and worship,

5. Palem : Hamlet.

6. The€ertham : A sacred pond (also a river etc.) for bathmg and ablutxons, a sacred place
of pﬂgrnnagc | A |

- K—1
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theertham by making offerings of jaggery. The smrithis make a mention of
the sanctity of this theertham and especially its efficacy of atonement of sin.
It is a small township where all provisions are available. This place is
twenty miles from Peddapalem. I stayed at this place until the afternoon

of the 21st.

I reached Kanakamma Chathram, a small township by way of
Ramanjeri, on the night of the 2Ist. The distance is sixteen miles. The
pathway near Ramanjeri is rocky and difficult, while the rest of the pathway
is easy. This choultry was constructed by one Bommakanti Sankarayya.
There is an agraharam belonging to komatees” a prosperous people here.
The Karvetinagaram estate commences from this region. Water here is
potable.

99nd May, 1830

I reached Buggagudi on the 22nd morning. The path is easy. The
distance is twelve miles. This is a holy place. Three eternal springs—as holy
as the Ganges, the Yamuna and Saraswathi-—ooze out from the nether regions
of this shrine and join the river near the shrine. The deities in the shrine
bear the same appellations as in the shrine at Benares. The shrine is located
at a place where there is neither a township nor any habitations. Pilgrims
have to perforce purchase or obtain their victuals from a far-off place and cook
their meals in the garden near the shrine. This is a picturesque place on the
banks of the jungle stream, with adequate water facilities. I reached Puttlr
this night, by way of Nagari. The distance is twelve miles. The ghat section
at Nagari is rocky and a difficult traverse, though the rest of the way is easy.
Nagari is a township.?  Travellers can obtain all articles needed by them
at this place. Venkatesa Nayadu’s son is persevering to construct a big

choultry here. Puttlir however has a choultry bearing the name of
- Muniyappapillai Chathram. There is an arrangement here to supply free
provisions and victuals to brahmins, gosdins® and bairagis. The officers
of the company have the use of a traveller’s bungalow here. Puttur is a very
~small township. All articles required are available for purchase here.

‘Several brahmins reside at this place. There is a fresh water pond. This is
- a charming place with a view of hills all around.

2rd Moy, 1830

Grossmg Anjala,mma pass, I arrlvcd at Vadamalapeta choultry.
The distance is eight miles. The ghat section is rocky but traversing it is
not dlfﬁcult The Sakthi * Anjalamma 18 worshxpped in this pass and her

7. Komatz; Pcrsons bclongmg to the Vamya caste; trader.

: ‘8 Pc ta thalam is the actual word uaed Obvmusly the reference is to a small township;

oould aJso refer to a b1g village with suburban facilities.

| 9&. ( : A rehgmus mendicant or monk Ba1rag1 A wandering rchgmus mendicant

mpemally in North Indxa. Veeraswamy himself gwes a dctaﬂed account of them later -
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image is installed in a pandal here. The Lord’s active principle is reflected
through this deity, and her worshippers are being granted all their earthy
desires. The choultry at Vadamalapet was constructed by one Kolla Peda-
swamy GChetty. The choultry is spacious and ° sad-varthi’10 is being given
here to brahmins only. This place has become a township. There are
several ‘ Komati’ houses here ; and they have arranged for the free supply
of victuals on a co-operative and contribution basis to bairagis and gosains.
In view of this, the place is well-known. The region between Kanakamma
chathram and this place forms part of the Karvetinagaram estate. I reached
Diguva Tirupati,!! that night travelling through Alamelumangapuram.i?
The river Suvarnamukhi has to be crossed on the way at a distance of about
eight miles from Tirupati. Way farers have again to walk on a tank bund
for some distance on the route here. The path way is easy with several
urbanised villages enroute. |

23rd Sunday to 30th May, Sunday 1830

I stayed at Tirupati for eight days—on 23rd Sunday, 24th Monday,
25th Tuesday, 26th Wednesday, 27th Thursday, 28th Friday, 29th Saturday
and 30th Sunday. I climbed up the hill on the 26th Wednesday, and came
down the same day. I gave a religious feast at Kapilatheertham on 27th
Tuesday. I left Tirupati for Karakambadi, on the morning of 30th, Sunday.

The shrines of Lord GovindarZjaswami and Lord Kodanda Ramaswami
are located at Diguva Tirupati. The shrine of Lord Kodanda Ramaswami
does not get any grant or help from the Government.!® The shrine of Lord
Govindaraja is with acharyapurushas, under the general control of the Govern-
ment. About 200 houses of brahmins belonging to the three different sects
are located here. There is an annachathram!* for smarthas here a gift of
Gurunatha Chetty. The Vedas are being taught here in a school founded
by Muniyapillai ; sixteen pupils in this school are enjoying the bounty of
free-food scholarship here. Sadavarthi is being given here to Gosains and
others thanks to the benefactions of Chandulal’® and two other pious souls.

10. Sadavarthi : An ancient custom according to which charity especially in choultries and
dharmasalas provided for the free supply of victuals and necessary provisionsto travcllcrs,
pilgrims, medicants etc. |

11 Diguva Tirupati as distinguished from Eguva Tirupafi. Diguva Tirupati stands for

the Tirupati on the plains whereas Eguva Tirupati denotes Tirumalaion the hills, where

~ the famous temple of Sri Venkateswara is located. |

12. Another name for the existing township of Tiruchanur. AlammeleaMangai is the Lakshmj

~ that has emerged out of a lotus. ‘ - ,

13.  Regulation No. 7 of 1817 was in force at that time in the State. The net proceeds of
‘the temple revenues after mcctmg expenses (controllcd) of the temple was appropnated '

by the Government. |

14. A choultry where free-food is supphed \ |

15. Chandulal : Dewan of Hydcrabad State during this peirod.
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There are two or three RamAnujakTtams!é also here and Srivaishnavas are
given free prasad!” here daily. This is a big place and a township. All articles
are available in the market here. Artisans and workmen with various kinds
of skills live here. Panglluru Gurunatha Chetty and other sahukars!® live
here. Monkeys are a nuisance at this place. The waters of Narasimha
theertham only are potable. Kapilatheertham is located at a distance of
fifty minutes from Tirupati and is an enchanting place. There is a perennial
waterfall here and this water is ponded at the bottom ofthe hill ; the theertham
itself is enclosed in a spacious mantapam.!® This mantapam is very suitable
for giving feasts to brahmins. The benefactions of Chandulal are to be parti-
cularly mentioned in the sacred places around this region.

In view of the cold, I stayed on the hills during the day time one day
only. The distance between Diguva Tirupati and Tirumalai where the
Lord’s temple is located is twelve miles. The ascent upto the Galigopuram
along with the descent from Galigopuram is rather arduous. There is level
land thereafter on the pilgrims walk to the hills. The ascents and descents
in the pilgrim’s walk on the rest of the way however are not as difficult as on
the climbs at Galigopuram. There are drinking water facilities and several
mantapams on the way. A bZiragi stationed near the Galigopuram is supplying
free butter-milk to pilgrims. An idol of Sri R@ma is being worshipped here
by the bairagi at the Galigopuram. The East India Company is obtaining
a lakh ofrupees as revenue at the Tirupati temple by way of offerings made
to the Lord. Every proceeding and rite on the hill entails the payment of
suitable fees to the Government here. While the Lord is bestowing his
blessings on his devotees cleansing away their sins, they are also out of pocket
due to the system of collection of various fees here. Lord Srinivasamurti
who has manifested himself here is a Divyamangalamurti. This Lord, it
appears has been worshipped from ancient times by celestials and great perso-
nages. There is a Mahant’s Matham here—built very spaciously—which is
the headquarters of Gosains and Bairdgis. This Mahant has disciples in large
numbers. The houses on the hill are congested and small. The cold wind
blows here during the period between Chaitram and Fyestham. This cold
wind 1s injurious to the health of the inhabitants on the hill. There is also
much nuisance due to monkeys here. Boars also move rather freely among
the people on the hills. During the cold-wind season, men do not stay on the
hills in large numbers. Paying a fee of Rs. 220/- Aratirupavada worship was
- performed by me, with offerings of prasad to the Lord.

16. Ramanujakutams : Places where followers of Sri Ramanuja particularly and
“ - others are given free offerings of prasad and food. |

- 17. Prasad : Food and offerings made to the Lord which are later distributed to devotees,
- Thequantities given in Ramanujakutams were sufficientfor a meal for the poor and needy.

- 18. Sahukar : A rich manor a2 moneyed man from the trading community usually.
9. lantapam : Open structures with a stone ceiling supported by stone pillars, usually
mth ornamental and decorative bas-reliefs; structures which stand as parts of temples
~and also apart from temples, used for sacred rituals.
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30th May, 1830

I reached Karakambadi on the night of the 30th Sunday, covering
a distance ofless than eight miles. This is a township under the control of a
palegar. The palegar has been granted this and a few other villages by the
East India Company for protection of Tirupati and other places. Karakam- |
badiis not a convenient place with all facilities ; however, in view of the jungle
terrain ahead, I was forced to camp here. Postal facilities are available here.
Travellers can obtain the provisions they require here. There is also a
travellers bungalow at this place.

31st May, 1830

Starting at 2 a.m. I reached Settigunta on the morning of the 31st
at nine, travelling through a great forest. Portions of this pathway are
rocky. In addition, one has to be on one’s guard against robbers. Two
Palegar villages Mamandur and Krishnapuram are on the way. Travellers—
especially the rich cannot hope to traverse this jungle without the assistance of
the palegars of the above villages. Even Collectors have not been able to
make this path safe for travellers. Balapalle is a village located at a distance
of two hours from Mamandur. The border of Cuddapah district com-
mences here. The water of Balapalle is very unhealthy. Two or three big
streams, as big as rivers, have to be crossed here. A ghat has also to be
traversed here. The path is rocky and arduous with several ascents and
descents. The forest comprises of thick clusters of wild bamboo groves.
There .is a fresh water pond at Settigunta. There are also two brahmin
habitations here. Thisisasmall township where provisions needed are
available. The Collector of Cuddapah has got the path widened from
Balapalli after clearing it of jungle ; he has also arranged for thanas enroute.
The path upto Settigunta is rocky passing through jungle terrain. I however
reached Settigunta accompanied by twenty gun-men, thanks to the good
offices of the palegars at Karakambadi. There is a travellers bungalow at
Balapalli. Starting at three in the day time and covering a distance of eight
miles, I arrived at a choultry near Kodiiru agraharam. Kodtruisa small
town. There is a travellers bungalow here. There are no brahmin habita-
tions at this place. It is very difficult to get one’s requirements at this place.
There are no shops and the brahmins here are not helpful.

Lst Fune, 1830

Starting at 5 o’clock, I reached Vorambadu at 9 o’clock, after covering
a distance of eight miles. This is a small township where all provisions are
~ available. There is a traveller’s bungalow here. The pathis easy. There
are two routes to Kodfiru from Settigunta, one a footpath with several villages
on the way and another a military track through the forest. Palanquins
can also move on the first track which has to be covered by foot. After
leaving Kodiir, one has no worry of jungle terrain. There are several
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villages enroute. Water facilities are available. The cultivation of crops
is evident from Koduru onwards. There are also innumerable tamarind
trees everywhere. One of my palanquin bearers and another luggage
carrier were down with fever as a result of their drinking unhealthy water
from a hill-stream at Balapalli ; I therefore had to halt at Vorambadi in the
afternoon. I noticed a Srinivasamurti-Padam near the above hill-stream
at the Balapalli ghat. Pilgrims from the western lands can reach the Lord
on the Hills, from this place.

Starting today at 3 o’clock, I reached Pullampeta, a distance of about
ninety minutes within an hour of nightfall. This is a small township. There is
a traveller’s bungalow here. There are braZhmin habitations.

2nd Fune, 1830

Again gettingup at 3 o’clock in the morning and covering a distance of

16 miles broad, Iarrived at Nandalfirsoon. = The pathwayisin good condition.
The river Cheyyaru near this town is broad and can be crossed within half an
hour. There are shrines on both the banks of this river. This is a sacred place.
Sri Parusurama is said to haveatoned the sin of assassination of his mother here
‘Atthirala along with its agrahiram is located at a distance of an hour
from here. This place is overflowing with Muslims. There is a travellers
bungalow here. This is a small township where all provisions are available.
The facility of brahmin habitations is available. I stayed here the whole day.

' 3rd June, 1830

| Awaking early in the morning at 2 o’clock and covering a distance of
16 miles, Iarrived at Bhakaraopet atnine. The path is easy but rocky. The route
runs by the side of hills. The jungle here has several dried-up trees and shrubs.
There isa village by name Vontimitta on the way. There is also a big tank here,
with the hills as bunds on all its four sides. The road runs on the tank bund
here, with the hills as bunds on all its four sides. There are several interesting
shrines at Vontimitta. Thisis a semi-urban village witha traveller’s bungalow.
Bhakaraopet is a small township where all provisions are available, It is |
rocky everywhere here. The convenience of a brahmin habitation is absent.

tarting again at 3 o’clock I arrived at Cuddapah at nine the same night.
Several hills and ghats have to be traversed on the way. The pathway
s very rocky and drinking water facilities are absent. | |

4th 1o 6th Fune, 1830

~ Istayed at Cuddapah on the 3rd Thursday, 4th Friday, 5th Saturday
| a.ndﬁth Sunday. This is a good township. All kinds of artisans and work-
- Ien hvc here. ],Thcy,,‘District Court and the Collector’s office are located here.
- Lhere are habitations of all castes here. There is a river flowing near the
townstip. A fresh water spring is located in the centre of the town. The
‘ tull of small lanes. A military regiment along with its offices  is
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stationed here on one side. The civilian officers are stationed in one part
of the town.

Onmy arrival I was well received at Cuddapah and the courtesy of retur-
ning calls, calling on the officers of the company and collection of medicines
from the regimental centre made me stay at this place for all these days.

7th Fune, 1830

Starting at 5 in the morning at Cuddapah, I reached Pushpagiri
at 9. Travelling on this pathway was easy. I had to cross a river at
Cuddapah. During rains, this river is in floods quickly but the floods abate
soon. Pushpagiriis a sacred place on the banks of the river Pingkini. There
is a picturesque temple on the banks of the river near the hills. This is a
sacred place suitable for the relinquishment of ashes and bones, remains of
the mortal coil after death’s toll oflife  The Pushpagiriswami who is the
Peetadhipathi for Smarthas has his abode here. There are nineteen brahmin
habitations here. The brahmins herc appear to he Vedanthis. All
provisions are available in the nearby township only nothing being available
at this place. The town however can be entered into after crossing the river.
The river has to be again crossed by one to be back on the road. This is a
fine place. I started again at 3 in the evening and after crossing the streams
of the river, arrived at K@jipet a distance of about two hours. The path isnot
in a good condition. K3 jipet is a small township. Convenient houses are
not to be found here ; some brahmins reside here, all the same.

8th JFune, 1830

Awaking at 3 in the morning and covering a distance of twelve miles
I arrived at Duvvir at 9 the same morning. The path is not across jungle terrain
and one notices vast open spaces and cultivated land. Duvvur has several
convenient habitations and Chavadies. It is a compact township where all
articles are available. Thisis a part of Cuddapah district. Leaving this place at
3 that afternoon and covering a distance of two hours, I arrived at Vengali
village before twilight. There are several big houses and chavadies here along
with a township nearby. This is owned by the Nawab of Kandanur. This and
a few other villages have been given as a jagir for service to Sardar Roop
Singh. Hill people belonging to the blacksmlth caste manufacture iron from
iron ore from Duvvur onwards.



CuarTeER II

9th Fune, 1830

It was raining on this morning and therefore, I started at 12 noon,
with the assistance of a few guides, and left for Ahobalam at a distance of
twelve miles and reached that place about a few minutes before sunset. It was
an easy road. I had to cross a small river, one hill stream and several other
streams on the way. There are several villages on the way. It was easy
going though the path ran through forests. This Kshetra comprises of Eguva
Ahobalam and Diguva Ahobalam lying at a distance of ninety minutes from
each other. There is a sacred steel pillar on a hill near Eguva Ahobalam. There
is only a footpath across thick forests to this place.  This place is not accessible
by any kind of mounted conveyance. Lord Narasimhamurty is said to have
manifested Himself from this pillar. Several stone idols of this Lord found
in this area and on the hill, are being worshipped by devotees. This place
is under the control of the Ahobalam Jiyyar residing at Kumbakonam. His
representative is in charge of this place and is residing at Bachepalle at a
distance of four miles from Ahobalam. This representative has arranged for
worship of the Lord here by two archakas at both the places of Eguva Ahobalam
and Diguva Ahobalam, on a monthly salary of rupees six each. The expen-
_diture of the temple is met out of the allowances remitted now and then by
the Jiyyar. Raja Chandildl has however sanctioned a largesse of rupees one
thousand per annum for expenses on the temple. It is rather arduous for
palanquins, to go up to Eguva Ahobalam.  There are several huts belonging
to sudras at Diguva Ahobalam. Even these habitations are not to be seen at
Eguva Ahobalam. Pilgrims have to reside in the precincts of the shrines here.
This 1s a thick forest area, injurious to health and therefore men are afraid
of residing here. There is also fear of wild animals. The temple area is in
a rather unsatisfactory condition with growth of thorny bushes, Filledu! etc.
The Brahmotsavam is celebrated here in the month of Philguna when devotees
arrive here in large numbers. During this period, the receipts amount to
four hundred 2arghas. The Nawdb of Kandaniir appropriates all these fees
and thereafter neglects the maintenance of the shrines. It can be said that
Bhaktiis radiant among devotees only due to the activating principle and Self-
luminous Light of the Lord and not in response to any ritualistic worship
performed here to the Lord. Provisions are not available at these two places ;
all victuals starting from salt have to be carried from Bachepalle.

1 halted here this night. Bachepalle is under the control of the East
- India Company. A good village. | B
a Istay hereti[l 12 npon.  After ‘worshipping,‘the Lord with such
materials as were available, I started from Sr;rangapuram at 1 in the afternoon

1. Calotropis Gigantea.
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after lunch. The distance covered was twelve miles. It was an easy
path but one which passed through thick forests. Rudravaram is a
village on the way. It is urbanised and a part of Cuddapah district. All
provisions are available at this township. Liquor shops are also to be found
here. There are Brahmin habitations. Sri Rangapuram is a Company
village with small houses without drinking water facilities.

11tk Fune, 1830

Awaking early morning at three and proceeding further a distance
of twelve miles I reached the holy place of Mahanandi. This
was an easy path with urbanized villages of Mahadevapuram and Basava-
puram on the way. This place is located in the midst of a very thick forest
on the fringe of a hill. There are several fruit-bearing trees around the
temple. Not even a hut is to be seen near the shrine. All requirements and
provisions have to be taken by one from Basavapuram. Even starting a fire
(for culinary purposes) is a problem here. People are prohibited to halt
here at night. The holy waters of the Kshetra-theeriham flow under the
Sivalinga here, get collected in a trough and flow out thereafter.  This
theertham of the temple is magnificent. This is a place which has manifested
itself as laid down in the Sastras. The archaka here belongs to the thambala
class of worshippers of Siva. Devotees however, according to custom are
permitted to worship the Lord and perform Abhisekam themselves. The
Archaka arrives every day early in the morning, the doors of the sanctum
sanctorum are unlocked and then the temple is open for worship. Gosains
and bairagis reside here from one to three days and worship the Lord. I
stayed here till two in the afternoon and proceeding further after lunch
arrived by nightfall at a place called Bandathukuru. Regadi® thorn bushes
abound here for a distance of eight miles. I had to cross a small river and
several streams on the way. There is no jungle on the way. This place 1s
a part of the Kandanuru estate. All provisions are available here. There
are also large habitations at this place. I noticed that cows are not milked
at all in this region. The cows with calves are allowed to graze out. 'The
people of this region have buffalo cattle in plenty for milking purposes.  Itis
remarkable that they take pains to look after these cattle by giving them
good cattle sheds, more convenient than their own habitations. Paddy is
not cultivated in this region. Dry crops however are cultivated extensively.
The cultivators are hard-working. Brahmins here have an easy livelihood
depending on their lands.

12th Fune, 1830

Awaking at four | in the morning, I reached Velapanuru at a distance
of eight miles. The pathway passes through a region of black clay. There
is not much of jungle here and travelling is easy enough: There are big

9. Zizyphus Jujuba.
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habitations at this place including cloth shops. All articles are available in
the bazar here. The Brihmins here are good and helpful. The v:t.llage
Karnam by name Seshappa a pious soul—is well known for his *Annadana’—1.e.
feeding the poor and the needy. The officers of the Nawab also reside here.
Drinking water facilities are not satisfactory. A place called °Omkaram’
at a distance of five miles from here is located in the middle of the forest.
I started at 2 o’clock in the afternoon and covering a distance of eight miles
arrived at a place called Vempenta, a little before twilight time. The road
is across jungle terrain and therc is [lear of wild animals. The soil here
is a mixture of loams and clays. A place called Chebhandu forming part of
the Nawab’s estate is on the way. The habitations here aresmall. Provisions
are not available here in plenty.

13¢th Fune, 1830 (Sunday)

13th Sunday : Starting at day break and covering a distance of eight
miles, I reached AtmakTr. This place is a part of the estate of the Nawab
of Kandanfir. His officials stay here. The Kandanlr Nawab has divided
his estate into four metis! and has appointed an amaldar for each such sub-
taluk. A portion of the estate has been given to his dependents as Jagir in
lieu of payment by way ofsalary. This Nawab pays a revenue ofa lakh rupees
a year to the East India Company. His estate is under the control of the
Collector of Bellary district. A representative of the Collector a Vakil-—stays
at Kandantr. The Nawadb has established a K&zi-court for his people here.
Thus the courts of the East India Company are not operative here. It is
however rumoured here, that he is not paying the salaries of his employees
regularly. These employees are paid small amounts only. The work of the
Taluk Amaldars is supervised by a superior, one Akhbar Nivees ; consequently
the subordinate officials do not have much initiative in ensuring efficient
work nor confidence. Atmakur is a great place according to hearsay ; how-
ever itis actually a small township. A shandy is conducted here every Sunday
While the reputation is that any article would be available in the shandy

 market here, actually, articles useful for travellers are not at all available in

adequate quantities while other articles in which travellers are not interested
are available. Archakas of Srisailam and others who collect fees from pilgrims
are located here. According to hearsay, Srisailam is at a distance of thirty-
two miles from this place. No provisions are available on this way though
there are several villages on this route. It is therefore essential that wayfarers
should take all their requirements along with them.  Articles forgotten by
oversight are sure to be in short supply on the way ! The fees to be paid on the

‘ _Srlsaﬂayatra. are collectable by the Nawab of Kandanur. The rates of fees

~ during the Sivardthri Utsavams are Rs. 7/- for a group of Stdras, Rs. 5/- for a
‘horse, Rs. 3 |- for abhishekam, Rs. 3/- for ¢ VZhaniraddstavam ’ (including
on non-Utsavam iays), Rs. 3/- for Dharpanasevotsavam etc. There are

- four pathwa_;;,s to Srlsaﬂam. The distance by way of these paths to ersalla.m is

y terntomal dmsxon for admmmtratwc purposcs :
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thirtytwo miles each ; verily this is how the Lord would have it | The pathways
pass through very thick forests. One pathway is by way of Nellore and
‘necessitates the ascent of Chukkalaparvatham enroute. Thesecond is across
Cumbhum and Diipati requiring the traversing again of Chukkalaparvatham
on the way. The third is suitable to be taken by the people of the western
region necessitating their crossing of the river Krishna. This river bears the
name of Pathdla Ganga and flows at the bottomof Srisailam. A pilgrim would
have to ascend and descend Srisailam for a distance of four miles to reach this
Pathala Ganga site; a portion of this distance can be done on dholis. As the
steps on the pilgrim’s walk are rather steep and large sized, ascent and descent
on this way is rather arduous. It is necessary for the pilgrims to reach Srisailam
by walk only on all the other routes even during the period of Utsavas except by
way ofthe Atmakilr road taken by me. It isnot however possible for pilgrims
to traverse these paths at will at any time. The fear of wild animals and the
ChenchUs on the way has to be borne in mind.

These Chenchiis are junglemen alright but they are accustomed to
live on the charity of the pilgrims here. The Utsavam of Pallaki seva is
performed at Srisailam every day from Sivarathri to the month of Chaitra.
During the month of Chaitra famasa worship is performed for Mother Brahmas
ramba at Srisailam, and thereafter the flow of pilgrims to Srisailam stops.
After Chaitra, one or two archakas only visit Srisailam by teams from Atmakdr.
They also do not stay at Srisailam for long periods. It is said that the water
here disagrees with one’s constitution resulting in fever, mahodaram, sobha
and such other diseases. There are twenty Chenchu huts at Srisailam near the
shrine. These Chenchs leave their habitations during the month of Bhadra-
padha and migrate to healthier places, to avoid the nuisance of flies which is
unbearable. There are about one hundred cows for the Lord at Srisailam near
the temple ; consequently good milk and curds can be seen only at Srisailam
after leaving Cuddapah. At other places on the way, one only sees cows and
not cow-products. These cows are not milked at all, the mother’s milk being
left for the calves. Inspite of cattle being given all attention in this region,
local people here have to purchase bulls fit for cultivation from traders of
Nellore area. The buffaloes in this region are fit only for milking purposes
and not for cultivation. The bullocks are purchased paying prices varying
between ten and twenty varah@s. The inhabitants of Atmaklr have been
accustomed to meet the High and the Low, in view of the advantage of their
location ; however instead of utilising this opportunity and being generally
helpful, they are past-masters in the art of neglect and unhelpfulness.
Travellers here can get accommodation only from the two homes of thelaganya
brahmins, Dev;-Archakas—and also froma Jangam who is the archaka of the Lord.
Othersin the village are not helpful and do not accommodate travellers whatever
be their status. There are two or three temple precincts and chavadis where
one could get accommodation if hardpressed for a night’s shelter. Learning
that it would be possible to reach Srisailam on the mounted conveyances
of this town, I arranged for three dholies at the rate of rupees two each for my
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use. The dholies were manufactured by the carpenter of the town within
aday. There is a difference of a quarter of a rupee in the values of the local
rupee and the rupee of Chennapatnam. Paying the local rupees
instead ofthe city rupee, I fixed up eight palanquin bearers at the rate of
rupees four each for the outward and return journeys from Srisailam.
Eight Uppada boyees, (two boyees to carry the luggage of the Uppada boyas
and six of my luggage carriers) accompanied meon my trip to Srisailam.
One other luggage carrier accompanied us to carry the luggage and victuals
of the luggage carriers. In addition, I was accompanied by 15 Brahmins;
food for them for five days was also carried in our entourage.

I stayed at Atmakilr on Monday the 14th, and 15th June 1830 with all
the above mentioned paraphernalia ; T left Atmakiir on 15th Tuesday and
covering a distance of ten miles I reached Nagulotigudi. The small villages of
Radhapuram, Krishnapuram, Venkatapuram and Siddhapuram are on the
way. Chenchus and others reside here. The road from there to Venkata-
puram is again easy but passes through very thick forests on both sides. The
Nawab’s men collect a fee o f three ‘ dabbulu’ for each person apparently for the
benefit of the Chenchtis. Each dabbu is equal to two © duddus’® of Chenna-
patnam. Annas, half rupees and quarter rupees are not available here. It
is therefore necessary to carry small change for rupees in this area. An anna
1s equivalent to 3 dabbus. These dabbus show signs of much wear and tear
similar to the wear and tear of the ‘ duddus’ of Lingisetti of a township on
the way. Mounted conveyances and others can reach Nagulotigudi without
difficulty. The Chenchiis of Naguloti and Siddhapuram are second to none
in the skilled art of hunting. Nagulotigudi is a convenient camping place
with water facilities. The deity in the shrine is Veerabhadra Swami. A
Jangam from Atmakiir performs the puja of the deity twice a weck.  After
lunch in the afternoon, Istarted at 1 p.m. and covering a distance of ten miles
- reached a town called Peddhacheruvu at 9 p.m. The pathway upto a distance
of two miles from Nagulotigudi is arduous with steep ascents and descents. The
steps on the way are constructed well. A distance of four miles thereafter does
not havethe ascents and descents though the pathway is rocky with thick
forests on both sides. In view of the forests, palanquins cannot be taken on
this route, due to the overhanging branches of trees. A fter crossing this rocky
way, the road is wide enough on level ground for use even by horse-drawn
carriages. On thereturn trip, one finds the road at Peddacheruvu branching
off in three directions. Unless one is accompanied by Chenchu guides,
one is apt to lose one’s way. To reach Nagulotigudi, the pathway on the
left has to be taken avoiding the pathways, branching to the right. Sheltersof
any kind and water facilities are not available on the road strips between
Peddacheruvu and Srisailam and N agulotigudi and Cheskoni. Peddacheruvu
iy has ten huts belongin to the local hunters which can just accommodate swine.
- o other shelter is available. The tank here is very pretty with lotus flowers
~ in1t. 1 have not seen such a big pond after leaving the ¢ Koneru ’ waters of
- Chennapatnam. Travellers have to cook their food on this tankbund, ~and
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eat their meals here ; ifit rains they have to sit in the huts aforementioned.
One ofthe Chenchu boya-hunters here is the owner of these huts with the title
of a ‘ Nayaka’. This Nayaka is a pious soul. He collects a fee of three
¢ dabbus® from each wayfarer on behalf of his master, the Nawab ; however
he helps the needy and the starving pilgrim by giving him gifts of free rice
along with cooking facilities needed. Pilgrims on the outward and return
journeys have perforce to camp at this place. On my return journey, I learned
that a spacious chavadi could be built here at a cost of Rs. 10/-. I therefore
arranged with the Nayaka for the putting up of such a chavadi. According to
customs, such ch@vadies are constructed with bamboo mats and such other
wooden materials available in the forest. = I believe what I paid was. sufficient
for a good chavadi. After cooking our meals on this tank bund that night,
I rested in one of the huts, as it was drizzling all night. I started again on
my journey the next morning.
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16th Fune, 1830

I reached Srisailam on the 16th after covering a distance of ten miles
from Peddacheruvu. The ascent started immediately after Peddacheruvu.
The ascents and descents on the way covered a distance of 2 miles. Steps were
however carved out on the path and the travelling was not very arduous. There
was forest on this strip of the road on both sides. Thereafter a distance of
two miles had to be covered on level land. The path was rocky. Thereafter there
was a steep ascent and descent at Bheemuni Kollam, with steps again carved
out on the way. I found a stream flowing in a canyon here. The path took
seven curves here involving the trekking up of a mountain with about 2000
steps. Thisjourney would be taxing to any one unused to such trekking, result-
ing in an uncomfortable sensation of giddiness and a feeling of eyes moving
in whorls. The steps however cover the entire ascending pathway, with
mountainviews on all sides.  After covering a distance of about four miles in
this manner, the pathway is on level-but rocky-land upto Srisailam.The trekking
up these mountainous regions can easily be manipulated in Dholies with six
palanquin bearers of Tirupati for each Dholi. This ascent however is not so
arduous as the flight at the Galigopuram of Tirupati. The nine Uppada
palanquin-bearers who accompanied me carried my dholi here with ease. The
ascent at the hill after leaving Naguloti was more arduous than the ascent of the
mountain which had to be covered later, discouraging wayfarers even at the
beginning, though the path thereafter was easier. The Uppada palanquin-
bearers were as good as the palanquin-bearers of Athmakir in trekking up
this difficult terrain. The Athmakilir palanquin-bearers appeared to be
unaccustomed to this arduous track, probably due to their being employed
less often, once a year usually, compared to the Tlrupatl palanqmmbmx ers.
The dhoh made to order for me by me had a width of 2 feet as in the case of
- Bengal palanquins, and this dholi could make a trip 't:o Srisailam without
difficulty, the only worry being whether the branches of the trees on both sides
ofthe pathway would be in one’s way . Ilearned that the Nawab of Kandanur
and others travel on this way in palanquins of the kind used by me. Being
influential, they must have however arranged for the lopping off of the

~ interfering branches on their way, by making advance clearance arrangements
of such 1mpcd1mcnts | |

17tlz ]une, 1830

I was 1n thc Kalyana. Mantapam of the Srlsallam shrmc on thc 17th

ouses of _,,é« courtesans 11:sclf numbcrcd about 360 at this
hcn fcll mto rums. Thc wells in the houses are in
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dilapidated condition. The walls that remain here and there, stand in testi-
mony of this past. It is said that 5,000 (500?)! years ago one Anavema
Reddi reaped a harvest of gold cereals here, by the grace of God. He is said
to have covered the Lord’s sanctum sanctorum, the Mukhamantapam,
Vimanam, Dhwajasthambam etc., with gold plating. These can be seenin a
ruined condition now. The temple has two prakaras. Sivaleela carvingsand
basreliefs on the theme of love are to be found on the outer prakara wall, on
all the four sides of the temple depicting the skill of thesculptor’shand. The
basreliefs are not to be found on the more rocky portions. The arches as
on a fort are to be seen on the prakara top. An image is found to be carved-
for each such arch. The inner prakara inside the temple is in a ruined condi
tion. The mantapas are in a similar condition. The worship and nivedana
to the Lord along with the offering oflights is according to the pleasure of the
archakas here and not at all an established daily routine. BrZhmins however
can touch the Lord and perform abhishekam and naivedyam. Worship
however at the temple of Dev: Bhramaramba is being done regularly by the
Mirasi-archakas who reside in the temple precincts. This archaka-clerk
does not usually last for more than an year ; whether it is due to the disease
prevalent in this area or whether due to some failure on the part of his worship
is not clear. However a brahmin by name R&jasri Botlu aged about fifty has
been surviving here as archaka and ekang: for the last five years and this is
amazing !

The Lord’s Lingam in the temple is about as high as the span of a hand
- from the floor. The five sikharas of the Vimanam on all its four sides are in a
ruined state. The sikhara in the centre, is available for darshan by pilgrims.
On this way, the Sikharadarsan is not possible until the pilgrim actually enters
the temple. However, the pilgrim on the Nellore-Cumbham route obtains
such aview atadistance of 6 miles from the temple at a high place called Sikha-
reswaram. |

The Chenchus residing near the temple, like the Chenchus at Atmakiir
are arrogant. Their habitations which are only huts are located on an
elevated place very near the Bhramaramba shrine and the shrine for Lord
Mallikarjunaswami. The image of the Mother Bhramaramba is small,
‘beautiful and in the seated pose. A Srichakram has been installed on the
‘Step’ of this deity’s sanctum sanctorum. There are eleven theerthams
in the temple. Water oozing out of the hills and flowing underground
make up the waters of the theertham and flow out thereafter. ~Mantapams
have been built over every theertham to keep away the Sun’s heat. No
theertham is deeper than the height up to a man’s knees. The waters are said
to be unhealthy according to local versions. The water is clear though very
cold. The receipts ofthis temple are about Rs. 18,000 a year but the Kandanur
Nawab who receives this revenue does not bother about the requirements of the
temple in the least. Fees are payable even on the expenditure on repairs

1. The veracity of this legend is anybody’s | guess.
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undertaken by any one. Raja Chandtlal has abandoned some work taken
up by him disgusted with these pressures. He has arranged for the engaging
of six brahmins at a monthly salary of Rs.6/- for the daily abhishekam

of the Lord.

- It is said that Mahish@sura was destroyed by Bhramaramba and the
area in which this took place came to be called MAHISURU or Mysore.
After Mahishasura Mardhanam, Mother Bhramaramba is said to have entered
Srisailam. Mysore is therefore treated as her place of birth and as such people
of Mysore need not pay any fees here. Fangams, brahmins and other reve-
rened persons need not pay any fees here. Jungleshrubs have sprung up all
over the place in the temple precincts; this area is also infested with snakes
and tigers. There is no one to clear the jungle and set things right here.
In cases of devotees dedicating jewels, clothes etc., to the Lord and the
Mother, an equal valueis collected from them by way of fees? and subsequently
even these are appropriated by the Nawab of Kandantru. Keeping this
in view, the East India Company in Tirupati has perhaps to be given more
credit, remembering the Sanskrit sloka ‘ Aho Gunavathi, Bharya, Bhan-
damulyam, Nayachatha.”’ This is the period of Kali and obviously the
Lord could do no better favour than giving his devotees the fruit of their
actions. This is a place famous as one to be worshipped by one and all.
It is said in the puranias that the very sight of the Lord’s temple sikharam will
release man from rebirth.

I was grateful to the Lord that I had been given the opportunity to
visit this holy place and worship the Lord’s Chaitanya.# 1 left this place at
3 in the morning and reached Bhimunikollanu and Peddacheruvu easily as it
was only a case of descents on the way. I stayed that night at Peddacheruvu
and starting on the morning of 18th Friday at 6-30, reached Nagulotiby

nine. I started there again at 3 o clock after lunch and reached Atmakir by six
in the evening.

19th Fune, 1830

Starting at 3 o’clock on 19th Saturday and covering a distance of

“two miles, Ireached Nandigunta at 4 o’clock and was held up there by rain. The
~ way was easy but thorny. Thisisa big village. There are houses of brahmins
and komatis also here. All provisions are available. There are two temples
herc. legmms can stay in thc tcmple precmcts without permission.

2 Thc actual word used by Veeraswamy for collection of fees is Hassilu. This word

| ;‘noally denotes a toll. but the term fees is much more appropriate in the cxrcumstancw
‘_m which it is. used by Vceraswamy

‘c;consort that dm not deprive one of one’ 3 cap1ta1 by askmg for xt isa Gunavathz, i, e.
~ One « endowed W1th nght conduct | ‘
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20th Fune, 1830 :

~ Starting on the New Moonday of 20th Sunday morning atsix and cover-
ing a distance of 16 miles. I reached the holy place of Nivruthisangamam
by twelve. This place is on the banks of the river Krishna. The river
Bhavanasini joins the Krishna here; the waters of Thungabhadra and four
other tributaries from the river here enabling the Krishna to flow perennially.
This is a habitable place. There is a Shiva shrine said to have been installed
by Dharmaraja on the banks of the river. When Bruhaspath enters Kanya
rasi, thousands of pilgrims havea bath here during Pushkaram time. As all
sins get expiated here, the place is called Nivruthisangamam. There are
twenty brahmin habitations here. Provisions required are available. This
place is located at the base of 2 hill. The river Krishna flows north here.
The path taken by me that day was very comfortable, being ground covered
with stones, and as such it would be easy to take this route in all seasons.
There is no jungle. There are several villages at short distances enroute.
Water is no problem on the way. Every village on the way has a ruined fort.
The thambala people are archakas in the shrines here. The devotees however
can worship in these shrines, all by themselves. This place is also under the
control of Nawab of Kandanur. Fees are being collected here, from each
person crossing the river Krishna, as at Srisailam. I paid Rs. 3/- for each
Sudra servant, Rs. 3/- for each horse, and Re. 1/- for each Abhisheka and two
annas for each BrZhmin. The fees are collected here by the Nawab of
Kandaniir on one bank of the river Krishna and by the Nizam of Hyderabad
on the other bank. One bank of the river Krishna is under the Nawab of
Kandanur, whereas the border of the Hyderabad state commences from the
other bank. Every village touched by me here from Tirupati onwards has
a Reddi as well as a Karanam as village officials. Some of these Karanams
are nandavarikas, pradamasakha brahmins and niyogis looking after the duties
of a Karanam. Instead of receiving salaries, they enjoy the land as covenanted
servants looking after the village administration and eking out their livelihood.
Travellers on the way are assisted in obtaining all their requirements by these
Karanams and Reddis. Again these travellers have to obtain the good offices of
these people by hook or crook to travel in comfort and dignity. However
it willnot be too good and kindly to them. It will be necessary to be aggressive
and assume the mask of authority with them in some measure. The village
servants under the orders of the Reddi and Karanam are useful in helping
one to obtain provisions, and to function as one’s guides on the way. The

philanthropists at Madras, it is known, have constructed several choultries
at great cost between ThiruvattGr and Thiruvanchur ; even if such people
construct choultries at places such as Ahobilam, Mahanandi, Onkaram,
pilgrims may not make use of them properly. Instead it is desirable that
the mantapams at these places are repaired at a cost of Rs. 1,000/- each and
men are appointed as watchmen on monthly salaries and enjoined to ensure
‘that thorny bushes and jungle shrubs do not grow everywhere and that
mantapams are kept in good condition for use by pilgrims. If this is done, it
¥_0
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will be charitable and will give one a good name. I pray to the Lord that
my people or I will be in a position to take up this philanthropic work.

I had 2 bath at the theertham called Oukaram and could hear the ‘Om’
sound while fully immersed in the water. At a distance of eight miles from
Nivruthisangamam there is a place called Musalimadugu (Crocodile pond).
This is a small township and a convenient place. One Ramachandrariyudu
who was Sheristhad@r of Bellari district and a Sheristhada@r ol the existing
Board is said to have gone on pilgrimage at Nivruthisangamam and assisted
the agrahdaram people by getting them permanent remission from payment of
taxes to the Nawab. Thus the lands here have become tax {ree; and the
brahmins of this village are all praise for him. The rainy season commenced
for me even at Cuddapah. Asthemonths between Fyestha and Sravana
comprise ofthe rainy months everyday is a day of clouds rain and winds. The
wind blows rather roughly on the hills here, and is also noisy. Tt is diflicult
for new comers to bear these rough winds. I am used to old rice for food
but the rice passed on to me from Tirupati as old rice has always turned
out to be soft like new rice. It is difficult to put up with such things until
one gets used to them. People who are used to hoiled rice at Madras find
it much more ofa strain here as such rice is not available in these parts.  The
poor eat cholam and food made out ofthe minor millet Arika.

21st Monday, 22nd Tuesday, 23rd Wednesday and 24th Thursday

I stayed here from 21st to the afternoon of 24th to make oflerings to the
Manes. After lunch, I started at 12 noon and reached Siddeswaram ghiat at a
distanceof two miles. The path isrocky. Onehas to go up and down on thisroute,
There is a “Puttr’ of the Kandantiru Nawab at this ghat. The ‘Putti’ is actually
a big bamboo basket boatin which 40 persons can sit. It is covered with
leather on its outerside and is a rather delicate boat. This is a boat rowed by
four boyas. This is a risky boat for, a hole in it can mean danger of
sinking. One palanquin, with 12 palanquin-bearers crossed the river in this
boat in one trip. It took this boat 15 minutes to reach the other bank and
return. ‘There are hills on both sides of the river at the crossing place. The
wind therefore is not very strong at this ghat. It is safer to cross the river here
compared to other places. I crossed the river at 4 in the evening with all my
- paraphernalia and paid fees for my escort at the rate of Rs. 5/- for each mount,

Rs. 1-4-0 for each horse something less for each Stidra to the Nizim’s officers
and covering a distance of6 miles reached a village named Pentapalle at 6
“hours. The way passes through a difficult ghat section between hills. This path
~ issimilar to the Nagari ghat. The rocky ghat extends over a distance of 4 miles.
- After crossing this ghat, the way for about two miles is easy. There
~ 1sa big and beautiful temple of Sri Venkateswara here. This place is suitable
‘halting by travellers. . This is an urban village. There are 40 komati

- houses here. All provisions are available. This place is under the kingdom
Regy o Lp e |
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of Hyderabad. There are several Zamindars under the Nawab of Hyderabad
as in the case of Venkatagiri and Kalahasti. This village is a part ofthe estate
of the Zamindar of Kolhapuram. These Zamindars pay limited tributes to
the Nizam and enjoy autocratic powers in their estates. The stronger
Zamindars, it is said, do not pay even this tribute regularly. At such times,
the Hyderabad Government .pursues them and succeeds in extracting its
tribute by force. When these Zamindars disagree with each other they not only
fight each other todeath but also raid each other’s villages and cause havoc
tormenting the ryots and ravaging the villages. When such tussles arise,
instead of enquiring into them and help in the settling ofthe issues, Diwan
Chandulal and his followers delight in further aggravating such situations
being conscious of the resultant money profit to them. A tussle of this kind
is going on between the Zamindar of Vanaparti and Zamindar of Kolhapuram
at the time of my travel. A portion of the armed forces of the Nawab of
Hyderabad was at Pentapalle and taking the assistance of the Khilledar, I
arranged for some jawans to accompany me to Hyderabad.



CuaapTer 1V

95th Fune, 1830

Starting on 25th Friday morning at 5 o’clock and covering a distance
of 16 miles, I reached a Qilal village by name Panagal at 12 o’clock. There is
a village by name Tummagunta at a distance of 6 miles {rom here. There is
a military road from this place to Hyderabad constr ucted by East India
Company. I had taken the Duvvir-Tummagunta route for my pilgrimage
to Srisailam after my return to Pentapalli, I learned that there were several
routes to Hyderabad. Itis said that the Kottakota route is the most important
among these. This route however is not only round-about but also arduous.
The route upto Tummagunta iseasy though sandy. Thereafter the road
runs by the side of small hills upto Panagal. The road is easy even though
it runs through the jungle. There are big forts at the bottom of the hill at
Panagal and also at the top of the hill. The daroga of Derala is the Jagirdar
of this and a few other villages. Even though this is not a developed village,
all provisions are available here as this village has been supplying such articles
to the military camp of the English here. The houses are rather small.
There are also Chavadies. The Brahmins here are not very religious.

26th Fune, 1830

Starting at 5 0’clock in the morning and covering a distance of 12 miles,
I reached a place named Chinnamandi. Wanaparthy, an estate village with
a fort is a samsthanam located at a distance of 6 miles from this place. Istayed
here for an hour to change the jawans who came with me from Panagal.
I reached Wanaparthy at 8 o’clock. The route is through a forest but the
road is on sandy terrain and in good shape. Thereisno fear of wild animals.
The road is not rocky even though it passes through hilly terrain. Travellers
can obtain all provisions here as it is a town on the main route. It is generally
thought that the institution of a Zamjndar at every place in this kingdom
helps in providing employment under the Zamind@r ; actually there is no

| xl;afetgsr or security for the ryots and others. Peopl& have no security in
18 tatc.

The East India Oompa.ny maintains a list of travellers’ halts on the
‘routcs here but these lists are neither detailed nor accurate ; consequently
- on cnqulry I have drawn replies several times that the listed villages do not
exist at all in the Nizam’s kingdom. I first thought that I should write to
~ thea thomtms conccmed and see that these lists are revised but later being
o of the opinion that it will result in further work for me, I desisted from any

jjmovc There is no doubt that the Company’s lists are faulty. There
v al‘trccs on the tank bund of Chinnamandi which can shelter way farers.
«.was not cnough accommodatmn in the town, I had to arrange for

a stands for fort Pcrhaps therc wasa fort hcre.
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the cooking of my food on the tank bund itself ; I started 2 hours thereafter
after lunch and reached Ganapuram at 6 hours, after covering a distance of
- 8 miles. Two villages by name Cholapuram and Manojipet are on the way
to Ganapuram. The route upto Manojipet is through thick forests. The
path however is wide enough and on a terrain which is a mixture of sand and
pebbles. There are also several small hillocks on both sides of the path.
Manojipet is also an urbanized village. There is a temple here. There is
also a temple for Lord Venkateswara on a hill from some distance here.
There i1s also a shady garden very near Manojipet. There is a pyramidal
rock by name * Bangaru Gundu *’ on the top of a hillock very near from this
- place. This boulder appears like a ‘linga’ ona °panavattam’.

The path from Manojipet to Ganapuram is through hills but the way
is sandy and not stony. Ganapuram is a jagir village. The townshipis
at the bottom of the hill and there is a sturdily constructed fort on the top of
the hill. This is an urbanized village. Itis difficult to obtain accommodation
here even though there are twenty to thirty houses except in Chavadies. All
provisions are available while there is difficulty for water. The wellshere
are very deep ; the water is also saline. Potable water has to be obtained
from a distance. I halted this night here.

27th Fune, 1830

Starting at five on the morning of the 27th I reached Jadcherla
after covering a distance of 12 miles. The path is on sandy terrain. The
villages of Mulakarra, Kotliru, Alfiru are on the way. The path upto AltGru
is through jungle terrain while, there is no jungle beyond Aliru. Wells
and tanks with plentiful supplies of water are found on the way. Paddy fields
are ploughed with bunds around them. The Seshachalam mountain is not
to be seen after crossing the Krishna. However several small hills are to
be found on the way. It appears as though the Almighty Lord has created
some ofthese hills by placing one boulder over another. Insome places where
it gives the appearance of a rock not sitting well on another and likely to
roll down, other stones keep them in place. Verily it appears as though the
Lord has shaped three quarters of the earth into hills and mountains when
I see these mountain ranges here. On a speculation it appears as though
the Lord created these mountains to ensure solidity of the earth keeping in
view the fact that a major part of it comprises ofthe element of water. When
one sees these mountain-ranges and great forests with so many varieties of
trees, one verily wonders at the Lord’s sport and the greatness of his creation;
however the Parmathman is truely reflected in the mind of man though his
mind is not capable of achieving stead-fast bhakti and faith in the Lord.
I stayed here this morning. This place is an urbanized village. There are
rich traders here. There is a temple here where travellers can stay. There
is a pleasing pond here with mantapas all around it. All provisions are
available here. This village along with three hundred and sixty villages
form an estate of an Aruvelu Nipogi Brahmin by name Rajagopala Rao. This
estate has been in the enjoyment of this family for several generations.
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He is paying a revenue of three lakh rupees to the Nawab of Golkonda. A boy
of sixteen years old, this R3jagopala Rao, is administering the estate with
the assistance of his mother. This estate has the reputation of a ¢ Dharma-

samsthanam. 3

28th fune, 1830

Starting at 5 o’clock on the morning of 28th and covering a distance
of 6 miles I reached Naganapalle also called Balanagar at 10 hours. It
was easy going. The soil on the way is black clay with a mixture of sand
and pebbles. The path is convenient for carriages as well as for people
going by walk. There is a fort around this village. This village is a Jagir
of one Balachand who is living at present and has the reputation of being
a philanthropist. He has no sons; his son-in-law will therefore be his
successor. The fort and the village have been developed by him ; therefore
this fort of all the forts hitherto noticed by me is well plastered and in good
shape. Thisis an urbanized village. A woman who is a resident of this village
with the reputation of being a philanthropist has constructed a choultry
here. I have heard the use of the word ¢ Satram * (Choultry) only here after
leaving Tirupathi. Balachand has constructed two temples for Hari and
Hara and laid a garden around them along with an agraharam ; he has also
endowed the required lands for their continuance properly. I started after

- lunch at 3 o’clock and covering a distance of 6 miles reached a place called
Janampeta alias Farakkunagar, with a developed bazar street, by 5the same
day. This place is full of Muslims. A chavadi for gosdins isa part of the temple
here. There is no other place for travellers here. It is very difficult to
get enough water here. Even though there are several deep wells in
the village, potable water is not available. Drinking water has therefore
to be carried from a distance. The pathway from Panagal to this place is
broad enough for use by horse carriages ; however the way is a little rocky
at Balanagar while the rest of the way is in good condition. One has to get
down into valleys and also climb up hillocks on this route. The path passes

- through ordinary jungle. There is a fort at Janampeta, this is the first place

- after leaving Cuddapah where vegetables can be obtained in the shops itself
out having to make special efforts to obtain them.

I have noticed that procuring of victuals in places where money
cannot easily purchase them gives great satisfaction. In addition to this, one of
the benefits of travelling is the control one obtains of one’s bodily pleasures
and requirements. Meeting different types of ‘people with varying mentalities
- seemng several creatures of the animal kingdom, viewing of rocks, trees all

0f which form a part of the Creators greateness—all these, itappears, result
in helping one to acquire devotion to the Lord, depending on one’s virtues

and good of pncfs previous birth. I halted this night at this village.

: 3n estate W‘Crc ﬁ a
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29th Fune, 1830

Starting at 4 o’clock on the 29th and covering a distance of 12 miles,
I reached Shahpuram at 10 o’clock the same morning. On the way is a village
named Palamakula. The pathway upto Palamakula is satisfactory though
rocky on some stretches. I did not come across any hills after Jadcherla.
The way is across ordinary jungle. I halted here in a mango garden with
good water facilities.

The provisions required are available in this village. Travellers
however do not obtain necessary facilities for halting. Travellerscan only
halt in temple precincts from AtmakUr onwards and elsewhere. Houses
in this region are also not spacious enough to be used by travellers. I have
heard that it is difficult to obtain such accommodation beyond Hyderabad
also. I therefore thought that it would be desirable to order for some tents
on this account.

It is necessary that ostentation in such matters should go hand in hand
with generosity ; however the craving for material comforts is always
likely to be on the increase.

People who take palanquins with them on long tours, ensure that their
mounts are well built and that its planks are all kept in place with iron rodding
and strong screws. This was not attended to by me and as a result the planking
of my palanquin wherever nails were used came out in pieces due to cracks
developing in them. Such an incident occurred on this day and my palanquin
bearers put the palanquin on ground on hearingthe sounds of the planks
splitting into pieces. I had carried some imported rope (thin rope about
fifty yards long) with the intention of using it for drawing water from deep
wells on the road ; I used this rope ;  five rope knots were put on the top
and six rope knots at the bottom of the palanquin along with the ¢ Dande’*.
The ‘ dande’ at the front and at the back was also tied. The planks at the
bottom were also knotted and tied with rope. I was able to manage with
such makeshift arrangements, thanks to the grace of the Lord. In view of
my experience, travellers by palanquin would necessarily be well-advised to
carry some ropes with them. I was not able to purchase ropes on the way due
to their non-availability; therefore I had to arrange specially for some rope,
making it with saga fibre 3 at the village of Nivruthisangamam. My experience
of touring has also brought home the lesson that long distance travellers would
be well-advised to take a tattoo-a-pony and an ordinary light-weight palan-
quin as part of their touring paraphernalia. IThad of course such a pony
acquired at Tirupati at a cost of Rs. 26/-; luggage can then be carried on such
a pony and on a dholi, when everyone in one’s entourage is healthy.

~ Another lesson born out of my experienceis that travellers who roam
about the country with their retinues should have with them people versed

4. The pole of a palanquin (Brown).
5. Saga Nara or Saga Fibre : Fibre from Sanseviera Zeilanica a sort of hemp whose fibre
1s used for making bowstrings etc.
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in the noble art of healing along with sufficient quantities of medicines
for use on the way. It is necessary tohave medicines particularly to treat
cases of indigestion, boils, and wounds. I was treating my retinue on the way
with medicines carried by me and the Lord’s grace assisted me in helping in
several situations where they got sick ; thisdeveloped also a feeling of confi-
dence in them. Theimported candles carried by us were frequently breaking
into pieces howsoever carefully preserved by us ; the country candles of
Bengal are preferable to these for use on the way.5 Annas, half rupees
quarter-rupees and other Madras small coins will not be available after leaving
Cuddapah. Only the silver coins carried by me were useful. The peisas
which are in circulation on the two banks of the river Krishna are also

different. Annas also were not in circulation on this bank of the river
Krishna.

Leaving Shahpur at 3 o’clock and covering a distance of 12 miles, I
entered the city of Hyderabad at9 o’clock that night, and camped in a garden
bungalow at Begum Bazaar area. Shamshabad an urbanised village with a
fort, is on the way to the city, at a distance of 4 miles from Shapuram.  The
pathiseasy. Ason the previous camp, I had to manoeuvre the ups and downs
on the way. Small hillocks are to be found on all the sides of the track from
Shamshabad. The path is rocky. There areseveral small villages adjacent
to each other. There are several mosques also on the way.

The Moharrum festival started here today. Today is the ninth day.
Moharrum, is a great day for the city just as Garuda-seva day is an
important festival day for Kanchi. The Lord’s manifestation is evident in
abundance in the city during the Moharrum and attracts thousands of
people including people of other religions who stay here from the ninth day
to the last day of the festival. The Lord accepts the varying modes of
worship of his children.Following the saying ¢ Yadrusi Bhiavana Yatrd Siddhir-
bhavaty thadrisi 5 the Lord bestows his blessings on his wards and this Lord’s
active principle is manifest and reflected here. Accordingly I thought I
had entered a sacred place at this time and was thankful to the Lord.



CHAPTER V

29th fune to 8th Fuly, 1830

I was at Begum Bazar from thenight of 29th Tuesday till the evening
of 8th Tuesday. I camped at the chavadi located in the garden of one Bomma-
devar Naganna in Kakaguda, near Secunderabad cantonment—here the

Englishstay with theirarmy— from thenightof 8th upto the night of 19th July,
Monday.

Begum Bazar is an urbanised area around Hyderabad. There are
shops of sh@hukars! here. This is a residential area of the city. There is an
urban area called Karuvana where diamond merchants reside, at a distance of
2 miles from here.  The English Resident resides in a splendid and spacious
mansion here adjacent to Begum Bazar ; this ¢ haveli’ was constructed at the
expense of the Nizam and the Resident is paying rental to the Nizam for this
residence. People and traders have constructed several houses around this
haveli with the result that this place has become a developed area. This
area is called Chandra Ghat.

Shalibanda is one of the areas of the city. Brahmins have constructed
their own houses and reside here. Dewan Peshkar Chandulal also has cons-
tructed his residence here. The Nizam’s dévidi is in the middle of the city.
Several elders, ameers going by the name of Umrahs, traders and the Nizam’s
relations reside in the middle of the city. Mecca Majid, a Muslim shrine is
to be found at the centre of the city. Two of the minars of this mosque are
- plastered and are visible even at long distances. Diwan Miralam had excava-
ted karanjis® opposite to this mosque and these are very deep. There is a guzir?
shop by name Chowk, cloth shops and other shops where vessels are sold.
There is also a great Chavadi with four entrances at the interesection of four
ways with great sthupees.3 The main roads in the city are all paved with
round boulders. Pedestrians have to move about in the mire of these
Streets and their feet get stuck up in it frequently. The architecture of the
houses, and the arrangement of lanes here will not be relished by people who
live in the southern cities of our country. Elephants and other carriages
move frequently in the main roads in the city, and every person is armed and
- the milder ones are beaten up or cut down by such armed persons ; therefore
when outsiders use mounts in the city, they have to take with them an armed
escort particularly people who are tough in talking and tackling people. The
- region from the river Krishna upto Hyderabad is full of fakirs ; and these
fakirs praise you and ask you for alms. I had to give them a few cowries

1. Literally rich persons but used to devote moneylenders.
2. Fountain.
3. 'The reference is perhaps to the Charminar.
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always feeling that it would be infradignidatem not to give them any alms.
The Madras rupee is equivalent to 50 paisas here. One paisa is equivalent to 20
punjeela gavvalu (or 80 cowries) Each punjee is equivalent to four gawvvalu or
cowries. Two kinds of coins called ¢ Pichi riipayalu ** and * Govinda Bhakshilw’
are current in Hyderabad. These rupees cannot normally change hands as
currency unless a commission ofone to two paisas 1 paid. Coinsin circulation
are examined here rather unnaturally. Faults are ascribed and every coin
doubted. The Madras coin however does not suffer this disability but they
are not available. The rupee here is equal to 40 paisas. The river ‘Muchu-
kunda ’, called here as * Musi ’ is flowing near the city walls. This river joins
the Krishna as a tributary at Vadapalle. A greatriver. Last year the river
was in high floods ; the flood waters entered and *broke up’ the bridge
constructed by the English at Delhi Durwaza, in addition to flooding several
streets in the city and in Begum Bazar. A bridge has been constructed very
sturdily across the river between Begum Bazar and the city by Muslims, and
this bridge is suitable for crossing by elephants and others in large numbers.
There are several hillocks around the city. This place is thus hilly terrain.
Mosques have been constructed on the peaks of several of these hills. Hindu
temples are not to be seen. Even the existing temples are not encouraged.

The distance between the ¢ Shahar’ (city) and the English ‘Danduw’
(the English army or cantonment) is 4 miles. There is a great tank by name
Hussainsagar between the two. A fine road has been laid on this tank
bund for use by the English moving in their horse carriages ; guards are
posted on both sides of the road to prevent ¢ Moghalai Vahanams> and men
from walking on this road and spoiling it. Foreigners alone can use this road
and others can do so only by permission. These foreigners are called ‘ Parangis’
because they live with ° phirangis ’ (canons) and so they are called * Phirangis *®
by our countrymen. This has become ¢ Pharangis’ in other countries. The
East India Company °Lashkar’ (army) is located here. Hyderabad 1s
growing into a city day by day. It has grown surprisingly from the city
I knew it twenty years ago. There isno ¢ Niruku’7 for articles in the city.
Whenever any one petitions for the right to collection of tollsby a free use
Qf his imagination, the Dewan has been agreeing to farmout such tolls for
some monetary consideration to the State. Three or four tolls have
to be paid by carts of firewood, and even stitched leaves for entering the city

..

. = 4. The ongmal | rrfa.ds *Vicchi rupayilu’. It probably stands for ‘Picchi Rupayalu’ as
suggested in Digapalli Venkata Sivarao’s Telugu edition of 1941.
5. Carriages and mounts of Moghul type. |
6 U;Iﬁtimaﬁtcly it became ‘feringhis’.
T N [ : Thm ijOrd dch not make any sense here. Sri Digavalli Venkata Sivarao in
his Tclugu t‘.’?dltlf}n‘ (1941) has edited this words as ‘Sunkham” (toll or fees). This inter-
pwtg;nan. is ‘Qb‘vmusly wrong as it does not fﬁt‘ixi with the text which follows it. The
word perhaps is ‘NIRRUTHI’ which stands for a God ruling the south western quarter
| of Haaven. Nlrrutlnwhmh stands for ‘Nischayamu’ would also make a better reading-
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People who demand have to be paid some consideration always. There is
no one to enquire or protect even if one is killed. These troubles are avoided
in the cantonment area where justice is meted out in the Kotwal chivadi
through a commissariat assistant. The public and traders therefore prefer
increasingly to stay in the cantonment area.  Even though houses are put up
here eight storeys high, with pillars, the walls are constructed with mud
and the walls are plastered elegantly and decorated in a picturesque manner
with lime-mortar. The mixture of mud, metal and red clays used here
1s a very strong medium.

The place where I halted in the cantonment is suitable for residential
purposes. The soil around the city is very fertile. Any trees planted here,
grow up quickly. However crops are not cultivated here with any interest
for two reasons. The first reason is that the poor would be prevented from
enjoying the fruit oftheir labour by those ¢ who keep arms as their ornaments’
and think this gives them prestige. The second reason is that even when the
well to do lay gardens and forests, they may not have the chance of enjoying
them due to series of ordeals and political dangers that are likely to overtake
them. The trees that have been grown in spite of these ordeals have come
up well. Chota-orange trees are to be found in large numbers. All kinds of
good quality fruits, except bananas, are available. They are however very
expensive. They cost thrice their value at Hyderabad. Vegetables also
are very dear but they are very tasty. Clothes and ornaments suitable for
use by sepoys are available in the city. There is not enough courage or
enthusiasm in anyone to purchase big diamonds, and therefore merchants
do not deal in such wares. People who trade in ornaments etc., have to retain
armed escorts for their protection. As a result, their status also is enhanced.
Such merchants are sent for by the great, and such ornaments are purchased
by them for the prices quoted by them but the purchase price is paid by
them to the merchants at their leisure. Such articles are not being sold in
regular commercial transactions. The conditions in this city, and the state

of 